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Chapter 32 

Elihu Enters 

 

This entrance of Elihu forms another main division in this book.  Because of the 

difference in the language and the thought, some have argued that this “Elihu section” does not 

belong to the original, but that it was added by some later scribe.  It is also argued that no other 

reference is made to Elihu in the entire book—either before or afterwards.  These arguments or 

observations cause us to see that there is something extraordinary about this “Elihu section”, but 

they are not arguments at all against its canonicity.  For we have the infallible approval of all our 

Old Testament Bible from Jesus and the apostles. 

In verses 1-5 we have the introduction to Elihu’s speech and in the following verses, 6-

22, Elihu makes his introduction. 

I. The Author’s Introduction: 

1. It is told us that Elihu begins after the three friends had ceased speaking.  The three 

friends were silenced; they could not answer Job because he was righteous in his own eyes.  

2. Elihu speaks because his wrath is kindled against the three friends.   

3. We also have a description of Elihu.  Notice how that much more is told us of him than 

of the others.  Elihu means: “He is my God”.  He is the son of Barachel, which means: “praise 

God”.  He is a Buzite.  We read of Buz in Genesis 22:21, where it is said that he and his brother 

Huz or Uz is exactly the same as the name used in the first chapter of Job where it is said that Job 

was in the land of Uz.  This interesting description of Elihu tells us of his parentage and seems to 

imply a relation to Job, not only that he is of the same country, but also that there is some 

connection of these men to the time of Abraham.  From their names we also note their relation to 

God.  They confessed their real faith in God. 

II. Elihu’s Introduction: 

1. First of all he states why he has not spoken before, vss. 6-8.   

2. Thereupon, he explains why he must speak, vss. 8-22.  There are two reasons that 

Elihu gives for his speaking.  a) The first reason is that he feels that he has the truth.  This he has 

from the Almighty, vs. 8.  And he makes the statement that only when the spirit of man is led by 

the Almighty can he possess the truth.  It is not necessarily age that possesses wisdom.  This is 

Scriptural for, “the fear of the Lord is the beginning of wisdom”.  Nevertheless, Elihu was 

courteous.  He had waited for the elders to speak.  He had listened very carefully to their every 

word and determined their meaning, vss. 11, 12.  (Here we have an important example for all of 

us.)  And his conclusion was that the friends of Job had not at all given Job an answer, vs. 12.  In 

verse 13, Elihu makes the point that they must not think that the arguments of Job are to be 

answered by God only and not man.  That they had done their human best—they have found 

wisdom--: but only God can convince Job.  This is somewhat clearer in the Revised Version, 

which begins “beware lest”.  Elihu intends to defeat their implication that no man can answer Job 

for that would also imply that neither had Elihu a reason to speak.  And we must not misinterpret 

Elihu to mean that he of himself will answer Job, for he has already made the point that it is of 

the Spirit of the Almighty that he speaks.  He means to point out their failure and their calling as 

well as his, which is his reason for speaking.  b)  His second reason which follows from the first 



is stated in verses 17-20.  It is, in short, that he cannot keep himself from speaking.  This is 

introduced in verses 14-16, where he admits that he wasn’t spoken to by Job.   

3. Finally Elihu concludes his introduction by emphasizing that he will speak the truth 

regardless of the position of the person to whom he is speaking.  He will not flatter, for he is 

conscious of his calling before God, vss. 21, 22. 

 

 

Chapter 33 

Elihu’s First Address 

 

The speaker calls Job by name, different than the other speakers.  This seems to indicate 

his sincere interest in Job’s welfare.  At least he takes pains to express his good intentions in 

another introduction to his first address, vss. 1-7.  The situation is indeed serious and tense, 

which will cause us to allow for this sort of an introduction on the part of Elihu.  Some criticize 

the lengthy speech of Elihu and it is characteristic oriental style.  Yet, there is certainly very 

important material in the introduction.  In vss. 1-3, Elihu again calls attention to his readiness to 

speak and to his sincerity.  In vss. 4-7, he comforts Job with the thought that he himself is of 

clay, a creature of the Almighty.  Job had nothing to fear from him. 

I. A statement of Job’s words is made, vss. 8-12.  This is to refute Job fairly.  The 

question is; has Elihu stated the case correctly?  It is correct as far as the sense and even the 

words are concerned. However, if we would compare chapter 14 we find that Job does not deny 

his depravity.  He asks there, 14:4 “Who can bring a clean thing out of an unclean?”  We must, 

therefore, give the correct interpretation to these words of Job.  As we remarked before, he was 

righteous before his God.  He also had the testimony of God that he was perfect and upright.  

