
I Corinthians 2:9 - 3:17 
Rev. M. Schipper 

 

 

OUTLINE 13 

 

III. GOD’S PREPARATIONS REVEALED BY THE SPIRIT 

(I Cor. 2:9-13) 

 

a. The Things Revealed. 

The things revealed are the things God has prepared for them that love Him. “But as it is 

written: Eye hath not seen, nor ear heard, neither have entered into the heart of man, the things 

which God hath prepared for them that love Him.” 

In these words, we have hidden the eternal and adorable wisdom of God. Hidden behind the 

things of sight and sense, is the eternal love of God which ordered that all things should be 

adapted to the final glory of Himself in His people. If we have eyes to see it, we will observe that 

all things in history move with an unseen hand to their ordered destiny. In the center of history is 

the Christ for Whom are all things and about Whom all things revolve. They were created by 

Him and for Him. And through Him, they are also for His people. 

They are the things God has prepared for them that love Him. Ultimately this refers to the 

new creation, the new heavens and earth wherein righteousness shall dwell, which is the 

inheritance of the saints in light. They are prepared eternally in God’s counsel, and are now 

being prepared in history. 

A few years ago when Mr. K. Van Spronsen of the Netherlands visited among us he made 

this startling observation in one of his speeches: “Wereld ge-schiedenis is Kerk geschiedenis.” 

Translated this would be: World history is Church history. It is well that we understand this. It 

means that all things in time are for the Church, for her realization and welfare. The Korean war, 

for instance, is not of any importance by itself. Its real importance is that it must help to realize 

God’s Cause and serve the Church of Jesus Christ. Thus also we must understand that meaning 

of all things. The apostle in Romans 8 expresses the truth this way: “All things work together for 

good to them who love God, to them who are the called according to His purpose.” 

Concerning these things which God has prepared, the text emphasizes their greatness. We 

must notice that eye, ear, and heart are not able to perceive them. This, of course, magnifies their 

splendor and beauty, their preciousness. But it also emphasizes their quantity. They are, oh so 

many, these things which God has laid up in store for those who love Him. 

 

b. The Medium Of Revelation. 

It is not human wisdom that deciphers these things and reveals them to us. This is clearly 

implied in the quotation in verse 9. One looks in vain for a text from which the apostle literally 

quotes. Here again we have an instance where he quotes and gives to the quotation his own 

sense. Apparently the passage referred to is Isaiah 64:4, where we read: “For since the beginning 

of the world men have not heard, nor perceived by the ear, neither hath the eye seen, O God, 

beside thee, what he hath prepared for him that waiteth for him.” You will notice here that only 

the eye and the ear are mentioned. But in our text the apostle also adds ‘the heart.’ It is evident 

that he understands perception to be more than a physical sensation in the eye and ear. It also 

requires interpretation in the heart, which is the seat of all spiritual reflections, out of which are 



all the issues of life. Hence it is not improbable that the apostle also combines the passage in Isa. 

64:4 with that of Isa. 65:17 where we read: “For behold, I create new heavens and a new earth: 

and the former shall not he remembered, nor come into mind.” This last phrase ‘nor come into 

mind’ may also be translated: “nor come upon the heart,” If this is so, then we have the three 

instruments of perception and understanding-, the eye, ear, and heart, mentioned by the apostle. 

Now the apostle declares plainly that this hidden wisdom of God concerning the things God has 

prepared could never be fathomed, thought out, deciphered by man’s wisdom. Divine wisdom 

can never be the object of human investigation, nor can it be ascertained from the things which 

are seen or experienced by human senses. 

Shall these things be perceived and understood by us, God must reveal them to us. And this 

is exactly what He did “But God has revealed them unto us by His Spirit.” Literally the text 

reads: “For to us God has made known through the Spirit.” That is exactly the idea of revelation. 

It is to remove the cover, to pull aside the curtain that conceals a certain object, with the purpose 

to show and make known that object. 

