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OUTLINE XXIX 

A Plea for Consideration 

(Chapter 21) 

The speech of Job as it is found in chapter 21 can be spoken of as a plea for consideration 

because, in the first place, it is a very sober and appealing request to listen yet once more to his 

presentation of the problem–vs. 2: “Hear diligently my speech”: and vs. 3: “Suffer me that I may 

speak”. Secondly, it can be seen as a plea for consideration after the mockery of Zophar which 

has just preceded. Throughout this discussion between Job and his friends the child of God is 

drawn to the speeches of Job. The friends stick to their speeches without any feeling for the 

arguments of Job. Job progresses in thought and appeals to the soul of the children of God. He 

dares to face the problems of life. 

 I. Before Job presents his problem, once again he makes a few introductory remarks 

about his point of view. This is his rebuttal again, and is found in vss. 4-6. 

 1. Vs. 4 is a question and is very difficult to interpret, because the answer is implied in 

the question and it isn’t so clear. Some explain that this is comparable to an Arabian proverb 

which expresses something of this in the words, “Perfect patience consists in this, that one never 

gives vent to his complaint to man.” The idea of the explanation then is that Job means to defend 

himself by saying that he is not complaining to man about his misery and wishes to maintain 

himself thus over against the accusation to the friends. Others say that Job implies in this verse 

that he is really complaining against God. This latter seems to be the correct interpretation and it 

adds a very solemn note to the reading of the book of Job. Job means to say that his problems are 

such real problems that they concern our relation to God and an answer must be heard from him 

and not from man. The complaint is not to man but to God Himself. The next verses also bear 

this awful implication out. 

 2. In vs. 5 Job cautions his friends to observe their humble and proper position over 

against such an amazing reality. 

 3. And in vs. 6 Job confesses how he himself is moved. 

 II. The problem: vss. 7-34. The wicked and their lot in this life is a problem to Job. It is 

always a problem for us to see how God reveals His attitude to the ungodly. It is the same 

problem as Asaph had in Psalm 73. To say that the attitude is one of favor destroys this problem 

and denies the truth of God’s revelation. This is more than a problem of Dogmatics, which can 

satisfactorily answer it now upon the basis of all the full revelation of God’s Word. It is an 

intensely spiritual problem which must be answered daily by the grace of God, in the sanctuary. 

This practical side of the problem is seen as we follow Job’s analysis. 

 1. Very real is the description of the life of the wicked. And Job begins by picturing the 

material prosperity of the wicked. (vss. 8-10). Everything is favorable apparently for the wicked. 



Moreover, this prosperity establishes itself in the generations. This is indeed a problem for the 

child of God who confesses that nothing comes by chance, and we who live in our Father’s 

world also desire by nature some of this earthly advantage. 

 2. The wicked have family life. This is really the basis for society.  They are apparently 

therefore enabled to establish themselves socially. This becomes a problem as the power of the 

beast rises, the kingdom of this world becomes strong. (vs. 10) “They send forth their little ones 

like a flock”. Also cf. vs. 8. 

 3. And finally Job observes that they have the means, music, to enjoy life. They use that 

gift of God to their own advantage. (vs. 12). 

 4. Their death is sudden and therefore not much suffering. Therefore also they desire to 

have nothing of God. God is of no advantage to them, they say. (vs. 15). 

 His problem, therefore, as he asked it in verse 7 is real, isn’t it? 

* * * * * * * * * * * * * * * 

OUTLINE XXX 

 (Chapter 21 – Cont.) 

 The problem for Job was, “wherefore do the wicked live, become old, are mighty in 

power?” vs. 7. Now in verse 16 he shows that he rejects the counsel, or way of thinking of the 

wicked. “It is far from me”. He also says “their good is not in their hand”. In other words it is 

from God, all that they have. That deepens the problem. 

 At this turn he takes up the arguments of the friends. Vs. 17ff. If we read the Revised 

Version we notice that sentences in these verses are put in questions, while they are only 

exclamatory in the King James Version. (vss. 17, 18). Verse 19 in the Revised is introduced with 

the phrase, “ye say”. If we note the point of Job at the end of the chapter, vs. 34, “How then 

comfort ye me in vain, seeing in your answers there remaineth falsehood?” we can see how that 

in this portion from verses 17-34 Job is still puzzled with the problem of the prosperity of the 

wicked and that he is rejecting the answer of the friends. The idea that the wicked suffer has been 

the contention of the friends. We can see therefore, that the Revised Version is correct and it 

makes the interpretation very easy if we read these sentences with question marks. The thought 

of vss. 17-21 is really the answer of the friends, which Job questions. 