Just this makes the problem of the book of Job.  It is the suffering of the righteous.  The problem 

was especially difficult in these days prior to the coming of Christ and the New Testament 

revelation.  Nevertheless, it is always the soul struggle of every child of God.  This struggle had 

caused Job to sin and to question the action of God.  This is also the point Elihu takes issue with.  

His point is: God is greater than man, i.e. it is impossible for man to question God’s right to do 

anything. 

II. Elihu reproves Job for his words against God.   

1. The speaker reproves by asking a question, vs. 13.  This follows his point in vs. 12.  

The point is that God does not obey the whims of man.  Because of His wisdom and power, God 

cannot be called to give account of his work to man when man is in doubt of God’s wisdom.  

That is equal to denying God.   

2. Nevertheless, Elihu makes the beautiful point that God does inform man of His way, 

vs. 14.  He repeats his revelation, yet man does not perceive.   

3. Different ways are mentioned that God makes man know His way, vss. 15, 16.  This 

must be understood in the light of those days when there probably was no written word of God, 

there was this testimony of God which was given to His people that they might know His will.  

Now we have the written word of God: and we believe we have the infallible guidance of the 

Holy Spirit through the written word, as He interprets and assures us of God’s will.  We believe 

we receive God’s answer to our prayers.  “He openeth the ears of men and sealeth their 

instruction.  God takes care of His own; He never permits them to be lost everlastingly.  I think 

that that is the meaning of Elihu in vs. 18;--not as some explain, only temporal salvation.  This 

point of Elihu is very good.  God saves, but not in man’s way or time. 



III. The reality of severe trial brought out by Elihu, vss. 19-22.  This was not in Job’s 

consideration at all, that God would instruct his child in the way of sickness nigh unto death: 

“Yea, his soul draweth near unto the pit”.  It is even more than physical sickness; it is the 

sickness of the soul because of sin and misery unto death.  The soul is given to the destroyers or 

as has been explained by one commentator, destroying angels, Cf. Ps. 78:49. 

IV. The Deliverer: Elihu comes to the conception of the need of a Saviour and His 

salvation, vss. 23-28.  1. Notice that his conception of a Saviour of man in misery of sin and 

death is an angel of God.  In the Old Testament, before the clearer revelation of the Mediator to 

Israel, there is the revelation of the Saviour in the expression of the Angel of Jehovah.  Jacob 

spoke of the Angel who delivered him: Ps. 34:7 speaks of the Angel of Jehovah who “encampeth 

round about them that fear him and delivereth them”.  There are many such references in the O. 

T.  2. This Angel is Interpreter to show man “what is right for him”, i.e. the way of salvation 

through righteousness.  He is unique among the hosts of angels, one among a thousand.  3. This, 

therefore, cannot refer to Elihu as some explain, although Elihu certainly is a “forerunner” of the 

Christ for Job.  4. Through the Angel’s work, God declares His grace to man, vs. 24.  This is the 

striking contribution of Elihu, that he shows the need of atonement, “I have found a ransom”.  5. 

Thereupon man rejoices in that salvation.  The Savior causes man to be renewed, to make 

confession, to pray, to receive the joy of salvation and to confess it before men, vss. 25-28. 

V. The challenge.  Elihu maintains this as the truth and challenges Job to answer if he 

can.  If he cannot, Elihu will proceed to enlighten him still more.  Upon this first address of 

Elihu, Job is silent.  This silence is significant of conviction, vss. 29-33. 

 

 

Chapter 34 

Second Address 

 

Elihu’s introduction to his continuation is very interesting, vss. 1-4.  Vs. 4 is comparable 

to the N. T. admonition to the believers, “Prove all things, hold fast to that which is good”. I 

Thess. 5:21. 

I. The error of Job considered: Elihu had taken up (chap. 33) the idea of Job, that he was 

righteous and could not see cause for his misery and thus implying unrighteousness with God 

and had explained that there was a reason for suffering, namely, instruction in the way of 

salvation.  He continues in chapter 34 to take up the problem of Job and the three friends and to 

show more specifically how God is righteous in all His dealings.  Job had looked at the 

prosperity of the wicked and presented his problem how that the wicked prospered and the 

righteous suffered.  The three friends had denied the problem.  In vss. 5 and 6 Elihu states it.  It 

is almost the same as stated in chapter 33.  But now Elihu takes up another aspect of the problem 

as it had appeared in the different speeches. 

In vss. 7-9, Elihu states in effect what had been the speech of Job and criticizes him 

severely. 

II. God’s righteousness maintained:  

1. The righteousness of God implies that He deals with every man according to His works 

and Elihu maintains that so it is also, vs. 11.   

