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XIII 

JOB’S ANSWER TO ELIPHAZ 

(Chapter 6, 7) 

 Recall the speech of Eliphaz. His point was rather indirectly made, but nevertheless 

understood by Job. With all his beautiful moral philosophy Eliphaz had meant to say utter 

calamity only falls upon the foolish and ungodly; and that they who believe and seek the Lord 

shall be materially and bountifully blessed. Indirectly he cut Job by saying in verse 2 of chapter 

5, “vexation killeth the foolish man.” He meant, rebellion is of no use. He accuses Job of 

rebellion and points to Job’s complaint as foolishness. Now let us consider Job’s reply. 

 I. Job’s rebuttal: (vss. 1-7). We speak of this section as a rebuttal because Job refutes the 

accusation of Eliphaz. 

 1. He takes up the same word Eliphaz used, “Vexation” which is used in the Revised 

Version. a) This refers to the rebellion of Job as Eliphaz spoke of it in 5:2, b) Job defends his 

complaint by saying that it was not understood by his friends. “Oh that my vexation were but 

weighed.” c) He desires that his calamity be put in the balance, that is, considered first of all and 

weighed with his vexation or his complaint. 

 2. His refutation therefore is that they were not fair. And he maintains his right to 

complain by, a) maintaining that his calamity justifies it. b) For if it were weighed it would be 

heavier than the sand of the seas. This is a figure which expresses that there is nothing heavier. 

The sands of the ocean is that which falls to the bottom of the ocean, and heavier than any 

trouble and matter in the wide ocean. c) For the last expression of vs. 3 compare the Authorized 

with the Revised Version. The Authorized Version expresses the meaning. The real depth of 

Job’s refutation, however, is grasped as we enter into the figure he uses. He says, in effect, I 

cannot help it, my words are sucked out of me by my misery. 

 3. Job again describes his misery, vs. 4. His misery is that God is against him. God is 

fighting with His arrows and in battle array. Job means to say, “Don’t you understand my 

trouble?” “God is killing my spirit.” If God be against us, who can be for us? 

 4. Rhetorically Job points his friends to their folly of criticizing his complaint. Vs. 5-7. 

The casual connection between his misery and his complaint is as natural as the examples he 

gives. 

 II. Job continues his groaning (vss. 8-13) 

 1. The refutation is ended and Job now continues to give expression to his awful misery 

in the presence of his friends, and for which they are trying and cannot find a solution. We must 



visualize Job on the ash heap without relief and therefore unable to control his outbursts during 

the discussion with his friends which results in a deeper trial for him. 

 2. He expresses again his desire for death, vss. 8, 9. 

 3. But his desire for death is because it is certain in the end; and because he cannot 

endure longer, vss. 11-13. His disease is of such a nature that there was no recovery, but certain 

and slow death. Notice how he says that wisdom is gone from him. 

 4. But notice this especially in vs. 10, that he is confident of his righteousness. He has not 

concealed the words of the Holy One. Therefore he is not afraid to die. 

 III. An accusation of his friends (vss. 14-23). 

 1. He contends with them that they should comfort, not accuse. 

 2. He expresses how great a disappointment they were to him. a)  His figure is on 

mountain streams which are full of water at first and then evaporate in the desert. b) So they 

were at first his hope of comfort. He had not asked anything from them but comfort; and how 

keenly disappointed he was. 

 IV. Job’s challenge. (Vss. 24-30) 

 1. Job sees value in right words. 

 2. He condemns their words and maintains his cause, challenging them to speak again. 

* * * * * * * * * * * * * * * 

XIV 

JOB’S SPEECH  - Continued 

(Chapter 7) 

 This speech of Job, his reply to the friends upon the first speech of Eliphaz clearly 

divided itself into two parts. The second part which is given in Chapter 7. In this part, however, 

he is not particularly addressing his friends. He is struggling with the problem of his suffering 

and in a part speaking to God in prayer. Let us consider this struggle of Job. 

 I. His hopeless plight. (vss. 1-6) 

 1. He places his life and affliction in the light of man’s responsibility in the opening 

question, vs. 1, which is the introduction to his further expression of his misery and hopeless 

plight. a) He asks, “Is there not a warfare to man upon earth?” (R.V.) This brings out the idea 

that he considers man to be a servant of God to be engaged in “The hard service” appointed to 

him. The “appointed time” of the (A.V.) doesn’t bring out the primary meaning; it stresses, 

however, that the work of man is set within time limits by the Sovereign Ruler. His days are as 

the days of a hireling. That is he is called upon by God to perform his calling faithfully each day. 

This opening question and reflection of Job is the occasion for his further utterances and prayer.  

2. He compares himself to a hireling, a wage earner, as he looks for the end of his day 

and his pay. vs. 2. 

