
Job 
Rev. L. Doezema  

 

 

IX 

Job Raises the Problem of His Own 

Suffering (Chap. 3:20-26) 

 In the previous portion of this chapter we read of the great sin more desirable than life. 

This last part of his opening speech, verses 20-26, in the presence of his three friends , is a 

complaint. He first asks the question why such an one as himself is given life at all. Then he 

closes with a final complaint because he does not understand why he was suffering. 

 I.  Job doubts God’s justice in causing a man to live for suffering. 

 1. In versus 20-22 Job raises the question, why is light given to one who is in misery and 

explains what that misery is. a) The one of whom he is thinking is one who is bitter in soul. One 

who is bitter in soul is a person who has suffered so much that he not only has no hope but he 

despises the thought of hearing of any hope. He denies absolutely the slightest suggestion that 

life has any purpose in it. The bitter in soul regard life as nothing else than vanity. The question 

Job asks is, why is light or life given to such an one who is in misery who does not care to live? 

b) Furthermore, the one in misery is in deep misery for Job expresses it thus, that they long for 

death. This is his own desire. It is stronger than the desire that he would that he had never been 

born. Now that he is in life he longs for death. That reveals the depth of misery. How impossible 

to us is the next expression: “and dig for it more than for hid treasure”. Our nature always seeks 

to keep this life. c) Verse 22 explains also the one in misery. He is one who rejoices exceedingly 

when he has found the grave. This seems impossible for how can one rejoice who has found the 

grave? It is an extreme way to express that one has no change of mind when death and the grave 

finally stare upon him without giving any escape. 2. Verse 23 brings out the real thought in back 

of the question and it expresses that a man’s misery is caused by Jehovah’s hedging him in 

keeping him in the dark about his way. It seems that Job here comes to the point that a man’s 

misery is determined by the Lord and that no other cause can be seen for it. Job does not see any 

reason for living merely to suffer misery and really this question implies an attack upon God’s 

justice, if it is not accompanied by the prayer to be made subservient to the revelation of his 

inscrutable will. 

 II. Job applies his philosophy to his own experience. Vss. 24-26.  1. He describes his own 

suffering. Vss. 24, 25. His suffering comes to him as food, regularly, and that is all he has, 

suffering. His expressions of pain know no bound. They are poured out like a stream of water. 

The thing that he feared came to him. He could not say that it was better than he had feared. His 

fears were realities. 2. This suffering has no let up, no rest, or quiet, or a time to refresh. Yet 

there is the cycle of new trouble and raging. The fire was continually fed. 3. We had read a 



description of Job’s suffering in the previous chapter. Here we have Job’s own words describing 

his own pain and terror, and his doubt as to the justice of it. 

 III. Remarks: 1. This passage is indeed a most important one of the book of Job. This first 

speech of Job reveals to us the extent of his suffering and his sin. It, therefore, also is the 

occasion for the following discourses of his friends and the final word of God in this book. As 

we interpret this chapter correctly we see the line of thought in the remaining discourses. The 

discussion seeks to satisfy Job, as he expresses himself. 2. Often commentators add their 

criticism of Job as this stage and remark that he looked at himself and at suffering and forgot all 

about the factor of sin. Undoubtedly, we can make some remarks to answer the questions of Job, 

but as this time they are out of place. 3. Let us keep the question, why must a man suffer, and 

wait for the answer of God. 

* * * * * * * * * * * * * * * 

Eliphaz’s first speech (Chap. 4, 5) 

 Upon the speech of Job, Eliphaz, the leader or eldest of the three friends, speaks. One 

commentator concludes that this speech considered by itself is one of the masterpieces of this 

book. With great tact he seeks to apply the mortality of himself and his three friends to Job. The 

above commentator makes the qualification about this speech: “considered by itself”, for 

although in itself it contains many beautiful thoughts, in its application to the condition of Job 

there is something wrong with it. Let us try to discover the import of this speech and thereby 

trace the error or failure of Eliphaz. 

 We can divide the speech into three parts: Chapter 4:1-11; 11-21; Chapter 5. 

 In this first part of Eliphaz’ speech, we have the setting forth of the main proposition of 

the three friends. Let us first see how he introduces his idea, however. 

 I. His introduction: 1. First of all Eliphaz politely asks permission to speak. Because of 

the misery of Job this is indeed a difficult task. But especially is it so when the three friends have 

in their mind to show Job that the trouble is with himself. He realizes it may cause Job more 

grief. So he tries to soften it by adroitly asking a question in his opening speech, verse 1. 2. 