2. Before he enters further upon this truth, Elihu considers the problem in the abstract and 

shows how it could not be otherwise than that God always deals righteously.  The reason is that 

God is the sovereign ruler of the universe.  No one gave Him charge of the earth i.e. God is 



subject to no one.  Besides, all things continue to exist in God.  If the Almighty would withdraw 

His Spirit, they would not be.  From this Elihu means to imply that therefore God will deal 

righteously.  But also, from the fact that God is not turned to Himself alone, but to the creature, 

vs. 14, it is sure that God will do the right.  It is as Abraham expresses it, “Shall not the judge of 

all the earth do right?”   

3. Also, abstractly considered, God is just because He is the ruler.  It is inherently a 

property of a ruler that He is just, vs. 17.  We, of course, understand a real ruler, not a tyrant or 

imbecile, for they cannot rule.   

4. Job is charged with a great sin in that he questioned the justice of the All-just One, vss. 

17, 19.  For God judges all, both rich and poor, not according to their person, but according to 

strictest justice.  It cannot be that He would be partial, for all creatures are what they are because 

of God.  They are the work of His hands.  The Lord Almighty knows all things and everything 

receives His just attention, even in time, in the sight of men, vss. 21-23.  This expresses that God 

reveals His wrath upon all ungodliness of men.  Elihu therefore also proves God’s justice from 

actual observation.   

5. It seems that in vss. 31, 32 Elihu teaches that the only thing that changes the execution 

of justice upon evil men is their penitence.  This is so proposed to Job.  He must choose.  And in 

the final verses, he makes the charge of rebellion. 

 

 

Chapter 35 

Elihu’s Third Speech 

 

The next important point of Job’s speeches Elihu considers.  It is that Job had said that it 

mattered not whether one sinned or had done righteously, for there was no reward or punishment 

from God accordingly.  This is not the verbatim expression of Job, but is logical inference from 

his words, e.g.9:22. 

To answer this, Elihu points to the infinity of God.  God is great.  And the heavens 

declare His greatness, vs. 5.  From this Elihu makes the same point that had been suggested by 

Job and also by Eliphaz, 7:20; 21:2, 3.  That is, vss. 6-8, that man’s righteousness or man’s sin 

cannot hurt or profit the Lord.  However, the former speakers had drawn other conclusions from 

this important truth.  Elihu means to say God’s reward of evil and of the good is not because of a 

change in God.  His regard of good is not His indebtedness, nor is His punishment self-defense.  

According to vs. 8, the reward is in the doing of good and in the doing of evil.  To perform the 

good is its own reward, to do evil carries also its own punishment.  According to the principle 

expressed in Gal. 6:7: “Whatsoever a man soweth, that shall he reap”. 

In vss. 9-13, Elihu points out that the correct way to approach God is to seek Him, the 

Maker and not to complain as is often the case in the prayers of men.  This is what Job had also 

done.  He had complained, almost to the exclusion of a prayer for salvation from God.  But every 

prayer for help is answered, for He gives songs in the night and giveth us all wisdom above the 

birds of heaven. 

In vss. 15-16, it is pointed out why Job continues to rebel.  It is because the Lord has not 

dealt with Job as He ought to have done.  In this is a strong plea for penitence and an emphasis 

upon the reality that all is of grace, not of our merit. 

 

 



Chapter 36 

Exhortation 

 

I. In vss. 1-16 Elihu explains once again and now more in detail the way of the Lord.  He 

maintains that He is always righteous.  He does not preserve the life of the wicked.  And by this 

we can understand that Elihu means the reprobate.  The elect righteous are the objects of the 

eternal preservation of God, vs.7.  When they sin the Lord sets them in fetters or bondage or 

affliction to show them their sin that they may repent before Him.  He instructs them in the way 

of salvation.  When they return and walk in His way He rewards them.  This is always worked 

out in God’s people.  If they would not turn to Him then it would follow that they would be 

consumed, vs. 12.  He delivers even by affliction, vs. 15. 

II. A reprimand is given here to Job after the enlightenment in the preceding verses.  He 

in effect condemns Job’s judging others, vs. 17.  He was filled with wrath against the 

chastisements of the Lord.  In the language of Jesus, “Judge not that ye be not judged” Elihu also 

shows that he had listened to every word of Job.  He mentions how that Job had cursed his day 

and had desired death.  He now reprimands him, vs. 20.  He also points out his sin of cursing his 

day and his other rebellion, vs. 21, “Take heed, regard not iniquity”.  He admonishes him to look 

upon the affliction as of the Great Teacher, Who does all things righteously. 

III. Finally, in this speech Elihu exhorts Job to praise God for His greatness, vss. 24-33.  

He does so by singing the praises of God himself.  God is great and incomprehensible and good 

are the points of his song.  At the same time he speaks of the lightning and thunder of God.  

There is grace and judgment.  For His people grace; for the wicked wrath. 
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