
Its Spiritual Necessity 
Rev Richard Veldman  

 

 

What is “Christian Living”?  What, in broad outline, has Scripture to say about it?  What 

is its prime requisite?  And what is the standard according to which man’s entire conduct must be 

judged?  These and other questions, essential to a somewhat adequate understanding of the 

subject have been answered. 

Before we proceed to the more specific phases of our general subject and to the more 

practical, concrete matters involved, there is one more question that should be answered.  Why is 

“Christian Living” necessary?  Why must a Christian lead a Christian life and why is it 

absolutely impossible for one who does not do the latter ever to call himself a child of God?  In 

short, why is the subject of “Christian Living” anything with which we should concern ourselves 

at all? 

This question arises because we happen to be Reformed. In many other circles this is no 

problem at all.  Frequently the accusation is cast into our teeth: on the basis of what you 

Reformed people believe there is no need of doing good.  In the Reformed system there is simply 

no room for the subject of sanctification and Christian living.  All it produces is careless and 

profane people, members who are all for doctrine, but dead to everything that pertains to 

practical Christianity. 

The specific Reformed doctrine that has always proved a stumbling block to these 

uninformed objectors is that most comforting and wholly Scriptural truth of salvation only by 

grace without the works of the law.  As Christians we believe and confess that we are saved, in 

Christ.  It is not so that we are being saved, or that salvation is now possible.  No, but we are 

delivered.  Nothing or no one can take this away from us.  By nature we are lost in sin because of 

our willful disobedience in Paradise.  Because of that rebellion against the loving God, we 

became guilty, liable to eternal punishment, corrupt to the innermost recesses of our souls, 

children of wrath and damnation.  But now, our debts are paid, our guilt is blotted out, we are 

reconciled with the eternal God and we may sing, and that in truth: “There is therefore now no 

condemnation for them that are in Christ Jesus”.  Furthermore, we believe and confess that all 

this is “merely of grace, without any merit of ours”.  Nothing that we do has anything at all to do 

with our righteousness before God, either objective or subjective.  No desire or need on our part, 

no prayer or pious resolution or good work in any way persuaded God to distinguish us from 

others.  Pure, unadulterated, sovereign grace saved us, nothing else.  Christ alone is our 

salvation.  He alone paid for all our sins and fulfilled for us all righteousness.  And all His 

righteousness is reckoned unto us, not of works, but by faith.  And that faith is not our work; it is 

the gift of God. 

In the light of all this, why must we still do good works?  In such a system how can there 

be room for a subject like “Christian Living”? 

 

*     *    *    *     *    * 

 

With respect to this question there have always been two extremes, equally godless and 

mistaken.  Both have this one thing in common: they proceed from the assumption that if good 

works are necessary at all it must be for external and ulterior reasons.  Both are blind to the truth 



that the deep reason for Christian living does not lie outside of us, but within.  Both see it this 

way: either we do good works to merit something thereby, or we don’t have to do them at all. 

On the one hand we find those people who deny that living a Christian life is necessary at 

all, because we are not saved by works.  The law has no place at all in the life of the child of 

God.  Hence their name: Antinomians, from anti (against) and nomos (law).  These Antinomians 

speak only of what Christ did for us, but they have no eye whatever for what He does in us.  

Jesus, they say, has accomplished everything for His own: He paid the debt; He fulfilled the 

entire law: in a word, He gave the perfect answer to the entire law.  What more do we need?  

There simply is nothing left for us to do.  In the light of the perfect work of Christ the whole 

question of how we should live is out of order.  In the first place, the flesh cannot do good 

anyway: that simply is out of the question.  Secondly, it is not necessary for us to do good.  

Thirdly, we may not talk about doing good.  It’s definitely evil.  It’s an insult to Christ and 

belittles His redemptive work. 

Now we agree, of course, with much of what the Antinomian predicates.  All is of grace.  

Redemption is in Christ alone.  Good works have no meritorious value.  However, what the 

Antinomian does not see is the nature, the essential character of the new life, the spiritual and 

living power of faith.  Where there is life good works must follow.  The living Christian and 

Christian living to together.  Wherefore Antinomianism is rooted in pure wickedness and 

actually it is nothing but an insidious attempt to use the truth in order to defend the lie and to 

excuse a life of sin and licentiousness. 

On the other extreme we find the equally wicked and foolish Pelagian, who teaches that 

we must do good works because we must thereby earn our own salvation.  We shall not waste 

another moment on this wicked heresy.  Pelagianism, which teaches that man can save himself, 

simply places the creature on the throne and makes all salvation depend on human will and 

endeavor. 

However, it might be well in this connection to warn against one other error, a sort of 

semi-Pelagianism, which teaches that we must strive to live Christian lives, because we must 

thereby remunerate God for all His benefits bestowed on us.  Indeed, salvation itself is of and in 

Christ alone.  To it man himself can add nothing.  However, in sanctification we get the 

opportunity to do something for God.  “Christian Living” is man’s sphere.  God contributed His 

salvation in Christ: we in turn, contribute a Christian life.  In the former God works for us, in the 

latter we work for God.  Christian friends, beware of this dangerous error.  Once in this way we 

shall stray farther and farther from the truth.  In this way something of man is introduced into the 

work of salvation and the eternal God is robbed of the honor and the glory which should be His 

alone. 

Plainly, all these heresies have this one thing in common:  they try to explain the necessity 

of a Christian life from ulterior motives. 

Only the pure, Reformed conception gives the correct answer to our question: Why is a 

Christian life necessary at all?  Next time, D.V., we shall give that answer. 
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