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LESSON X. 

(John 3:9-16) 

 

How can these things be, vss. 9:13. 

In vs. 4 Nicodemus asked a similar question, how an old man can be born again. Here he 

admits the possibility but questions the manner of this spiritual renewal. That the Spirit gives 

rebirth is not enough for him, he must also know how this is done. 

Jesus’ reply is a mild rebuke. Does not a well-known and acknowledged teacher in Israel 

(the nations that received God’s special revelations throughout the Old Testament) and one who 

has a place in the famous Sanhedrin, know anything about this? What then is to be expected of 

the people? What he should see is that the works of the Spirit and it? Results are essential, not 

how the Spirit works. But this subject matter is of such an entirely new nature to him that he fails 

to comprehend its essence. 

In the past the Jews have received marvelous testimonies. The pronoun we very likely 

refers to Jesus and the Baptist. They had given them testimonies of the things they have known 

and seen. In many words and miracles, understandable to earthy people, they had attested of the 

spiritual, heavenly things. But their witness was not received. “How shall ye believe, if I tell you 

of heavenly things?” By earthy things are not merely meant things that inherently are earthy, but 

those that take place in the sphere of the earthy. To this earthy belong regeneration, faith, 

conversion, sanctification, etc.; to the heavenly the Divine decrees, etc., but also the purpose and 

goal of all the works of the Lord. The earthy and heavenly therefore are not opposites, but are 

most intimately related. The earthy side has an eternal, exalted, heavenly background. In fact, the 

heavenly is realized through the earthy: the things that take place here on earth in connection 

with the entire program of salvation are a means to realize the heavenly. No, Nicodemus and the 

Jews must not now busy themselves with the “hour” of the heavenly, but believe it as it is 

revealed to them here on earth. 

This can be done only by Jesus, to whom he is at this very moment speaking. vs. 13. If 

any ordinary man were to become a direct witness of heavenly things, this would necessitate that 

he first ascend to heaven and then come down again and thus testify what he had seen and heard 

while he was in heaven. But, says Jesus, no man has ascended into heaven. This eliminates the 

possibility of any man revealing heavenly things. However, the Son of Man came down from 

heaven, but at the same time is in heaven. According to His Divine nature Christ was always in 

heaven, He never left it while He was here on earth. In Him, therefore, we have one who knows 

all the heavenly realities, but at the same time is on earth and able to tell us in earthly terms 

about them. Marvelous Son of Man! Notice how John in this emphasizes his theme, the Word 

become flesh. 

Questions: Had Nicodemus never before heard of regeneration by the Spirit? Was 

Nicodemus an unbeliever since Jesus says: “ye receive not our witness”? Or must we explain this 

unbelief with the pronoun “ye”? How must we explain the expression “and ye receive not our 

witness” in the light of the fact that John was very popular and Jesus as well during the 

beginning of His ministry? 

 



Salvation through the Son of Man, vss. 14-16. 

From the great person who came from heaven and can testify to the heavenly things Jesus 

advances to the great salvation coming through Him. Jesus will portray before Nicodemus only 

one thing, Christ Jesus, and Him crucified. All our salvation is in Him. He is the antitype of the 

brazen serpent in the wilderness. Read Num. 21. The Israelites, due to grievous sins, had been 

bitten by poisonous snakes, the snakes being symbols of the devil himself. Remember Paradise. 

They could be healed by looking up at the brazen serpent nailed to a pole. So Christ would be 

and is the Saviour for all those overcome by the venom of the devil. He, too, must be lifted up. 

Now there are all kinds of differences of opinion about this lifting up. Some commentators refer 

it to the cross, but also to the ascension, others only to the former. In ch. 12:32 Jesus himself 

confines it to “the manner of death He should die”. We believe, too, that it refers to this, but that 

the lifting up denotes not merely His exaltation on the cross, but also that He was crucified under 

Pontius Pilate. Rome being the world power, by means of this act lifted Him up before the whole 

world. The whole world must see the Brazen Serpent. By faith in Him men will receive eternal 

life. 

In vs. 16 John gives the reason why Christ must be lifted up. It’s the amazing love of God 

for the world. The emphasis must be placed on the word so. The measure of God's love is 

manifested in His marvelous gift, His only begotten Son. This is the heart of the Gospel. Again, 

notice how John comes to his theme, the Son of God come to us, and on the cross. 

This text is a favorite of the Arminians. Who does not know how they explain it? But all 

their arguments are without basis. First of all the word world is never used in Scripture to denote 

all men and all things. Sometimes it denotes the world in its final perfection, or also as it is in 

God’s counsel. Then it may refer to the totality of sinful men in their life on this earth, John 17:9. 