The medium of revelation is the Holy Spirit. It is undoubtedly the Spirit of Pentecost to 

which the apostle refers He is the Third Person of the Holy Trinity as He is given to the 

Mediator, Christ Jesus, at the right hand of God, and in turn is poured out by Him in His Church 

in heaven and earth as the Spirit of Christ. Concerning Him Christ had said not only that He 

would be the Comforter, but also that He would lead us into ail the truth, and abide with us 

forever. 

Concerning this Spirit the apostle further declares “for the Spirit searcheth all things, yea, the 

deep things of God.” We cannot now take the time to enter into the profundity of the last part of 

this expression. In one word, it reflects on the eternal office of the Holy Spirit in the life of the 

Trinity to search out the depths of the Godhead. 

In verse 11 the apostle uses an analogy to clarify the truth that the finite mind of man cannot 

perform the office which is only delegated to the Holy Spirit. It is the analogy of what happens in 

man and what happens in God. We could perhaps paraphrase this verse to bring out the meaning 

of the apostle. “If it is so, that no one can perfectly know what lies hidden within a man, except 

the man himself, even so, who do you expect could know the things of God except the Divine 

Spirit Himself?” As little as we are unable to discern the thoughts and intents of the heart of 

Man, so much more we can never climb up to the things of God. Only the Holy Spirit can do 

this. By “the things of God,” the apostle evidently refers not to the indwelling works of God 

which we call the works of God ad intra, but he refers more particularly to the things of God’s 

counsel, the works ad extra. This is in harmony with the context. 

 

c. The Recipients of This Revelation. 

When the apostle says in verse 10 “But God hath revealed them UNTO US by His Spirit,” 

and again in verse 12, “Now WE have received not the Spirit of the world, etc.,” this has 

reference first of all to the apostles. The Word of mystery is first given to them. They are 

inspired by the Holy Spirit, become the receptacles of the truth, and are infallibly directed to 

speak and write that truth for us. It has been the mind of the Spirit to make secondary authors of 

the Divine Word, which factor the Church does well always to recognize. However, that Spirit of 

revelation has also been given to the Church. She also has an unction of the Holy One and has no 

need that anyone teach her and they all know who are partakers of this anointing. So that there is 

this relation established the Holy Spirit, Author of the mystery, reveals it first to the apostles who 

being qualified by the Spirit write the Word to the Church, which is given the Holy Spirit 



enabling her to interpret the Word of the apostles. By the Holy Spirit our eyes, ears and hearts 

are opened to perceive and receive the hidden wisdom of God, that we also might know the 

things freely given us by God. 

That this is the way it has pleased God to reveal to us the mystery is evident from what the 

apostle says in verse IS, “which things also we speak, not in the words which man’s wisdom 

teacheth, but which the Holy Ghost teacheth, comparing spiritual things with spiritual.” 

 

Questions for Discussion 

1. Did God prepare all things for them that love Him because they loved Him? 

2. What is the “Spirit of the world” in verse 12?  It is a spirit which is inherent in the world, a 

spirit of the age? Or it is a personal spirit of the devil as he works in the world? 

3. Would the Church be richer if she received the revelation of the mystery directly, rather than 

indirectly through the apostles?  

 

OUTLINE 14  

IV. THE DECEPTION OF THE THINGS OF THE SPIRIT 

(I Cor. 2: 14-16) 

 

a.  An Impossibility for the Natural Man. 

In the preceding, the apostle had been speaking of the things of the Spirit which things also 

he spoke in the words which the Holy Ghost teacheth. The things which the apostles speak are 

spiritual things, and they speak them in connection with spiritual words. They, as a result of 

using words taught them by the Holy Spirit Himself, combine only spiritual words with the 

spiritual things they preach. 

“(But a natural man receiveth not the things of the Spirit of God.” The natural man is the 

unregenerate. He is just a man with a soul that exists in a carnal fleshly body. The nearest word 

in the English language that can translate the original word used here is psychical. It refers to the 

most elevated aspect of man’s nature, that which gives man, in distinction from the animal, a 

mind. But Paul is intent on showing that man, even in the highest part of his nature, wills not to 

receive the things of the Spirit. Being as he is under the power of sin, and having only the natural 

powers of the soul, every activity of his soul and mind and body will be accordingly darkness. 