Without troubling Job by having him consider whether to allow them to speak in his condition, 

Eliphaz forces himself upon Job by saying he cannot help speaking. Verse 1b. 3. He calls 

attention to Job’s past in comparison with his present circumstances. Verses 3-6. a) He does not 

refer to the riches of Job but to his great influence and leadership that he gave to all those who 

needed it. He gave instruction and comfort to many and they all were helped and comforted by 

Job. b) In verse 5 the speaker reminds Job that now the situation is reversed. He is in trouble, and 

he cannot bear it. c) In verse 6 we hear an important question. From this question Eliphaz 

approaches his proposition which follows. To interpret the King James translation we must 

determine what is meant with the word “this”. Evidently the translators mean: is not this, that is, 

thy trouble, in thy fear, etc. Eliphaz is directing Job to the reason, as he sees it, for the fact that 

Job faints. It is because of lack of fear or faith in God, which is the hope and confidence and the 

uprightness of thy ways. If such is our interpretation it is almost the same as the idea of the 

Revised version although the revised version approaches it from the positive idea and is probably 



more correct. The Revised version reads, “Is not thy fear of God thy confidence, and the integrity 

of thy ways thy hope? This, in effect, gives us Eliphaz pointing Job to the way out of trouble, 

which is faith in God.  

 II. The contention of the friends is here first presented by Eliphaz: 1. In verse 7 the 

proposition is given that the innocent and the righteous do not perish and are not cut off. This is 

very true; Psalm 37:25 expresses the same truth. 2. From his observation Eliphaz points out that 

one reaps what he sows. If it is iniquity, that shall be reaped. Also this is a truth which cannot be 

denied. Galatians 5:7, 8 “. . . .For what a man soweth, that shall be also reap . . . .” 3. In verse 9 

the destruction of the wicked is strongly pictured in the very way Scripture also portrays it. Cf. II 

Thess. 2:8. 4. Very choice is his example of the lion. The strong is destroyed. 

 III. Our criticism: 1. Eliphaz speaks many truths but does not speak the truth, he does not 

apply the truth correctly. A beautiful moral philosophy, a choice of texts, but not a perfect 

understanding of them. 2. When the speaker points job to the necessity for faith he did not take 

into consideration at all that Job was perfect and that he had not sinned when this calamity had 

overcome him; he even had worshipped the Lord. Job needed strengthening of his faith, to be 

sure. But the mere expression of a platitude in such a crisis did not at all touch the matter of 

Job’s suffering. (Cf. 6:1). 3. The truths of Scripture and of reality as God created it are not 

thoroughly understood by Eliphaz. These texts are only to be understood from the external point 

of view. What a man sows is not always reaped in this life. The harvest is at the end of time, 

eternal. So, too, the righteous are never externally cut off and do not perish out of everlasting 

life. But often they are cut off from this life ever since the cutting off of Abel. 

* * * * * * * * * * * * * * * 

XI 

Eliphaz’ Speech (Continued) 

 It is worth our while to analyze the speech of Eliphaz further, and study the second part 

of his speech. There is much to be learned from Eliphaz’ failure and the attempts of the three 

friends to solve the problems of Job. We are often far behind these three friends in our 

consideration of reality. The word of God does not give us this speech and the entire discourses 

between these saints merely to criticize them, but to see our error and to be led to the light. 

 The second part of his speech includes the verses 12-21. Very real is the conception of 

reality given here by Eliphaz. We could say he pictures to us: Man’s Fate. 

            I. This conception which Eliphaz gives is not the result of superficial observation, but is 

the result of deep meditation. 1. This is evident from the fact of his vision. Verses 12-21. a) I do 

not think that we should criticize this vision as a pretense for prophetical power on the part of 

Eliphaz. Some do explain this as a revelation from God. b) I think we must consider this as his 

poetical and figurative way of emphasizing the way this thought came to him in his life of 

reflection out of his subconscious. ‘We can have dreams in which thoughts come to us, which, 

press us and stay with us. c) Eliphaz is in earnest and powerfully describes to us his actual 

experience in versus 14-16 . d) The speaker is giving his philosophy of life, the result of 

profound study and reflection and not revelation or a pretense that he has received something 



from God. Cf. 5:27. 2. Evident also from the content of his vision a) It is not a direct revelation 

of God for then it would be indicated. b) This speech is what he himself conceived of reality, and 

it is undoubtedly based on his knowledge of revelation also, for it is truth. c) Striking and 

beautiful. 