In II Cor. 5:19 it undoubtedly refers to the total number of God's elect people. It was that love of 

God for the world of His people as one organic whole, that moved God to give His Son. And 

whosoever believeth in Him shall not perish. Whosoever. That we must preach. Naturally, this 

does not mean all men. Those that believe, they shall have life. And who are they, ultimately? 

Those who are of that world which God loves. 

Questions: How can we from the viewpoint of the love of God refute the Arminian 

interpretation of this text? How do you explain the “must” of vs. 14? Is it reformed to preach to 

all: Whosoever believes shall be saved? 

 

LESSON XI. 

(John 3:17-21) 

 

God’s Purpose with this World, vs. 17. 

We say this world, because the word world also here refers to that one organic whole of 

the new creation with all of the saved elect. This world Christ does not condemn (judge, R. V. 

which is more literal but save). It may seem to be so to men, that Christ comes to judge and con-

demn all men, all sinners. But essentially He comes to save this object of God’s great love. 

Worthy of condemnation as it is, God saves her through the marvelous way of His Son. To judge 

and condemn this world God would not have needed to send His Son. Sin is always the basis for 

condemnation. 

 

Who is Condemned, vss. 18-20. 

But not all men in our present world are of this world. A “crisis” must therefore take 



place, and a separation must come by means of the condemnation. The determining factor for 

this separation between all men is faith: every man is a believer or an unbeliever. The believer is 

acquitted by the Divine judge, and therefore condemnation free. But the unbeliever is 

condemned, no, not merely in the final day, but with each deed of unbelief. God judges all the 

time, every day and every minute, and makes us conscious of the verdict. But will not a grand 

final judgment take place at the last day? Not in the strict sense of the word. The judgment of the 

Lord in time will be revealed in that final day. 

And this judgment depends upon our attitude towards the only begotten Son of God. 

What do we do with the Christ? Can there be a greater than He? Is He not in the bosom of the 

Father, the perfect image of the almighty, infinite God, and also as the only-begotten the object 

of all His love? Man’s attitude towards Him is the basis of God's judgment. 

But this does not mean that because men do not believe in Jesus, therefore they are lost, 

and this is the cause of their perdition. The fatal sin is not the sin of unbelief in the Son of God. 

So the Arminians would have it. According to them Christ paid for all, and now faith or unbelief 

determines where we will spend eternity. No, sin is always the determining factor, sin against the 

Most High God. Sin makes man guilty, and guilt always invokes the just wrath of God. Only 

where there is no sin can man be declared righteous and be condemnation free, Rom. 8:1. 

However, our depraved nature reveals itself in unbelief. This is the undeniable proof that we are 

haters of God. Our attitude towards the only-begotten Son of God removes every veil with which 

we might hide the fact that we are not really enemies of God. 

Therefore we read in vs. 19 and 20 about the reasons for the unbelief of the world. Christ, 

of course, is the Light spoken of here. He is the Truth and always reveals the Truth. But men (as 

they are by nature) loved the darkness rather than the Light, and consequently hate the Light. 

Why? Because the Light always reveals what is in man, and exposes us (reproved in vs. 20). 

Christ always shows up man’s wicked deeds, as evil, worthless, fit only for the ‘‘darkness”. And 

this is what hypocritical, “pious” man hates. He will always cover up. This is exactly what Christ 

did with the Pharisees from time to time. This the truth of God's Word does with us every 

Sunday in God’s house. And how wicked men hate such preaching.  

Questions: If faith is the determining factor in re God's judgments why lay so much 

emphasis on the truth of God’s Word? Why does Scripture emphasize the necessity of faith even 

for the saints in so many places? Can we see in daily life that all the works of wicked men show 

that they hate the Light? What does the “Third Point” teach regarding this matter? Why cannot 

our feelings, or likes or dislikes be the criterion of a good sermon or of a “good” minister? 

 

Coming to the Light, vs. 12. 

This the believer always does. No, he is not afraid of being exposed by the Light. Of 

course, the Light will also convict him of much sin, showing up his weaknesses and faults. But 

this man wants to be rid of these and gladly submits to the power and judgment of the Light. 

Positively, he wants to have his deeds manifest that they are wrought in God. He wants it stated 

or said that his works (those done in faith) are wrought in God. It is his desire that God will 

approve of him, bless him, and so encourage and strengthen him day by day as he fights the 

darkness that still assails him. Such Divine sanction is a marvelous grace! This is Jesus’ word to 

Nicodemus. 

