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We ended last time with Arminius preaching in Amsterdam on Romans chapter 9. His 

preaching brought to light the fact that two parties existed within the church of Amsterdam. 

There were the Calvinists and the sympathizers of Arminius. In the year 1593, the consistory had 

smoothed matters over to the point where both parties could live peaceably together. 

Much was also taking place within Arminius’ household during these years. In June of 

1593, a daughter, Engeltje, was born. This was the first of his children to survive into childhood. 

In December of 1594, a son, Harmen, was born. In October of 1596, another son, Pieter, was 

added. In August of 1598, another son, Jan, was born. Laurens (a son) was born in May of 1600. 

However, he died in December of the same year. In September of 1601 another son was born, 

and again the name Laurens was used. 

It is during his later years as a minister in Amsterdam that Arminius began to come to a 

clearer position in his views. He wrote, for example, the Examination of Perkins’ Pamphlet (not 

published until after his death), in which he took many positions contrary to the Calvinistic view 

of God’s grace and man’s will. On these subjects Arminius wrote that “grace is present with all 

men, by which their free will may be actually bent to good; but that there is in all men such a will 

as is flexible to either side upon accession of grace” (The Works of Arminius, Vol. 3, pp. 470-

71). Further, he writes: 

It is unavoidable that the free will should concur in preserving the grace 

bestowed, assisted, however, by subsequent grace, and it always remains 

within the power of the free will to reject the grace bestowed and to refuse 

subsequent grace, because grace is not an omnipotent action of God which 

cannot be resisted by man’s free will (Ibid., p. 470). 

It is clear from the positions that Arminius was setting forth in both his preaching and 

writing, that while he claimed to be Reformed in every respect, he taught doctrines which were 

contrary to the Belgic Confession and the Heidelberg Catechism. He was beginning to earn a 

name for himself throughout all of the Lowlands. 

In the years 1601-02, the plague took thousands of lives. Among those who died was 

Lucas Trelcatius, a professor of theology at Leiden. Junius, another professor at Leiden, died a 

short time later. This left two vacancies at Leiden which urgently needed to be filled. Arminius’ 

name came up almost immediately. Gomarus, already a professor at Leiden, fiercely protested 

the idea of Arminius teaching at Leiden. The curators, after hearing many opinions both for and 

against Arminius, decided to go ahead with calling Arminius. 

One problem with calling Arminius was convincing both the burgomasters and the 

consistory of Amsterdam to release him from his duties there. No doubt many in the consistory 

of Amsterdam were opposed to Arminius instilling his views into the minds of the future 

ministers of the Reformed churches. Finally, both agreed to release him from his duties. 

However, before Arminius was to take up his labors in Leiden, he was to have a conference with 

Gomarus to go over any differences they might have. This they did to the satisfaction of 

Gomarus. He later regretted his decision. 



Arminius was appointed to be a professor of theology at Leiden on May 8, 1603. In June, 

he moved his family to Leiden. The same month, another son, Jacob, was born into his family. 

Willem, another son and his seventh living child was born in May of 1605. Daniel was born in 

November of 1606. Finally his daughter, Geertruyd, was born in September of 1608. Arminius 

and his wife had twelve children, nine who survived past infancy. 

It was shortly after Arminius moved to Leiden, that he began to experience many bouts of 

sickness, some which lasted for weeks at a time. It is suspected that he was beginning to suffer 

from tuberculosis. He describes his illness in a letter he wrote to an Amsterdam burgomaster 

after the death of one of his colleagues in Amsterdam. He writes 

But justly do you remark that he has gone before: we shall every one of us 

follow, each in his own order,—the thought if which is constantly 

impressed upon my mind by a catarrh which now assails me at no rare 

intervals, affecting sometimes the chest, sometimes the bowels, sometimes 

the stomach. He who is ready to administer final judgment on all mortals 

has sent this as a warning; and thereby he orders me to moderate the grief 

I feel for the decease of my friends, whom, perhaps, after not many years I 

shall follow (Bangs, p. 251). 

