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Bold Galilean is a novel of three Roman citizens in Palestine during the second and third 

years of Christ’s ministry: Centurion Gaius, Tribune Lucius, and Marcus, merchant son of a 

wealthy senator. These three men meet but three times in the course of the last two years of 

Christ's ministry, yet each time their lives are drastically altered. 

Their first meeting takes place on the docks of the city of Tyre. This city is at the time, as 

you will also recall from Scripture, the dye and glassworks centers of the world. At the time of 

this first meeting, Gaius is Centurion of the Roman garrison stationed at Capernaum in the 

province of Galilee. Tribune Lucius is enroute to his new assignment at the Roman post in 

Caesarea, and Marcus is busy managing his dye and glasswork factories. Lucius arrives in Tyre 

aboard the same ship that is bringing in a load of slaves for working in the manufacturing 

concerns of Marcus. It is from this boatload of slaves that Marcus chooses a beautiful woman to 

be sent to Herod as a sort of inducement for Herod to buy dyes and woven goods. Marcus also 

gives to the Centurion Gaius, a lad who is suffering from the palsy, as a personal servant. 

During this first brief visit with one another, the author chooses to display the very sharp 

and distinct differences in the characters of these three men. Marcus is revealed as an arrogant 

accomplished business man. One who is not averse to making a quick dollar and who uses his 

slaves and resources to his best advantage in his search for riches. Money, to Marcus, is God; for 

with money and wealth he would believe he can obtain anything. Lucius is presented as the 

military man, the soldier. One who would find no fault with anything that would the more 

display the power of the Roman Eagle. The power of the sword, the ability to rule by brute 

strength, is the god of Lucius. Over against these two, the author pictures the Centurion Gaius, as 

an entirely different sort of a man. Gaius does not subscribe to the theory that wealth or power is 

god. He evidently has seen too much of life in the outer provinces under Roman bondage and has 

achieved a certain amount of sympathy and understanding for the subject people with whom he 

comes in contact. Gaius has pity for the slaves and a display of this pity is also instrumental in 

causing Marcus to make a gift of the palsied lad. 

Their second meeting takes place a year later at Marehaerus, the desert-fortress-palace of 

the licentious Tetrarch of Galilee, Herod Antipas. They are present at the birthday banquet when 

Salome dances at her drunken step-father’s insistence, and demands as her reward the head of 

John the Baptist. Herod, earlier in the feast, had offered the Prophet his freedom if he would but 

cease to denounce the illicit activities of Herod and his family. In reply to this offer of freedom, 

John had immediately and more vehemently than ever, spoken against the sin of Herod and his 

household. This caused him to be again cast into prison to meet death but a few minutes later. It 

is at this feast that Marcus meets the slave girl he had sent to the house of Herod, a year 

previously, and they fall in love. The girl, Naamah, is not aware that Marcus is the man who 

caused her to be sent to Herod’s palace. 

After the feast the three friends go their separate ways and here the story concerns itself 

primarily with Marcus who has again become possessor of the girl, Naamah. On their way home 

to Tyre they are set upon by a band of robbers led by the notorious Bar Abbas. Naamah flees to 

Jerusalem and Marcus is left on the highway to die the lingering death of leprosy, for in robbing 



him of his raiment his assaulters find him to be a victim of this dread disease. 

Following this episode the story deals quite a bit with Christ and His teachings. The slave 

boy of the Centurion Gaius, is healed by Christ and a while later Naamah is presented as the 

adulteress with which the Pharisees attempt to seek an offense against Jesus. Jesus forgives her 

and changes her name to Mary of Magdala. The Centurion Gaius, who by now is somewhat of a 

believer, finds Marcus in a colony of ten lepers and brings him to Jesus. Jesus heals them all and 

Marcus is presented as the one leper of the ten who returned to thank the Christ. 

It is a year later on a day of darkness and sorrow, that the three come together again. Now 

in the shadow of the cross at Golgotha. During the past year one of them had listened and 

believed on a young man who spoke with such compelling force. Another had lost wealth, posi-

tion and had been committed to the walling dead until The Galilean had stretched forth his hand 

to heal him. But the third had not known what manner of man this was until he had crucified 

him. 

The story of the relationship of these three men and the love of the one for the slave girl 

he helped to condemn to slavery, is told against the inadequate background of Christ’s teaching 

and healing. This is also as it should be. Mortal man cannot improve upon that which we have in 

the first four books of the New Testament. At times when reading the book one almost feels that 

the author is using the story of the Christ as a stepping stone to the more thoroughly reveal the 

festering political and moral corruption of a conquered and a conquering empire. It is 

undoubtedly true that the conditions of the time were as they are revealed in the book. However 

the title suggests a story which would be more in keeping with its implications. Bold Galilean, to 

my way of thinking, points to Christ. That is, the implication of the title is, this is a story 

concerning the teachings and works of Christ as He was made manifest unto the world. As such 

the story falls far short. This too, is to be expected. As was already stated, we cannot expect and 

have no need to seek a more perfect recording of Christ’s work than that which we have in our 

own Bible. 

When the story does concern itself with Christ and His teachings it presents them as a 

good working philosophy to save the whole world from its past and present ills. This, of course, 

is untruth. Christ’s teachings throughout the ages have been a savor of death unto death to far 

more than a savor of life unto life. Scripture speaks repeatedly of the remnant that shall be saved. 

Always it is that little flock. 

In its presentation of Christ’s miracles the book is neither concise or concrete. The reader 

receives the impression of being left in mid-air concerning the validity of the Saviour’s 

marvelous works. Always there is disputing following one of His miracles, and that too among 

his so-called followers. There is in the background the continual questioning and debating as to 

whether He was the Almighty One or merely some smart magician. There is no definite, concrete 

declaration of faith in Him as the Son of God. 

Inasmuch as the author presents the teachings of Christ as a very practical, workable 

philosophy, it goes without saying that he also views them from a very Arminian aspect. I do not 

think an explanation of what that means is needed and I would like to end this review with a 

word of caution. I do not think it is a book to be read by the younger members of our younger 

set. To those of you who shall read it, do not expect sound Reformed reading. It just isn’t there. 
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