
Galatians - Lessons 9-12 
Rev. G. Lubbers 

 
Lesson IX  

The True Sons of Abraham – New Creatures (Gal. 3:7-9) 

 

   1.  We should keep the following very strongly in mind in the study of this entire chapter from 

verses 3-29: 

 a. That the point at issue in this epistle is whether man is justified by works of law that 

we perform, or whether we are justified simply by faith. That is the issue. 

 b. To decide this fundamental question Paul lets the Scriptures speak. He does not 

simply quote at random but he quotes key-passages, which are like beacon lights casting their 

light on the meaning of the entire relationship of the law to the Promise. In these passages we see 

the Scripture on this point, the entire Scripture and not merely some Scripture passages. They are 

directives for the understanding of all Scripture. These Key-passages are Gen. 12:3; Deut. 27:6; 

Habakkuk 2:4; Deut. 21:23; Gen. 12:7; 13:15; 17:7; and 22:18 and 24:7. 

 c. That the axiom is: neither circumcision has any power nor uncircumcision but a new 

creature. This new creature is the being out of faith, the gift of God – out of faith that is 

energized by love. Compare Gal. 3:7-9; 5:6 and 6:15. 

   2.  The question of whether a man is justified by works of law or by the hearing of faith can 

only be decided by an earlier consideration, by a more primary one. This consideration is: what 

really constitutes one to be a son of Abraham. What instruction and promise did God give 

Abraham as to his sons, as to their identity. This is the perennial question in the whole New 

Testament Scriptures. Notice the following in this section: 

 a. That Paul here establishes that the sons of Abraham are indeed only those who are the 

sons of God in Christ Jesus; that they are identical in person and number and spiritual character. 

See Rom. 9:6-13. 

 b. That the relationship between these two is not such that one is a son of Abraham and 

therefore a son of God in Christ, but that the exact opposite is true: one is a son of Abraham 

because he is a son of God by virtue of sovereign election, calling, justification and glorification. 

Gal. 2:29. Having been created by God in Christ unto good works, also the good work of 

believing unto righteousness, one is a new creature and, indeed, a son of Abraham. 

 c. This fact that one belongs to Christ, and therefore, is a son of Abraham Paul 

demonstrates from the history of salvation from the relationship of the promise given to 

Abraham and the law given through Moses. If one does not need to be a new creature by the 

wonder of grace – then the contention of the Jewish legalists stands! However, Paul silences this 

proud and haughty boast by the Scriptures. These Scriptures are able to make those wise unto 

salvation who are of the faith in Christ Jesus. 

   3.  Paul adduces just one Scripture passage to show who the children of Abraham are. He 

quotes Gen. 12:3, “In thee shall all nations be blessed.” Notice the following: 

 a. That this passage is taken from Moses’ account of God’s speaking to Abraham in Ur of 

the Chaldees. It is the point of departure for all correct understanding of the Word of God. It 

gives so to speak the fundamental framework of the building of God’s good pleasure in history. 

This passage expresses God’s saving purpose for all nations. Christ’s own brethren, given Him 

by the Father, are in every tongue, tribe, people and nation. Such is the teaching of Scripture, of 



all Scripture! Read Gen. 12:1-6! Read it against the background of Gen. 9:24-29, where we see 

the perspective of Noah’s prophecy in its broad Christological outline of the gathering of the 

church from the beginning of the world to the end. Read this passage also against the wonder of 

the forming of the nations as described to us in Gen. 10 and 11. Notice the positive purpose of 

God in the confusion of tongues at Babel so that the nations were formed and the deep way of sin 

and grace is unfolded before our believing eyes. What a point of departure! Notice this same 

point of departure by Paul in that great sermon recorded in Acts 13:13ff. There too it is the 

departure from the love of God in elective grace! 

 b. That these “blessed with faithful Abraham” are: 

     1.  They are said to be “blessed into” Abraham. The Greek verb is like the Dutch 

 “inzegenen,” blessed into a happy union like in marriage. So the nations will be blessed  

 into a new manhood, a new race in Abraham, that is, in Christ. Eph. 2:15. But this 

 “man” is then really new, a new creature, presently in the new Jerusalem, in a new  

 heaven and new earth where righteousness shall dwell.  