 3. His experience, however, is different than the laborer for he is called to suffer. He is 

like a laborer who has no hope or expectation of reaching the end of the day’s work. Job 

mentions how his night and his days are spent in agony. His nightly experience is the experience 

of all sufferers in the night. Job had months already of such wearisome nights, watching for the 



morning light. Then there is the never failing agony of his affliction which brings on the despair. 

Then his days are no better. They are swiftly gone, as a weaver’s shuttle darts through the warp 

so are his days-and without hope. 

 II. His prayer to God. (vss. 7-21) 

 1. I think we must like this thought that he now expresses with his question still in the 

first verse of chapter 7. He means to say that his work cannot be accomplished if he continues to 

suffer and is unable to serve. And so he pleads with God to remember how short is his life, vs. 7. 

 2. Death, going into Sheol means no more opportunity to serve. (8-10). 

 3. Therefore he will not hold his peace, but will speak all that he feels within him about 

his suffering. That is, he will take his opportunity before he vanishes away as a cloud. Vs. 

11. 

 4. He speaks to God and asks first in bitterness whether he is a prey that God hunts as a 

sea monster. He probably refers to the sea which they watched for a sea monster as the crocodile 

which was hunted near the Nile. vs. 12. 

 5. In vss, 13-15 he complains to God about his suffering and says he chooses to die rather 

than continue in such misery. 

 6. He asks God to leave him alone, that is, cease from inflicting further misery. His 

reason is that he is nothing. His days are vanity. 

 7. From that he comes to the profound and awful thought in verses 17-19. The point Job 

makes is that man is not worth all the wrath of God. He means to say, even if sinful, man cannot 

possibly be so great before God that He the Almighty, Self-sufficient, Unchangeably Glorious 

One should be so concerned about man so as to inflict him so grievously, every moment. 

 8. In verse 19 the expression means, wilt thou not give me a breathing spell, a moment’s 

rest? 

 9. This thought of the preceding is applied to himself in verses 20-21 and marks a 

significant conclusion to his speech. “So that I am a burden to myself” has been rendered by the 

LXX “to thee” and may be the correct reading. If so it follows the thought closely. Job asks why 

the Lord makes a mark of him. If he had sinned, he still could not have injured the living God; 

and besides he means, by afflicting him God only made Job a burden to Himself, unable to serve 

Him. 

 The prayer is closed with an urgent call for forgiveness, before he dies. This is not to be 

interpreted as impudence; the wording of it may give that impression. If we keep in mind the 

awful struggle Job has and the accusation of his friends that he had sinned, we can understand his 

outburst; it is partly in reply to the accusation and partly an earnest supplication out of his 

darkness. His question is a problem that we must leave until later, however. 

* * * * * * * * * * * * * * * 

XV 

BILDAD ENTERS 

 The three friends follow the same line of argument against Job. Each one, however, adds 

his own distinctive color. Bildad the Shuhite indignantly begins his speech with the question, 



“How long wilt thou speak these things?” etc. vs. 2. He contemptuously sets aside the great 

problem Job presented to himself and to God and so also to the three friends; he sets aside the 

grief-stricken expression of his misery. The attitude of the friends becomes more apparent to us. 

It is not a sympathetic, loving attitude. When they use beautiful language and philosophic 

thought and biblical expressions they only deepen the problem and misery of Job. They are used, 

however, by God to lead Job and His people to a deeper understanding of His ways and truth. 

For that reason we must carefully analyze the content and intent of each speaker and so follow 

the great drama of the book of Job. Although the main line is to be found in the outbursts of Job 

we cannot understand them unless we have heard the friends for they give the impetus to Job’s 

thoughts and expressions. 

 The speech of Bildad has three divisions, marked clearly in the R. V. and also so 

according to their content. 

 I. God is righteous. That is the main contention of the friends. That brings them to their 

conclusion, which is not warranted, that Job is unrighteous. 

 1. He presents the point in a rhetorical question, vs. 3. 

 2. Bildad then refers to the sudden deaths of his children and draws the conclusion that 

they were taken away because of transgression. vs. 4. Bildad might not judge so and besides it 

was a cruel reference. 

 3. He argues that if Job were pure and upright God would regard him. The implication is 

that there is still hope for Job although there was no longer hope for his children. 

 II. The counsel of the fathers is given as support. vss. 8-10. 

 1. Very reasonable is this appeal to the fathers, and expressed in the humble spirit that we 

cannot know the truth alone, we are but of yesterday and know nothing. vss. 8, 9. 

 2. We must, however, remember that mere quotation of the fathers is not sufficient. Just 

as with the Bible we must understand and interpret and apply correctly. 