Arminius was examined and approved by Gomarus and two other professors on June 19, 

1603. On July 10, the title of Doctor of Theology was conferred upon him. In September he took 

up his teaching. Almost immediately he was at odds with Gomarus on the doctrine of 

predestination. Plancius, Arminius’ colleague in Amsterdam, was also behind the scenes, trying 

to get Arminius’ views out in the open. 

On February 8, 1606, Arminius’ term as Rector Magnificus ended. It was customary at 

this time for the professor stepping down to give an address, and Arminius did so on the topic, 

“On Reconciling Religious Dissensions Among Christians.” In it he called for a national synod 

to solve the theological problems that existed among the Reformed. However, the national synod 

that Arminius desired would be both called and controlled by the magistrates. Arminius, 

throughout his life, held to the view that the civil government had the power to both rule and 

carry out discipline in church affairs. Whether Arminius believed this as a matter of conviction, 

or whether he had reason to believe that those in power were sympathetic to his views, is hard to 

tell. Whatever the answer is, Arminius was able throughout his whole life to avoid the judgment 

of any ecclesiastical assembly on his errant teachings. 

Another significant event in these unsettling years, both politically and religiously, was 

Arminius’ conference with Gomarus. This was yet another attempt by the two to settle their 

differences. They appeared before the High Court (a civil court), and after they debated, both 

men were instructed to put their opinions into writing. This they did, and on October 30 

Arminius presented his “Declaration of Sentiments” before the assembly of the States of Holland 

and West Friesland in The Hague. 

In his “Declaration” he sets forth his positions regarding predestination, God’s grace (it is 

resistible he says), man’s will, the perseverance of the saints, and many other doctrines. About 

the Belgic Confession he said, “let it be attempted to make the confession contain as few articles 

as possible.” He added, “Let all the more ample explanations, proofs, digressions, redundancies, 

amplifications and exclamations, be omitted” (The Works of Arminius, Vol. I, pg. 724). Gomarus 

presented his views later that year, on December 12. 

In early 1609, Arminius had a very serious attack of his illness. It is during this time, that 

Arminius was reminded by the synodical deputies that he had not yet given them his criticisms of 



the Catechism and the Confession, as he had promised. Arminius said that he would have done 

so in writing, but that the States requested that he send his opinions to the States, sealed. 

The States now tried to avoid a synod and wanted the two Leiden professors to come to a 

settlement at a conference. On August 13, 1609, in The Hague, at the request of the States of 

Holland, Arminius and Gomarus met in conference. The goal of the conference was to determine 

their doctrinal differences so that they could be put before a national synod. Each of them was 

allowed four advisers. Among Arminius’ advisers was Uitenbogaert. Among Gomarus’ advisers 

was Festus Hommius. Both of these men would play important roles later in the controversy 

leading to the Synod of Dort 1618-19. 

Discussed at the conference were the doctrinal issues of justification, predestination, 

(ir)resistible grace, free will, and perseverance. Also discussed was the relation between the 

synods and the magistrates. The conference ended after a few days when Arminius became sick. 

Both sets of advisers were then called to give their opinions on the issues discussed. The advisers 

of Gomarus saw the only solution to be a provincial or national synod to come to a conclusion in 

the matters. Uitenbogaert insisted upon church discipline being carried out by the magistrates. 

Arminius was unable to submit his views in writing, as instructed, because of the severity of 

what would be his final illness. Gomarus submitted his. 

Arminius was now confined to his sickbed at home. Many friends visited during the next 

month, including one of his adoring students Simon Episcopius, the leader of the Arminian party 

at the Synod of Dort. Uitenbogaert was also with him during his last days. On Monday, October 

19, around noon, Arminius died at about 50 years of age. 

Now that we have completed a brief sketch of Arminius’ life, we intend in the next article 

to examine Arminius’ character and personality. Related to this, we will from various passages in 

the Bible, see the picture that is painted of false teachers. Having God’s definition of a false 

teacher before our minds, we can then proceed to examine the doctrines which the Arminian 

party taught and the tactics they employed. 
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