Hence, when the things of the Spirit meet him they are not only foolishness to him, but he is 

wholly unable to know them with a tasting, experiential knowledge. He not only refuses to 

accept them, but he is unable to do so. 

The reason for this is “because they are spiritually discerned.” The word translated 

‘discerned’ here refers to shifting process to get at the truth by investigation as a judge. A judge 

when he tries a case weighs all the evidence interrogates all the witnesses as well as the one 

being tried to get at the truth of the matter and render a judgment. Now the natural man is 

incapable of rendering a decision for he is unable to recognize the facts. He judges by a carnal 

mind rather than by a regenerated spirit. The things of the Spirit of God can only be judged by a 

spiritual mind. The apostle in Romans 8 speaks along these same lines. There he writes: “For the 

mind of the flesh is death, but the mind of the Spirit is life and peace. Because the mind of the 

flesh is enmity against God; for it is not subject to the law of God, for it is not able.” To know 

the things of the Spirit therefore one must be spiritually minded. 

 

b.  The Spiritual Man With The Mind Of Christ. 



The spiritual man is qualified to sift, to examine, to judge rightly because the eyes of his 

heart are enlightened, Eph. 1:18. It is to be noticed that Paul says, “judges all things.” Paul does, 

not limit the judgment of the spiritual man only to the things of the Spirit, but he judges all things 

and does so correctly. The natural man does not judge aright even in the natural things. He does 

not see their true nature, purpose, etc. He magnifies these things out of all proportion, hence 

devotes himself to them exclusively, and misuses them. But the spiritual man has the true 

standard whereby to measure even these earthly things, and much more, also the spiritual things. 

That the apostle adds: “yet he himself is judged by no one” seems a little perplexing. What 

does he mean? Most likely the apostle is still thinking of the distinction between the natural and 

the spiritual man. If it is established that the natural man cannot discern spiritual things, follows 

that he also cannot discern or judge the spiritual man. On the other hand, he that is spiritual 

judges not only all things but also the natural man. Thus he is able to judge all things while he 

himself is judged of no one. We must not forget here that the apostle is writing to the Corinthians 

who had been judging and making distinctions. However it is Paul’s contention that they were 

yet carnal (3:3), and therefore unable to make proper spiritual discernment. 

The spiritual man has “the mind of Christ.” “For who did know the mind of the Lord that he 

instructs him but we have the mind of Christ.” 

The question which the apostle places here is borrowed from Isaiah 40:13. If you confer with 

Romans 11:34, you will find that Paul also there did the same thing. In the context in Isaiah the 

prophet raises a series of questions. "Who hath measured the waters in the hollow of his hand, 

and meted out heaven with the span, and comprehended the dust of the earth in a measure, and 

weighed the mountains in scales, and the hills in a balance? Who hath directed the Spirit of the 

Lord, or being his counselor hath taught him? With whom took he counsel and who instructed 

him, and taught him in the path of judgment, and taught him knowledge, and shewed to him the 

way of understanding?” And the answer to all these questions is simply: NO ONE, EXCEPT 

THE LORD HIMSELF. If no one can make up God’s mind for Him it follows that the mind of 

God is absolute, it is sovereign, it is above criticism. And if one possesses the “mind of Christ,” 

by the Holy Spirit, it also follows that this too is above all judgment of mere natural man. 

Now the apostle declares that he and the apostles were highly privileged to be the possessors 

of the mind of Christ. By the Spirit they know His thoughts, His will, His purposes. And it is 

their prerogative to speak of those things that constitute the mind of Christ. That places the 

position and calling of the apostles also above all criticism of men. You feel immediately what 

this must mean to the Church of Corinth which had to all intents assumed a wrong attitude over 

against those appointed by the Spirit to be their leaders. 

 

Questions for Discussion 

1. If it is so that the natural man cannot know the things of the Spirit, how is it to be explained 

that he makes opposition to them? 

