
Arminianism (7) 

The Determiner of Salvation: God or Man? 
Aaron J Cleveland 

 

 

By setting forth Reformed doctrine in the Canons, the Synod of Dordrecht destroyed the 

altars, broke the images, and cut down the groves of the Arminian heresy. The Synod clearly 

made known that the god of the Arminians was not to be worshipped and the sovereign power of 

the one true Jealous God was set forth (Exodus 34:13, 14).  

The Arminians brought “another gospel” opposed to the true gospel. It was not the case 

that there were a few differences which had to be ironed out between Calvinism and 

Arminianism. Rather, the two systems were and still are opposed. Calvinism exults God as 

completely sovereign in the salvation of man. Arminianism exults man as the one on whom 

salvation is ultimately dependent. The two cannot coexist. 

Neither is it the case that as one learns doctrine he begins as a baby drinking the milk of 

Arminianism and then as he matures he eats the strong meat of Calvinism. Arminianism is not a 

pleasant, easy to swallow system of doctrine which is taught to children and used in our personal 

day to day witnessing. It is deadly poison. Our fathers at Dordrecht used phrases such as 

“repugnant to the entire Scripture” (Head I, Par. 5) and “invented regardless of the Scriptures” (I, 

Par. 2) to describe various elements of the Arminian heresy. 

We will begin a comparison of Arminianism and Calvinism where the Canons do, with 

the doctrine of predestination. The Reformed truths which were clearly set forth in the Canons 

have commonly come to be known as the Five Points of Calvinism. We begin with the “U” of 

TULIP, unconditional election. It is impossible in one or two articles to fully explain all of the 

differences between the Arminian and the Reformed view regarding predestination. We will 

highlight the main elements of the Arminian error and then set forth the truth in response. 

We begin with three statements concerning predestination from the Arminian side. The 

first of these statements is the position of Arminius himself and can be found in the “Declaration 

of the Sentiments of Arminius, delivered before the States of Holland.” Says Arminius, God has 

four decrees concerning the salvation of sinful man. According to Arminius, the second and 

fourth decrees are as follows: 

The Second precise and absolute decree of God, is that in which he 

decreed to receive into favor those who repent and believe, and, in Christ, 

for His sake and through Him, to effect the salvation of such penitents and 

believers as persevered to the end; but to leave in sin and under wrath all 

impenitent persons and unbelievers, and to damn them as aliens from 

Christ. 

To these succeeds the Fourth decree, by which God decreed to save and 

damn certain particular persons. This decree has its foundation in the 

foreknowledge of God, by which he knew from all eternity those 

individuals who would, through his preventing grace, believe, and, 

through his subsequent grace would persevere,—according to the before-

described administration of those means which are suitable and proper for 

conversion and faith; and, by which foreknowledge, he likewise knew 
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those who would not believe and persevere (The Works of James 

Arminius, Vol. I, pp. 653, 654). 

The second statement concerning predestination is taken from the Remonstrance of 1610. 

Remember, the five articles of this document were the work of more than 40 ministers who 

formed a confederation shortly after the death of Arminius. We quote their first opinion which 

summarizes their view of predestination. 

1. That God by an eternal and immutable decree has in Jesus Christ his 

Son determined before the foundation of the world to save out of the fallen 

sinful human race those in Christ, for Christ’s sake, and through Christ 

who by the grace of the Holy Spirit shall believe in this his Son Jesus 

Christ and persevere in this faith and obedience of faith to the end; and on 

the other hand to leave the incorrigible and unbelieving in sin and under 

wrath and condemn them as alienate from Christ (emphasis mine, AJC) 

(Essays in Commemoration of the Synod of Dordt 1618-’19, p. 208). 

The last statement is found in the Opinions of the Remonstrants. They are the opinions of 

the Arminian party given at the Synod of Dordt. Articles 7 and 8 of the Opinion of the 

Remonstrants dealing with the decree of predestination read: 

7. The election of particular persons is decisive, out of consideration of 

faith in Jesus Christ and of perseverance; not, however, apart from a 

consideration of faith and perseverance in the true faith, as a condition 

prerequisite for electing. 

8. Rejection from eternal life is made on the basis of a consideration of 

antecedent unbelief and perseverance in unbelief; not, however, apart from 

a consideration of antecedent unbelief and perseverance in unbelief 

(Essays, pp. 223, 224). 

After reading these statements one may wonder what the great difference is between the 

Arminian and Reformed view regarding predestination. One way to see the difference more 

clearly is to examine the second statement. The heart of the first article of the Remonstrance of 

1610 is this: “God determined to save those who shall believe.” When we put this statement 

alongside of Arminius’ position that “this decree has its foundation in the foreknowledge of 

God,” we can more clearly see the Arminian error. 

The central Arminian error regarding predestination is a denial of the sovereignty of God. 

First of all, the Arminians deny, as Rev. Hoeksema states, “that God’s counsel is sovereign and 

independent.” Rather, the Arminian says that God’s counsel is “contingent and dependent on the 

faith and unbelief of man” (Ready To Give An Answer, p. 43). According to the Arminian, God 

must look into the future and see if a man has faith and perseveres in the obedience of faith. If a 

man fulfills these conditions, God elects him. If the opposite is true, and God sees that a man 

does not believe and perseveres in his disobedience, God will reject him. Therefore, whether a 

person is elect or reprobate is not determined by God’s sovereign counsel, but is determined by 

man’s faith or unbelief. 

