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I received this question: “Would you kindly explain Luke 15:9. Are we to make friends with 

the world: or what?” 

 

REPLY. 

The Scripture passage referred to reads: - 

“And I say unto you make to yourselves friends of the mammon of un-

righteousness; that, when ye fail, they may receive you into everlasting 

habitations.” 

It is the Saviour speaking here, admonishing His disciples to prudent spiritual foresight, the 

image of which le depicts in the parable of the “Unjust Steward”. 

“And he said also unto his disciples”,—to be understood of the followers and hearers of Christ 

in a wider sense of the word and thus not to be limited to the apostolic circle. Included are the 

twelve disciples and the publicans whom He had just comforted. ‘There was a certain rich 

man, which had a steward’, —a ruler over all his good such as was Joseph in the house of 

Potiphar (Gen. 39:4). ‘And the same was accused unto him that he was wasting his goods’.—

This steward derived unrighteous gain from squandering his master’s property. He dealt with that 

which he held as a trust as though he were its lord. His misconduct reaches his lord’s ears 

through a third party. ‘And he called him and said unto him, How is it that I hear this of 

thee?’—This is a question of indignant surprise reposing on the master’s acceptance of the evil 

report as true— of thee whom I trusted and to whom I committed my goods. The man’s un-

faithfulness had found him out, and he not so much as attempted a defense. It depicts, him as 

guilty and accordingly his lord without delay pronounced him destitute: ‘Give account of thy 

stewardship; for thou mayest be no longer steward.’ 

The man now counseled with himself: “What shall I do? for my lord taketh away 

from me the stewardship; I cannot dig; to beg I am ashamed.”—These are utterances of the 

man’s determination to circumvent the consequences of his sudden deposition. Having lost his 

stewardship, he must either dig or beg, will he eat. But he is resolved to do neither. So he sets his 

mind at work. ‘What shall I do?’ He thinks hard and fast; for there is no time to lose. He has it. 

It comes to him like a flash. ‘I am resolved what to do, that, when I am put out of the 

stewardship, they may receive me into their houses.’ He has in mind his lord’s debtors. There 

instantaneously has hatched in his mind a scheme for securing himself with these people against 

the necessity of digging or begging as a discharged steward. ‘And he called every one of his 

lord’s debtors unto him, and said unto the first, How much owest thou unto my lord? And 

he said unto him, An hundred measures of oil. And he said unto him, Take thy bill, and sit 

down and write fifty. Then said he unto another, And haw much owest thou? And he said, 

An hundred measures of wheat. And he said unto Him, Take thy bill, and write fourscore.’ 

These debtors are as dishonest as the steward. They are quite ready to get their debts lowered by 

doing his bidding. Whether these debtors were farmers who paid their rents in wheat and oil, 

which rents the steward had set far too high, but which he now lowered to a justifiable level; or 

whether these people were poor neighbors whom the rich man had loaned the means of living in 

the shape of food, taking from them written acknowledgements of the debt, and promising pay-

ment when they were able; or whether these debtors were merchants, who had bought from the 



rich man, whose possessions were great and therefore whose incomings from the fruit of the 

earth were large, a portion of such upon credit, and who had not as yet made their payments—

these are questions on which the parable does not shed light sufficient to enable us to make a 

choice. But it doesn’t matter, for it isn’t important. 

This much alone is certain. The rich man possessed the bills of his debtors, promissory 

notes, which had remained in keeping of the steward through whom the rich man had transacted. 

In obedience to the instructions of the steward, these bills now were destroyed and others 

substituted in their room in which the debtors of which there were several, professed themselves 

to owe much smaller amounts of wheat or oil. Forsooth, a quick-witted fellow, this steward, 

worldly wise, exceedingly so. Though the trick would naturally vex the rich man, he could not 

help but admire and praise the crafty prudence of the steward. 'And the lord commended the 

unjust steward because he had done wisely,’ had acted prudently but in a worldly, unprincipled 

way. 

The ‘lord’ is not Christ but the master in the parable. To direct attention to the wisdom of 

the unjust steward Christ depicts the rich man as praising him “because he had done wisely”. 