2. Is the judgment of the spiritual man always correct? 

3. Are we to conclude that we who are spiritual also obtain the mind of Christ? 

4. Is the fact that the apostles possessed the mind of Christ another proof for infallible 

inspiration? 

5. Are the names ‘Lord’ and ‘Christ’ in verse 16 relative only to the Mediator? Or, does the term, 

‘Lord’ refer to the Godhead? If it is the latter, do we have proof here for the Divinity of 

Christ? 

 



OUTLINE 15  

 

C. FINAL ARGUMENTS AGAINST PARTISANSHIP 

(I Cor. 3 and 4) 

 

1. THE CHARGE OF CARNALITY (I Cor. 3:1-4) 

 

a. The Charge as Such. 

There is a very close connection between that which is recorded in the closing verses of 

Chapter 2 and Chapter 3 as is indicated in the introductory words “And I’’ which are placed in an 

emphatic position in verse 1. The apostle had been speaking of the spiritual man who is able to 

judge all things, and of the apostles’ possession of the mind of Christ which he was required to 

speak. And since it was the apostle who had also first contacted the Church at Corinth, he begins 

now to reflect not only on their past reception of the gospel he preached, but also on their present 

ability to receive it. Therefore he now writes: “And I, brethren, could not speak, etc.” 

The Corinthians were beginners in those early- days, and as such could not be treated as 

spiritual, i.e., really spiritually minded people, but only as fleshly, people still fleshly in their 

way of thinking, not able, like the truly spiritual man, to judge aright all things. 

The apostle does not blame the Corinthians for this, for it was quite natural when they just 

came out of heathendom, the status of the natural man, that they would be just fleshy, and not 

spiritual, though they were “babes in Christ.” The apostle did not expect then that they as babes 

would act like adults. It is to be expected of all of us that we must be babes at first in the natural 

course of our spiritual development. Yet, while the term “babes in Christ” removes all blame, it 

still suggests an unsatisfactory condition of immaturity that ought to pass away soon. It is not 

censurable or criminal to be a babe in Christ unless this condition is unduly prolonged. “It is one 

of the tragedies of the minister’s life that he has to keep on speaking to members of the Church 

‘as unto babes in Christ,’ who actually glory in their long babyhood, whereas they ought to be 

teachers of the gospel instead of belonging to the cradle roll,” writes A. T. Robertson in his Word 

Pictures of the New Testament. 

You will notice that in our King James Version the word “carnal” appears four times, in 

these verses. But we should be careful that we correctly understand this term as it is used by the 

apostle.  

In the Greek text he uses a slightly different word in verse 3 and 4 than he does in verse 1. In 

verse 1, the word “carnal” simply means, made in flesh, that which is fleshy. But in verse 3 and 4 

the word “carnal” means, fleshly, referring to those who have given way to the flesh. In respect 

to the first, it is natural and expected, but in respect to the second, it is utterly wrong and should 

be gotten rid of. A. T. Robertson makes the following comparisons in the light of the entire 

context, including Chapter 2, which I believe is to the point. Writes he, “Paul by psuchikos 

(natural man of 2:14) describes the unregenerate man, by pneumatikos (spiritual man of 2:15; 

3:1) the regenerate man. Both classes are sarkinoi (carnal—made in flesh, fleshy), and both may 

be sarkikoi (carnal—giving way to the flesh, fleshly) though the pneumatikoi (spiritual) should 

not be. The pneumatikoi (spiritual, regenerated) who continue to be sarkinoi (carnal—made in 

flesh, fleshy) are still nepioi (babes, not teleioi (adults, fullgrown), while those who are still 

sarkikoi (carnal—given to the flesh, fleshly) have given way to the flesh, as if they were still 

psuchikos (unregenerate). It is a bold and cutting figure, not without sarcasm, but necessary to 

reveal the Corinthians to themselves.” 