Questions: How can we see in the light of this truth that even the most holy have only a 

small beginning of new obedience? Can we explain the reject of the Old Testament prophets and 

of Christ Himself in the light of this fundamental truth? Is the same true yet today? Why do you 



think "ministers” are always tempted to bring the word of man instead of the Word of God? 

 

LESSON XII. 

(John 3:22-36) 

 

Historical Remarks, vss. 22-24 

These remarks serve only to present the situation in which the dispute arose that 

furnished the occasion for the Baptist’s final testimony regarding Jesus. This testimony is John's 

real subject; all else is incidental. 

The discussion with Nicodemus took place in Jerusalem; now He goes into the Judean 

country. The text does not specify the place where He tarried and baptized, but it must have been 

some place near the Jordan to facilitate the matter of baptism. Jesus always baptized thru His 

disciples, ch. 4:2. John is now on the other side, the western side of the Jordan, near Salim. Its 

location is uncertain. Vs. 24 is inserted so that those who were acquainted with the Synoptics 

would not think the apostle John is confusing things. No, John the Baptist has not yet been cast 

into prison. So we find Jesus and John alongside of each other. First John, then Jesus and John, 

the former supplanting the latter, and soon John disappears from the scene, his work being 

finished. 

 

The Dispute, vss. 25, 26. 

It is quite evident that this dispute between the Jews (who evidently followed Jesus) and 

the disciples of John arose out of the situation mentioned in the previous verses, namely, the 

baptism of Jesus as well as of John. The purifying mentioned therefore refers to the ritual of bap-

tism which symbolically signifies purifying. It seems as if these Jews maintained the superiority 

of Jesus’ baptism over that of John, which the latter’s disciples naturally refused to admit. And 

so they went to John. 

They seem to be under the impression that Jesus is under great obligation to the Baptist, 
and, secondly, that Jesus is showing Himself ungrateful to John. Remember how John testified of 
Jesus, gave Him a good “boost” in the opinion of the public, but now look at the competition He 

offers. Is that right? 

Questions: Did John’s disciples have any conception of Jesus as the Messiah? How much 

did John really understand of Him? Matt. 11. How must we explain these things? 

 

John’s Reply, vss. 27-36. 

“The reply of the Baptist which now follows in extenso and is our evangelist’s chief 

concern is so thoroughly true, so illuminating and at the same time so demonstrative of his 

perfect humility that it stands as a monument to him forever” (Lenski). He begins with a general 

truth: A man can receive nothing except it have been given to him from heaven. All good things 

come to us from the Father. Whatever we obtain in a wicked way we do not really have. What 

we therefore do really have is from God. Jesus has a large following, ergo, it must be from God. 

And had not John himself testified of Him on the other side of the Jordan? His entire conduct had 

borne this out, ch. 1. 

But John has more to say, vs.29ff. He that hath the bride is the bridegroom. Of course, 

she does not belong to a friend of the bride. The Church, this following of Jesus, is the bride. 

And Christ is the groom, therefore He must have her, not John. He is merely a friend of the 

bridegroom. (Some commentators refer this to “The Friend of the 'Bridegroom” as it is used in 



the Song of Solomon). John is merely a friend, no special task is really given him. He “stands 

and hears Him”. And remember, John in the eyes of the people was a great prophet, perhaps the 

greatest of all time. What humility! Without Christ he means nothing, so he confesses, but 

neither do you and I. Still more, there is no jealousy here. John’s joy is found in the fact that 

Christ is not merely in the center of the picture, but the whole picture. Even so, that Jesus must 

increase, and he himself must gradually decrease. In the eyes of the people this may be 

interpreted as a failure for John; but this doesn’t matter. Christ’s cause only matters. 

The Baptist thus far has spoken of the relation between Jesus and himself, as His 

forerunner. Now, in vs. 31ff, he speaks of Jesus’ relation to all men, including the Baptist as a 

mere man. Jesus' superiority consists in this, that He came from heaven, is of heavenly origin, 

and therefore is supreme over all men who are wholly of earthly origin. No man born of the 

earthy can possibly be like Jesus. This his disciples must know. And what He has seen and done, 

He reveals to earthy men. Not by mere revelation does Jesus speak as did the prophets of old, but 

from the actual presence in heaven he bears witness firsthand. But no one receives His 

testimony, this wondrous, marvelous testimony. With the expression “no man” John does not 

mean this in the absolute sense, as the next verse shows, but a very, very small number. The 

number is so small that it isn’t worth mentioning compared with the multitude of unbelievers. 