 II. Content: Vss. 17-21. 1. Very beautifully he expresses how man cannot question and 

contend with the Almighty and that there cannot be any question about the Perfection of God, 

who is our Creator and above the creature. Verse 17. 2. In Verse 18 there is a striking expression 

to show how that the servants and angels of God are nothing in themselves. Eliphaz is not only 

thinking of sinful men and angels; he is thinking of the creatures of God in comparison to God. 

God, the Almighty Creator, never entrusted anything of His work to His creatures in themselves, 

for they are mere creatures. He did not risk His kingdom with the first Adam. He willed from the 

beginning to realize all things in and through Himself. He must be all in all. Eliphaz is deep. 3. In 

verses 19-21 he gives us the fate of man. Man is nothing really, if we observe his beginning and 

end, in himself. a) Made a house of clay, from the dust; b) vanishing like the moth. c) men are 

beat to pieces from morning to evening. Death finally has the victory and they perish and are no 

more. Tragically he also adds, without any regarding it, which refers to men themselves. (Cf. 21 

“without wisdom”) d) The Revised version has the literal translation of verse 21, “Is not their 

tent cord plucked up within them?” This refers to the soul which Eliphaz pictures as the cords 

which connect our frame to life. When the tent cords are pulled the tent collapses 

* * * * * * * * * * * * * * * 

Eliphaz’ Speech (Continued) 

His Conclusion (Chapter 5) 

 From the profound and correct conception of Man’s fate Eliphaz now directs himself to 

Job in his final advice in this first speech. We may see the negative and the positive. From verses 

1-7 we have his advice to turn away from the creature; and in verses 8-27 to turn to God. 

 1. No help in the creature: 1. This is his contention as is expressed in verse 1. a) “Call 

now . . . .” and in the second part of verse one he speaks of saints or, as it may be interpreted, 

angels. b) His question implies that there is no creature no matter how perfect who can help Job! 

c) If God, the creator, in His justice and holiness rules that man should turn to the dust, can a 

creature help him? 2. Over against this fate of man it does no good to rebel. Verse 2. “Wrath 

(that is vexation, anger because of frustration) fills a man, envy, (jealousy, rebellion) slayeth the 

silly one.” Eliphaz must have in mind Job’s cursing of his day. 3. Eliphaz reminds Job of the 

many examples of men who thought and of whom Eliphaz himself thought that they would 

succeed in establishing themselves. But they were foolish and Eliphaz even cursed their living. 

They were themselves lost in the clutches of fate and their children were also crushed because 

they had no counsel. They were destroyed of other foolish ones, the hungry who became robbers. 

3-5. 4. Once more the speaker refers to man’s lot of affliction, fate. a) Although it cometh not of 

the dust, i.e. created that way; b) yet “man (now) is born unto trouble, as the sparks fly upward”, 

so inevitably. c) This, however, is to strengthen his negation, do not seek help below, verse 1.  



 II. Help is in God: 1. Over against the helplessness of all things and all creatures the 

speaker advises, seek unto God and commit thy way unto Him. Vs. 8. 2. The praises of God are 

sung by Eliphaz. Verses 9-15. A) Many and great are His works b) infinitely beyond our 

comprehension. c) ‘He cares for His creation, verse 10, d) He deals righteously with His 

creatures, verses 11-15(1) the crafty and the wise and the froward are dealt with after their own 

iniquity. (2) The low and the mourners and the poor he saveth and exalteth. 3. The saved ones 

experience this. Verse 16 “The poor hath hope . . . .” 4. The way of salvation is in the way of 

chastisement. a) Nevertheless, happy is that one who is corrected. b) Correction takes the form of 

sore trouble, wounds, famine, war, mockery, destruction. c) But always complete recovery for 

this correction. Verses 17-21. 5. The man who considers this way of salvation shall be happy, 

even in the face of trouble. Verses 22-23. Affliction shall be as nothing to that man. “thou shalt 

laugh”. 6. In this life thou shalt have confidence and trust in the future. “thou shalt know . . . .” 

Verses 24-26. 7. Death shall be an end of the life of full prosperity. Verse 26. It shall be the 

harvest. 8. This is finally emphasized as a message from the friends who have contemplated life 

and come to these definite conclusions. Verse 27. 

 III. Remarks: 1. Once more we can remark that we have some beautiful thought and 

Scriptural quotations here which are intended for our study to arrive at the full and complete 

Word of God in the book of Job. 2. Nevertheless, there is some failure, some misconception 

which will be made plainer to us in the following discussions between the friends, and which 

God will finally Himself show to us. We have previously indicated something of that. The 

purpose of the book is to have us proceed along with Job and his friends. 
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