Because the Corinthians at first were babes in Christ, the apostle had fed them with milk, and 

not with meat, for they were not then capable of digesting the latter. Milk is for babes, they can-

not digest solid food. But does this mean that the apostle fed them with anything else than pure 

doctrine? Of course not! Milk is wholesome food producing healthy and strong bodies. It is just 

as wholesome and. strengthening as the more solid foods. Yet no mother would think of giving 

her baby a steak diet. No, she very carefully holds her child to a milk formula because that 

child’s digestive organs are not yet accustomed to anything else. So it must be also with respect 

to spiritual babe. Lenski is right when he says: “The deduction is wrong that preachers ought to 

withhold certain doctrines from beginners in the faith because they are too hard for their spiritual 

stomachs to digest. Some carry this idea so far that they imagine that certain doctrines are fit 

only for preachers and theologians and not at all for ordinary Church members. Paul always 

preached all the counsel of God. Acts 20:27.” 

That Paul was unable to speak to the Corinthians as to spiritual but as to carnal, was not due 

to lack or inefficiency in himself, but to the spiritually undeveloped condition of the Corinthians. 

But the sorry thing about the Corinthians was that instead of growing into spiritual, well-

developed believers, they were still not only like the babes but they were worse, they were now 

given to the flesh. They were still unable to receive solid food. The apostle now proves this 

statement by referring to actual conditions in Corinth. 

 

b. The Proof of Carnality. 

There is actually envious rivalry and wrangling in the congregation. They were not walking 

according to God’s standard, but that of man, mere natural man. They were not only men of 

flesh, but they were also fleshly minded, doing the desires of the flesh and the mind. Let the 

Corinthians see this clearly that where envy and strife is, there are also the works of natural man. 

Are not envy and strife fleshly? No one can deny it. 

And that envy and strife were present in the congregation was obviously manifested in their 

partisanship. When one said, I am of Paul, and another, I am of Apollos, they were promoting the 

flesh. By their action they showed that they were just like common unregenerate men. They 

acted so much like the men of the world. 

The Corinthians may not have considered their contentions as such a serious matter. Quite 

frequently real serious faults in the Church make little or no impression on the members, while 

lesser failings stir them up. Think of the Pharisees of Jesus’ day, how they could strike at the 

gnat and swallow the camel! However, envy and strife are always deplorable. Spirituality will 

not thrive in such an atmosphere. “To seek honor for men or from them whereas Christ should be 

all in all is courting deadly danger.” 

 

Questions for Discussion 

1. Should the missionary to China preach the doctrine of Divine Predestination as well as the 

preacher at home? 

2. Is it proper that we have children’s sermons on Sunday occasionally or before the regular 

service? 

3. Why does Paul only mention two parties in verse 4? 

4. Is it wrong or right to have controversy in the Church? 

5. Is it always right for the Church to split on the matter of the truth? 

6. What should be done with members of the Church who obviously continue to be babes? 

 



OUTLINE 16 

 

2. CO-WORKERS IN GOD’S HUSBANDRY AND BUILDING (I Cor. 3:5-17)  

 

a. God’s Ministers in His Vineyard (I Cor. 3:5-9a) 

 

1)  The idea of ministers. 

First of all, we want to call attention here to the questions Paul asks in verse 5. It is better 

to translate: “What then is Apollos? and What is Paul?” There is a second reading which 

accounts for the English translation “Who then, etc.,’’ but the context is in favor of the first 

translation. The question according to the context is not so much: Who are these men? but, 

What are they? What do they do? Are they the outstanding, individual leaders the parties at 

Corinth esteemed them to be? The answer is emphatically, NO! 

Apollos and Paul are merely ministers of God. The word ‘minister’ is the same word 

from which our word ‘deacon’ comes. Thayer in his Lexicon says the etymology is a 

derivation of two words in the Greek which taken together means “raising dust by 

hastening.” Immediately we gain the picture in our minds of a servant or ambassador who is 

hastened on his errand by his sender. He is here not described as a ‘slave’ (for which the 

Scripture has another word, and which Paul in Rom. 1:1 does not hesitate to call himself 

also) but as a servant-minister. The term holds in it a more elevated sense then the term 

‘slave’, and probably brings out the fact that the minister, though a servant, is nevertheless an 

officebearer. 