 III. The teaching of the ancients as uttered by Bildad: vss. 11-22. 

 1. In vss. 11-19 beautiful figures are used to show that the ungodly cannot survive. They 

perish as plants without water if they do not have the blessing of God. If they put their trust in 

anything outside of God, that shall perish as a spider’s web. The ungodly apparently grow as a 

plant that takes root in stony soil, but in a short time they wither and perish utterly. (16-18) His 

place shall know him any more. His joy is so fleeting that it is vanity. 

 2. God is righteous is emphasized again. a) He will not destroy the righteous nor reward 

the wicked. b) Job is called upon to believe that and to repent and he shall yet prosper. vvs. 21-

22. 

 The same lack of understanding of God’s ways as evident in Eliphaz is shown in this 

speech of Bildad. They argue from the righteousness of God and explain that that can be seen in 

all of this life. They forgot it is often hid, and a mystery awaiting final revelation. 

* * * * * * * * * * * * * * * 

XVI 

JOB’S THOUGHT UPON BILDAD’S SPEECH 



(Chapter 9) 

 Notice how we have worded the above. Job’s speech is almost a soliloquy, for he does 

not argue with his friends,-he reasons within himself further about his deep problem, the problem 

of the relation of man to God. Solemnly he agrees with the statement of truth made by the 

speakers, vs. 2. Then he presents his problem: “But how can a man be just with God?” 

 The main thought, or conclusion of Job is that he cannot answer God. This comes out 

several times in his expressions. For example in vs. 3, “He cannot answer him one in a 

thousand”; vs. 15: “Whom thought I were righteous, yet would I not answer”; vs. 16: “If I had 

called, and he had answered me, yet would I not believe that he harkened unto my voice”; vs. 32: 

“For he is not a man, as I am, that I should answer him, and we should come together in 

judgment.” God is God and Job perceives more deeply than his friends the problem that man 

cannot answer, that is, speak, plead, make a case for himself, make supplication even as Bildad 

had last suggested. For these reasons: 

 I. God is wise in heart and mighty in strength. vs. 4. 

 1. From vss. 5-9 Job beautifully points out the works of God which manifest that He is 

Almighty. Not these examples. They are some of the best evidences of the power of God, for 

they are given of inspiration in God’s Word. The more we stand also before these words of God, 

the mountains, the earth, the sun and stars, we shall marvel at His power and might. 

 2. Job shows that God’s works are also a mystery to us. We cannot ask why of God. His 

strength is sovereign. 

 3. These are of infinite wisdom. And God is wise in heart, says Job. The wisdom of God 

is confessed by Job as a wisdom out of infinite love. For this reason no man has anything to say 

to God. No one has ever succeeded, vs. 4. 

 II. God is sovereign in His anger. (vss. 13-16) 

 1. “God will not withdraw His anger.” a) His anger is such that the helpers of mighty 

“Rahab” (which we must interpret as a great power, either a rebellious power in itself as a 

reference is made to Egypt, Ps. 87:4 or a definite object Job had in mind) were not able to stand 

against God’s anger. b) So Job is not able to answer God’s anger. 

 2. Job expresses the sovereignty of God so strongly that he says, “though I were 

righteous, yet would I not answer.” vs. 15. 

 3. The reason is because Job, man cannot comprehend God. He is above us. He is our 

Judge. We cannot speak, plead, make a case, supplicate unless upon that basis that we 

acknowledge Him as sovereign Judge of whom we may only plead for mercy. vs. 15. 

 4. Job concludes that it is hopeless for him to expect anything because the Lord has so 

afflicted him. He maintains his right but the Lord has broken him and multiplied his wounds 

without a cause. It is no use to plead his cause before the Lord who is sovereign in his anger. 

Verse 20 expresses too how hopeless it seems to Job. It seems to him that the Lord has destroyed 

the righteous and the wicked. vss. 21, 22. It is even so dark for Job that the wicked seem to have 

the right. vss. 23, 24.  



 5. Job surely beholds the sovereignty of God but at this moment he cannot rejoice in it in 

his misery. He fails therefore to see how that God reveals His justice and mercy. It is something 

like Asaph in the first part of Psalm 73. 

 III. Man is nothing: vss. 25-32. 

 1. Although Job acknowledged the sovereignty of God in the preceding which was reason 

for saying that man cannot reply against God, (as Paul also speaks) nevertheless he could not 

rejoice in it and complained. However again there is a change in Job. From moment to moment 

he changes. As the waves of the ocean he is going back and forth in his misery. 

 2. In these verses Job confesses how he came to speak, for he is a creature a) of time 

which moves more swiftly away, and b) a sinful creature whose righteousness and covering is 

only such in his own eyes and not before God. 

 (We will continue from here next time, L.D.) 
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