 In vs. 22 we also have the argument of the friends. It is against Job who complains to 

God about his suffering, and about the unrighteousness of it. The friends had said that God is a 

great judge who judges even the angels, how shall Job contend with Him. 

 Nevertheless, Job presents his problem again, vss. 23-26. One receives everything and 

another only bitterness. The end of both is alike. They are equal in the grace. Job means to say, 

“where is justice?” 

 In vs. 27 Job expresses that he realizes their thoughts against him. They had said that Job 

belonged to the wicked because of the hand of God against him. Therefore Job points them to the 

travelers and they will testify that the wicked is reserved to the day of destruction. 

 We might conclude that Job means to say the same thing that Asaph had concluded in Ps. 

73, that the wicked are ultimately punished. But this is not yet his conclusion. The note in the 



Revised Version reads, “spared.” And that is very likely his thought. The travelers will tell you, 

Job means to say, that the wicked are always those who escape the evil. So also the last part of 

verse 30; the note of the Revised reads, “they shall be brought forth to the day of wrath.” In vs. 

31 Job says, so strong is the position of the wicked that no one dares to call him to account. This 

contains a human point of view which we often feel strongly ourselves when we see the wicked 

establishing themselves in the earth. We can point to many honorable and respected men in cities 

and in the nations who wealth has been gained in the vicious circle of greed, and who yet are 

dwelling on the earth as unquestioned examples of integrity and charity. 

 In vss. 32 and 33 the final triumph of the wicked is given. They even make their funerals 

victories. When the mighty wicked are brought to the grave, as they surely inevitably shall be, 

even then there is a tomb and (cf. Revised Version) there is a watch–a guard of honor. 

Corruption of death does not seem to enter into their consideration of death. “The clods of the 

valley are sweet to him”. “All men shall draw after him.” He is remembered for his deeds of 

greatness. This reminds us of how true the picture is as we see it today. Men die for a cause; men 

praise their death, it was not in vain; men enshrine their dead and forget the curse. In great cities 

there are glorified places of the dead. If anyone has visited Forest Lawn he will know what Job 

means. 

 There is some truth in what the friends have stated about God judging the wicked. But 

they have drawn wrong conclusions. How superficial their view really is. They really mean to 

conclude that the prosperity of a man here on this earth is a sign of the favor of God. 

 Job says, vs. 34, there is only falsehood in your answers, no comfort. 

* * * * * * * * * * * * * * * 

OUTLINE XXXI 

The Final Service of Eliphaz 

 This is the third series of speeches and it is the last. Eliphas speaks here for the last time. 

The cause of the three friends is almost silenced. Bildad makes one more speech but there is not 

much more to be said. We consider this as a service though. Even though there is mockery and 

error in their arguments, they nevertheless perform the service of bringing out problems and the 

progress in Job’s thought. 

 Oftentimes those who have the erroneous position will employ thoughts that are profound 

and true. This confuses things and covers up their error. Here too, seemingly without connection 

Eliphaz brings up the truth of God’s self-sufficiency. He does so in the question in verse 2, “Can 

a man be profitable to God?” This is supported in the questions that appear in verses 3 and 4. Our 

own righteousness is nothing; God is not pleased or benefited by it at all. That we desire to 

become familiar with God cannot cause God to favor us. All men do well to ponder this 

Scriptural truth uttered here by Eliphaz. It emphasizes the sovereignty of God. If God is to be 

served, to be feared, to have friends in covenant relation to Himself, it must proceed and be 

nourished from himself, for He is ultimately all in all, God. 

 What is the point of Eliphaz in this? It seems to be that he goes to the extreme of denying 

the pleasure God has in His people, for His own Name’s sake. Eliphaz denies God’s child Job. 



After all the philosophy of Eliphaz is, serve God for self and not for God’s sake. For in the last 

part of the chapter verses 21-30 he urges once more to serve God and pictures the joy Job shall 

receive from God for such service. In a way, therefore, that which is primary with Eliphaz, is the 

anthropological, pragmatical point of view. We hear that often presented to the world. Serve God 

and you shall be rewarded. Cease from sin and turn back to God and there shall be a visible 

material evidence that God recognizes such service. Very similar to Eliphaz’s speech who in a 

way is sincere in wishing Job were healed.  

 Beyond any question God rewards the righteous, and the life with God is a life of great 

reward. But to present a temporal reward, a longer life of pleasure for the flesh on this earth as a 

reward for righteousness is a prostitution of the ethics of the Bible. The reward in the first place 

is heavenly. Secondly, it must above all be realized that the service of God is not for man’s sake 

but for God’s sake. Though He slay us, yet should we serve Him. 