They are the ministers through whom the Church believed. Paul has in mind the 

beneficial service these men performed upon the Church. The Church may therefore very 

well hold them in grateful remembrance. But each of the ministers performed as the Lord 

gave to each one. Hence neither Paul nor Apollos nor any minister for that matter, has any 

basis for pride or conceit, nor should be made the occasion for faction or strife. It is this idea 

which Paul enlarges upon in Chapters 3 and 4. 

 

2) Co-workers with God. 

But it must be noticed that while Paul would have the congregation hold these ministers 

in grateful remembrance, he is also concerned to have them remember that the real source of 

their blessings is the Lord. 

When the apostle says “through whom ye believed,” he characterizes Paul and Apollos as 

no more than instruments IN the Lord’s hand. The Lord alone is the efficient cause in 

working and preserving- faith. 

Modestly Paul places Apollos on a par with himself when he mentions the services they 

rendered the Corinthians. Though Paul had founded the congregation, he seeks no special 

commendation. Paul is only the one that planted, and Apollos is only the one who watered 

but it is God which continues the growth. It is important that I translate verse 6 literally for 

you, for the tenses which the apostle uses here are significant. “I have planted, Apollos has 

watered, but God causeth to grow.” Sometime in the past Paul had planted the congregation 

(Acts 18:1-18). Thereupon also in the past Apollos watered, irrigated what was planted, but it 

is God who continues out of the past into the present and future the growth and development 

of that which is planted and watered. 

Hence, planting and watering mean nothing unless God makes the seed to grow. Planting 



and watering are necessary before there can be any growth. Planting is no good without 

watering. And watering is not necessary unless there is first the planting. But all is of no avail 

if God does not give the growth. So the conclusion is as Paul expresses it in verse 7, that he 

who plants is nothing and he who waters is nothing, while He who causes to grow is 

everything. This is something the Corinthians had wholly forgotten in their party strife. 

Rather than to flaunt the planter and the waterer, they would have done what was right, 

namely, praise the Lord. 

Paul and Apollos and all ministers of the Word are God’s instruments, His ministers, but 

the Church is God’s vineyard, His husbandry, which He works and causes to produce. 

However, it is to be noticed that though the ministers are God’s instruments, they are not to 

be conceived of as a plow, or a harrow, or a tractor, in the cultivation of land. No, they are 

‘co-workers’ with God. 

They are responsible, rational, spiritual men who of God are clothed with an office in 

which each performs the work assigned to him, and for which each receives his own reward 

according to his labor. There are differences between the Lord’s ministers. He sends the one 

to plant and another to water. There are also differences in the labor which each performs. 

Some have a much harder task than others. Some are called to labor longer than others. So 

they also receive different wages of the Lord. Yet he that plants and he that waters are one. 

The very idea of pitting them one against another will cease when the congregation sees that 

God uses them together to make His Church to become manifested and to grow. 

 

3) The Church is God’s Husbandry. 

The Church does not belong to any sect or party. Neither is it the property of any minister 

to do with as he pleases. It is solely the product and property of the Lord God. This is 

emphatically declared in verse 9: “God’s tilled land are ye.” The Corinthians are a vineyard, 

planted and tilled by God’s co-workers, and they belong to God. The Christian ministry is 

still a distinct office and Paul does not hesitate to bestow honor upon it. Full of labor though 

it be, the ministers are God’s co-workers who with God work in His vineyard to bring to 

manifestation the grace of Christ in His Church unto His glory. 

 

Questions for Discussion. 

1. Is it proper for a Church to especially honor her first minister in distinction from those who 

labor after him? 

2. Does the first minister in a Church always do the planting and those who follow, the 

watering? Or do those who follow plant also? 

3. Whose is the minister? the congregation’s? or God’s? 

4. Who determines the pay the minister is to receive? the congregation? the minister? or God? 
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