How blessed, however, for those who by God’s grace do receive this testimony of Christ. 

By means of it they confirm, or ratify that God is true. Faith in Christ gives us the assurance that 

the Lord alone is God, the all-sufficient true God. Idols are works of men’s hands. This 

assurance the testimony of Christ can give because He speaketh the words of God with a full 

measure of the Spirit. Conclusion: again: all is in the Son, vss. 35, 36. By faith in Him we receive 

the things which the Lord has placed in His hands, namely salvation and eternal blessedness. But 

upon the unbeliever the wrath of God shall remain. 

Questions: How must we explain the multitudes that follow Jesus in the light of “and no 

man receiveth His testimony”? Do the same things still happen today? When does the believer 

actually receive everlasting life? How does vs. 36 prove that there can be no common grace? 

 

LESSON XIII. 

(John 4:1-16) 

 

Jesus in Samaria, vss. 1-6. 

The cause of Jesus' departure into Galilee is that the Pharisees have heard about Jesus' 

increase of followers. Perhaps they considered the matter of Jesus and John to be one of 

competition, and therefore could justly cast their reproach upon the entire movement. By going 

to Galilee Jesus must pass through Samaria. This was by far the shortest route. The Phariseeistic 

Jews often went by way of Perea, east of the Jordan, to abstain from pollution of the Samaritans 

and their land. (Look up on your map). But Jesus goes directly through Samaria, probably also 

because he intends to seek contact with the inhabitants of the land. 

It very likely was a hot summer day. Weary and thirsty and hungry Jesus sat down on 

Jacob’s well (which Jacob dug and was perhaps over 100 feet deep) while the disciples went to 

the town for some victuals. Since John very likely has Roman time, it was about six p. m. 

Then ensues this marvelous discussion with the Samaritan woman. From it we can learn 

many things. First of all it shows that Jesus was always engaged in the work of the kingdom. 

Paul speaks of laboring night and day, sacrificing all for the kingdom. This Jesus certainly did, 

His whole life was wrapped up in it. Physical hunger and thirst are not worthy of attention when 



there is work to do. In the second place His work here is prophetic of things to come. Here al-

ready the middle wall of partition (Eph. 2) is being broken down between the Jews and the 

Gentiles. Later Jesus does the same thing with the Nobleman’s son and with the Syro-Phoenician 

woman. And the climax is reached when our Lord tells them here that men must worship God in 

spirit and in truth, and that all local boundaries vanish with such worship. 

Questions: Who were the Samaritans? II Kings 17:24ff. Why do you think Jesus baptized 

only through His disciples, not performing the deed Himself? Can we conclude from the fact that 

Jesus became weary, etc. in His human nature that this in itself spelled suffering for Him in so, 

far that it often hindered Him in His zeal for kingdom work? 

 

The Samaritan Woman and the Living Water, vss. 7-15. 

Notice how Jesus, the very Son of God, works on a very small scale, and then often with 

people who are of no account in the world. First it is with a ruler of the Jews, but at night. Now 

with a poor, ignorant Samaritan woman. His approach reveals marvelous psychology. He does 

not directly approach her with the subject of the Messiah, but with water, the very thing she was 

in need of. This physical water is His point of contact. And then He proceeds from one step to 

another. 

First of all Christ astonishes this woman (who perhaps was a social outcast because it was 

customary to come to the well with a company of women) by even talking to her and asking her 

for water? The Fountain asks for water. This request is altogether unexpected, because the Jews 

are against the Samaritans. But Jesus' very question removes the barrier. 

Secondly, in vs. 10 Jesus makes Himself known as the giver of living water. If the 

woman would have realized who it was that asked for water, she would have immediately come 

back with a question for living water. The woman realizes that Jesus is speaking of some other 

water, but as yet fails to grasp the import of Jesus' words. But she does not leave, she is 

inquisitive and stays with Jesus. So also with Nicodemus. This I think is their beauty. 

In vss. 13, 14 Jesus speaks of the blessedness of this living water. Those drinking it 

(Jesus Himself as the Saviour) will never thirst again. But the water (the new life of Christ) will 

become in them like a fountain of water, which will mean for them eternal life. The woman, of 

course, still fails to comprehend Jesus' words, and asks for physical water which will quench all 

thirst. 

Questions: Do you think the interest of this woman manifests true life? How could she 

call Jacob their father? Why is it that Nicodemus and this woman as well are so slow in 

understanding Jesus? 
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