In the second place, the Arminians maintain that man must fulfill certain conditions in 

order to be elected. This is clear from article 7 of the Opinion of the Remonstrants. There the 

Arminians maintain that faith and perseverance in faith are conditions that man must fulfill in 

order to be elected. Before God elects a man, that man must have faith. Once again, according to 

the Arminians, the determining factor in man’s salvation is not God’s counsel, but whether or not 

man fulfills certain conditions. 



Thirdly, in the Arminian system, God is not sovereignly free to deal with his creatures as 

he pleases. They deny that God deals with His creatures according to His own good pleasure. He 

must elect based upon obedience, and reprobate based upon disobedience. The Arminians deny 

the clear teaching of Romans 9 verses 11 and 21 that God’s election and reprobation in no way 

depends upon any “good or evil” that He sees in a person. God sovereignly, freely, and 

independently makes vessels unto honour and vessels unto dishonour. 

The Arminian position concerning election, writes Prof. Hoeksema, puts God in “the 

position of the weather forecaster” (The Voice of Our Fathers, p. 180). God is not the 

Determiner, but “he is Himself determined by the fulfillment or non-fulfillment of the conditions 

of election by the creature of His hand, men” (V.O.O.F., p. 180). Further writes Prof. Hoeksema, 

“the Arminians teach that man is the sole author of his own salvation, while the Reformed 

position is that salvation is solely of the Lord” (V.O.O.F., p. 182). 

Another serious element of the Arminian error which is very much related to the others 

involves the whole idea of conditions. The Arminians claim that faith, the obedience of faith, 

holiness, godliness, and perseverance are the conditions which must be met in order for a person 

to be elected. The Reformed position is that these are the fruits of election. “Men are chosen to 

faith and to the obedience of faith, holiness, etc., therefore election is the fountain of every 

saving good; from which proceed faith, holiness, and the other gifts of salvation, and finally 

eternal life itself, as its fruits and effects” (Canons I, Art. 7). This difference clearly shows how 

far apart the two systems are. 

Article 7 of the First of Head of Doctrine (Of Divine Predestination) of the Canons states 

the Reformed truth regarding election over against the Arminian error. The first paragraph of that 

article reads as follows: 

Election is the unchangeable purpose of God, whereby, before the 

foundation of the world, he hath out of mere grace, according to the 

sovereign good pleasure of his own will, chosen, from the whole human 

race, which had fallen through their own fault, from their primitive state of 

rectitude, into sin and destruction, a certain number of persons to 

redemption in Christ, whom he from eternity appointed the Mediator and 

Head of the elect, and the foundation of Salvation. 

Prof. Hoeksema in his commentary on the Canons lists seven truths which are set forth in 

this article which clearly distinguish the Reformed from the Arminian view. They are as follows. 

1) Election is the unchangeable and eternal purpose of God. 2) The objects 

of this election are a certain definite number of fallen men, fallen through 

their own fault from their primitive state of rectitude into sin and 

destruction. 3) The source of this election is the free, or sovereign, 

pleasure of God. Election is pure grace. 4) Election includes Christ, Who 

is eternally elected and Mediator and Head of the elect and the foundation 

of salvation. 5) Election finds absolutely no reason or ground in its object 

why they should be elect: they are neither better nor more deserving than 

others by nature. 6) Election includes not only the end, that is, final 

salvation and glory, but also the means unto that end, that is, union with 

Christ, calling, faith, justification, sanctification, preservation, and 

glorification of the elect persons. 7) Election is theocentric: it is for the 

demonstration of God’s mercy and for the praise of the riches of His 

glorious grace (V.O.O.F., p. 158). 
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The Reformed believer is comforted by the Canon’s explanation of election. Election and 

salvation are all of God. God is unchangeable and His “purpose” regarding election is 

unchangeable. Therefore, our salvation and every means necessary to bring our salvation about 

will surely come to pass. No imposing conditions are placed before us that we must fulfill in 

order to be elected. Neither do we have to fear that we might no longer be able to persevere in 

fulfilling those conditions. God works in us “both to will and to do” his good pleasure 

(Philippians 2:13). Our salvation is completely of God’s grace with none of our works. We are in 

our proper place with no boasting and God through Christ receives all honor and glory. 

Those who hold to an Arminian view of predestination cannot have this comfort. Their 

god is not sovereign. He has no sure purpose concerning election. He waits upon the will of 

fickle-minded man. Further, the Arminian is faced with many imposing conditions to fulfill. And 

will he persevere in the fulfilling of those conditions or will he walk in unbelief? Nothing is sure. 

All is in doubt. 

While there is much more that could be said regarding these opposing views of 

predestination, we will have to be content because of space to stop here. Thanks be to God who 

has led our fathers by His Spirit of Truth to clearly set forth the biblical truth about election in 

the Canons. And thanks be to God that He still puts this confession upon our lips today. 
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