 Eliphaz, furthermore in the last part of his speech presents the law of God, vs. 22. Could 

it not be that he presented the law to Job without the Christ? Indeed, such is his Pelagianism. A 

return to God is presented to Job as possible human effort. To be sure, Eliphaz also scorns crass 

materialism. Vs. 24 according to the Revised Version is the advice of Eliphaz to lay his gold 

away, in the dust. The Almighty ___ given as his treasure. This may yet be the worship of the 

pragmatist. It may be the self-righteousness of the complacent Pharisee, who also thinks he 

enjoys God and that the Almighty is on his side. The real Christian enjoys the grace and favor of 

God, but it is not through his own works and keeping of the law. Nor does he have this grace and 

favor of God in peace on earth. It is through much sorrow and affliction, daily sorrow and 

mortification of the flesh. There is perfect peace in principle. Very close is Eliphaz to the truth. 

Nevertheless, these truths he uses against Job because of his real misunderstanding of Christian 

living. 

 We must see that in this last speech Eliphaz comes out with the most false and cruel 

accusation of Job’s life. He contends in verses 5-11 with detailed cases that Job has sinned 

against God. 

 In verses 12-20 Eliphaz reminds Job that God knows of these and that he cannot take the 

position of the wicked that God will not concern Himself with Job’s sins. 

* * * * * * * * * * * * * * * 

OUTLINE XXXII 

Job Maintains His Integrity 

 (Chapters 23, 24) 

 I. In Chapter 23, the faith of Job comes to a beautiful expression. After Eliphaz has made 

that particular charge of sin against him, Job cries out in pain, vs. 2, which has been translated by 

Gesinius, “even now is my speech outcry.” Renkema says that Job means to say that his 

complaint is not rebellion, but is an outcry which he cannot control. Because of the lack of 

counsel and comfort and the accusation of wickedness Job expresses his longing for God. “Oh 

that I knew where I might find him?” This is awful, Job does not have the peace of God. He feels 

that if he only could be before God his cause would be justified. He feels God would listen to 



him and that he would forever be delivered from the accusation that he was with sin. (vss. 4-7). It 

is very striking that Job here is more concerned about his integrity than about his physical 

suffering. He desires that his cause be maintained before the Judge of all as a righteous cause. 

 In vss. 8, 9 Job shows how impossible it is for him to find God. He has searched for God 

in all directions of the compass, east, west, north and south. The expression “before me” was an 

expression for toward the east. The oriental always faced the east first to gain direction as we 

face the north. It seems that we could answer Job that God does not appear to us as we seek to 

find Him here below on this level of earthly things. God reveals Himself to us from above. 

 Though this is Job’s difficulty, there is a beautiful expression of faith in the next verses, 

vs. 10: “But he knoweth the way that I take. When He hath tried me I shall come forth as gold.” 

 In vss. 11, 12 he again maintains his righteousness. This is also amazing. Job maintains 

that he has kept the law of God and has not departed from it. Besides he maintains that his desire 

for the law of God was above his desire for necessary food. 

 In vss. 13-17 Job expresses how that God does differently than he would conceive. 

Though he would expect reward for his walk. God is of another mind. Therefore Job is filled 

with fear. 

 II. The difficulty in seeing the reason for the way of God causes Job to fall once more 

into the problem of God’s dealings with the wicked. This we find in chapter 24. 

 1. He introduces his problem again with another question. It is “Why seeing times are not 

hidden from the Almighty do they that know him not see his days?” The word “times” here 

means times of judgment. The Almighty holds the judgment, or destiny of all men and now Job 

wonders why his children cannot see more of the revelation of the judgment of God against the 

wicked. 

 2. Then follows a description again of the wickedness of the ungodly. It is described 

more in detail that before. We cannot take the space to analyze each verse. But we wish to point 

out that it is worth study. Each evil of society is discerned and brought to light. The tragedy of 

the poor oppressed by the rich is clear to Job. The promises of a world without suffering as is 

promised today by the men in their visions of the “world of tomorrow” will all be bitter 

disappointment for the men of the world. The reason is because of the greed of mankind. The 

result will be exactly as is seen by Job. And it will seem to the believer and to the child of God 

who is in the same position as Job as Job says, vs. 12, “Yet God regardeth not the foolish.” 

 3. So far Job goes. He cannot go beyond by faith and see the wisdom and righteousness 

of God. He sees only his own righteousness. Therefore he maintains once more, vs. 25, “And if it 

be not so now, who will make me a liar, and make my speech nothing worth?”  
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