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This is the title of a translation of an address by Dr. Abraham Kuyper which he delivered 

at the opening of the Christian Social Congress in 1891. It has been translated by Dirk Jellema 

and published by the Piet Hein Publishers. 

Since I consider it my purpose to draw your attention to world events and to the view we 

should take with respect to them in the light of God’s revelation, I also consider it of importance 

to call attention to publications which will enable us to understand the problems and to know the 

view a Christian should take. 

Abraham Kuyper is known as to his name and position in the Reformed Churches of the 

Netherlands to many of you. Very few of you know his works. And it is worthwhile for you as 

young people to become acquainted with his writings. This translation enables you to do just 

that. Besides it is a small book of sixty- four pages, which will enable you to read it without 

much effort. 

Of course, when we do such a thing as recommend the reading of a certain author, and 

that author who is particularly responsible for the theory of common grace and thus a definite 

departure from true Calvinism, we do not mean to lead you astray. Nor should we brand anyone 

who reads or recommends to read Kuyper’s works a Kuyperian. 

I recommend this reading of Kuyper because we must be familiar with his point of view 

in order to criticize it intelligently. It is also valuable reading because Kuyper presents the social 

problems very clearly and offers many solutions. 

Concerning his particular translation and work I have the following: 

1. Although this lecture was delivered more than ten years prior to the publication of his 

work on “Common Grace”, there is nevertheless a definite trace of that same point of view, 

although the concept and term common grace is not mentioned. There is this sentence for 

example, “No, the cause lay in this, that men regarded humanity apart from its eternal destiny, 

did not honor it as created in the image of God, and did not reckon with the majesty of the Lord, 

who alone is able to hold in check, through His grace, a race sunk in sin.” (p. 22) 

In the second place this is evident from his wrong application of Scripture and especially 

the words of Jesus to the social problem, to the disturbances and troubles of our century which 

Kuyper so keenly analyzes. Kuyper brings out that there is an undeniable relation between the 

social question and the Christian religion, and seeks to bring out a self-criticism of Christianity’s 

failures. He writes this: “And it is in this spirit of self-criticism, and not at all in a tone of 

haughtiness that I understand your probable reproachful question whether such an obvious truth 

needs demonstration in a gathering such as this, and whether standing before the awful need of 

these times, a need which at every point is related to the very essence of error and sin, our eye 

should be allowed to turn away from the Christus Consolator, who assuredly also addresses to 

our violently disturbed century the persistent call of His divine compassion: Come to me, richest 

century that ever was, which is so deathly weary and heavy laden, and I shall give you rest.” This 

paraphrase of the words of Jesus makes the fundamental error of implying that the century and 

thus all men are weary and heavy laden. The opposite is the reality. And Jesus makes the 

distinction in all time to call only the weary and heavy laden. 

Kuyper also fails in his search for a solution to the social question and in his keen 

analysis of the social need and in his rejection of the wrong individualism of the French 



Revolution, and in his presentation of the Christian view, to distinguish the organism of the 

world and society of which we are members and the other organism, the Church, of which we 

and all who shall be saved are and must become members. He fails to make a clear distinction. 

This failure may lead many of his followers, especially those who are addicted particularly to his 

view of common grace to the wrong social principles and the wrong program as to the Christian 

calling toward the misery of mankind. 

2. There is something commendable in Kuyper which causes one to question just how far 

the above criticism applies to Kuyper himself. I refer to his pointing to the appalling spiritual 

need of our generation. He writes this, “But even greater and more appalling is the spiritual need 

of our generation. When in the midst of our social misery, I behold the demoralization which 

comes up behind this need, and hear a raucous voice which, instead of calling on the Father in 

heaven for salvation, curses God, mocks His Word, insults the Cross of Golgotha, tramples on 

whatever witness was still in the conscience, all in order, as though in a frenzy, to inflame every-

thing wild and animal which hides in the human heart; then I stand before an abyss of spiritual 

misery which almost arouses my human pity more than the most biting poverty.” 

Here we have a recognition at least of the real misery which is often lost sight of in any 

so-called Christian consideration of human misery. 

In this connection it is to be noticed that Kuyper does not fall under the same criticism 

that many of the present day Neo-Calvinistic stamp do, in that they forget the escatological 

purpose of God with all things and the imperative upon Christians to witness to that in all our 

witnessing. This also makes us wonder about some of the statements of Kuyper, how we should 

understand them, whether we are correct to condemn him, or whether some of his followers are 

correct in claiming him as their leader. The quotation I have in mind is this, “And therefore, you 

who profess our Lord Jesus Christ, it is your duty to place in the foreground, with a gripping 

earnestness and a soul-penetrating emphasis, on every occasion, for rich and poor alike, the life 

eternal. Only he who reckons with an eternal life knows the real value of this earthly life.” (p. 

59) 

3.  As to the translation, I have noticed one serious error which to my mind expresses 

something as to the probable reason for the misunderstanding that men have of Calvinism and of 

Kuyper. This is the quotation, “Dour pagan Rome, even as laughing Greece, sank away into the 

morass of human misery: but before it sank, there had been a light in Bethlehem, there had been 

heard a dying cry from Golgotha through which a new hope was awakened for all peoples. A 

new hope, not in the sense which men today wish to degrade the Christ of God to a social 

reformer; Saviour of the world was His higher and much richer title. But nevertheless the 

“blessedness" which He brought to humanity had a promise “not alone for the future but also for 

the present life.” (p. 26). 

It is a question what Kuyper may mean with humanity, in other connections. But in this 

connection his original is different. In the Dutch we read, “maar toch de “godzaligheid” die hij 

onder menschen aanbracht” which is, “nevertheless the “blessedness” which He manifested 

among men”. Kuyper cannot be appealed to here to support the view that God brings salvation to 

all men with the intention of saving them. The translation lends to that conclusion. 

4. The translator and publishers should be recognized. We also wish to express our 

appreciation for their efforts. 
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