Christ, Himself, does not praise the man; He simply takes notice of him and his worldly wisdom, 

His purpose being to draw a comparison between the children of the world represented in the 

parable by the unjust steward and the children of the light in the point of view of the wisdom of 

each, doing so in these words: “For the children of the world are wiser with reference to 

their own generation than the children of the light.” 

The text here makes mention of a generation. It is the family of Satan, the total of 

reprobated men, one by a common love of the things on earth and of the world and its lusts. The 

“children of the world” are wise only with respect to their own generation. To this family of men 

they apply when in need of accomplices. And the reason is obvious. They find these men always 

willing to be of service to their carnal sagacity. 

“The children of the light” are wise, too, with a wisdom that proceeds from the fear of 

God in them. But the “children of the world”, says Christ, are in a carnal sense wiser than they 

are in the true sense. It shows that they are but imperfect saints. “I say unto you”, is therefore 

Christ’s word to them, “Provide yourselves with, friends from the mammon of 

unrighteousness that when ye fail, they may receive you into everlasting habitation.” The 

context reveals that by mammon must be understood earthly goods—silver, gold, land, houses, 

the fruits of the earth. Christ calls these things “mammon of unrighteousness”. And with reason. 

The wealth of this world is mostly in the possession of the children of this world. It is therefore a 

thing acquired by the employment of violence and deceit and placed in the service of sin and 

iniquity. And from it, by its unlawful use, the children of the world provide themselves with 

friends, as does the unjust steward in the parable. 

And, says Christ, the children of the light shall do likewise. They shall provide 

themselves with friends from the use of the earthly goods that as God’s stewards they hold as a 

trust; not, to be sure, by wasting God’s goods in the service of sin, as the steward in the parable 

wasted the goods of his lord; and not by robbing God, as the steward in the parable robbed his 

lord; but first by lovingly recognizing that God is indeed the absolute lord both of them—the 

children of the light—and of their worldly goods; and secondly by using these goods solely in 

God’s service and to His glory. 

Doing this, they, these children of the light, provide themselves in their own awareness 

with friends. And who are these friends? First to be mentioned is God, the Father of Christ, their 

eternal friend, who redeemed them in Christ from all their sins, and made them first His friends 



by the love that He shed abroad in their hearts. And so these friends, with which the children of 

the light provide them, include also Christ whose sheep they are and by whose blood God bought 

them. They include, do these friends, the host of angels and all the saints, definitely the poor 

brethren with whom they shared their earthly goods in the name of Christ, and so, in the hour of 

death, when they fail, all these friends will be on band to receive them into everlasting 

tabernacles. 

Let then these children of the light be faithful as God’s stewards in the administration of 

the worldly goods that God in this life entrusts to them. And they are faithful by God’s grace, in 

that which is least — the earthy goods. And therefore they will be faithful also in much — the 

heavenly goods that God will entrust unto them. For they— the children of the light—are saved 

unto God also for heavenly stewardship on the new earth. But the others—the children of the 

world, being unjust in the least, would be unjust also in the much. Therefore God will not 

commit to their trust the true riches. They shall perish in their sins. This is according to Christ’s 

own words. Let us quote them: “He that is faithful in that which is least, is faithful also in 

much; and he that is unjust in the least, is unjust also in much. If therefore ye have not 

been faithful in the unrighteous mammon, who will commit to your trust the true riches?” 

Indeed the children of the light are faithful in that which is least. And yet the children of 

the world are wiser in a carnal sense than the children of the light are wise in the true sense. Let 

us take notice. It implies this: Apart from Christ’s grace, the children of the light are utterly 

devoid of true wisdom. Even as redeemed saints they are truly wise only in principle. Often their 

true wisdom is under a bushel and then in their folly, in their carnal wisdom, they provide 

themselves from the sinful use of mammon with friends that are no friends as do the others. In 

view of this, how absurd it would be to say that the children of the light merit with God through 

the practice of true wisdom. By themselves they are unworthy and ill-deserving sinners saved by 

grace. But let them by all means strive to be just as diligent to provide themselves from the right 

use of mammon with friends that are friends, as the children of the world are diligent in 

providing themselves from the sinful use of mammon with friends that are no friends. 

Herewith, I believe, the question of my correspondent has been answered. The mammon 

of unrighteousness is not the world but the goods of this world. And the idea of the text is that 

believers make them friends not of these goods but by or from the truly wise use of them. 
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