     2.  This “the Scripture” foresaw. Here is the foreknowledge of God in the  

 Scriptures: here we have unfolded the secret counsel of God concerning our 

 redemption. And this unfolding was: 

  a.  Not simply a prediction to Abraham as to what God would do for the 

 church. Abraham is part of this church. Hence, here is more than cold prediction. 

  b.  Here we have God Himself coming to Abraham preaching before as  

 glad-tidings (gospelizing to Abraham). The gospel-tidings to Abraham is “in thee 

 shall all nations be blessed.” That is not an addition to the gospel, some “fine print,” 

 a footnote, but that is the gospel-tidings. It was gospel-tiding in which Abraham saw the  

 day of Christ, the day of Pentecost from afar – and rejoiced. John 8:31ff. The “father” 

 receives glad-tidings that many children will be born into his family. Children who 

 will dwell with God in the Father’s house with its many mansions. John 14:1-3. 

  c.  And these will all live out of faith. They would simply trust in God, trust 

 in God through Christ, having the confidence that Jesus loved them and gave himself in  

 their behalf a ransom for their souls! 

 

QUESTIONS: 

 Why does Paul not explicitly state here, as he does in Rom. 9, that the elect are the sons 

of Abraham? Why they that are out of faith? What is the inner harmony between “out of faith” 

and “elect”? What is the Pelagian-Arminian position on this point? Do they who deny election 

really have a new creature? Can they have certainty of salvation? Can we make our election sure 

apart from the infallible fruits of election? Is faith such a fruit? How is this faith wrought in our 

hearts? 

 

Lesson X 

The Curse of God Upon All Who Live From Works of Law 

Galatians 3:10-14 

 

  1.  It should be perfectly evident to the observant reader of Scripture, to one who studies unto 

salvation, that in this section, Paul is still discussing the general theme: Only those who live out 

of faith are the sons of Abraham. Paul is, therefore, not introducing a new subject in these 

verses. He is still explaining the subject of who really are the children of Abraham. The very 



nature of the law and of being under law is the most powerful argument against any attempt to be 

justified by law and works of law. That is the force of the conjunction “for” in verse 10. Paul 

shows from the implicit nature of law, that anyone who lives from the principle of works of law 

cannot possibly live out of Christ. Such a person has denied the Cross of Christ. For the living 

out of law is not living out of faith. These two are mutually exclusive of one another. The man 

living out of works of law is the man without grace; the one living out of faith is a new creature. 

Through law he has died unto law, in order that he might live unto God. 

  2.  We should notice the following here: 

 a.  That Paul makes the bold statement, which allows for no exceptions whatsoever; he 

establishes the absolute fact that as many as are out of works of law are under curse. This is the 

principle that stands from A to Z! It is an inexorable rule. It is the principle of law as applied to 

the guilty and corrupt sinner; and the law cannot make any exceptions. It is weak through sin, it 

cannot do ought else but damn! Rom. 8:3; I Cor. 15:56. Thus Paul teaches here in verse 10. 

 b.  That Paul proves this from Scripture: 

      1.  First he calls attention to the fact, the dictum of the law of God as super-imposed 

 upon Israel. God did this through Moses and Joshua. Moses gave the commandment  

 and Joshua executed it at Mt. Ebal and Mt. Gerizim. See Deut. 27:26. In verse 10 Paul 

 calls attention to these historic words spoken by the Levites at Mt. Ebal when all the  

 people answer “Amen.” The congregation had answered “Amen” to these terrible 

 curses! Did they understand what they were doing? Was this not sealing their doom 

 forever? It meant that if they ever sinned even in the least and did not keep all that was 

 written in the book of the law, they should be cursed!! It meant nothing less. Someone 

 will say: but at Mt. Ebal there were also “blessings” mentioned! Yes, but these were 

 “conditional.” It was the condition of the obedience to the law, perfect and constant 

 obedience. Was there any hope of this? Of course not. Read Romans 3:9-20. Notice 

 the following: 

  a.  That Paul does not at all make mention in this passage of the blessings of 

 those who would keep the law. This is noteworthy! Why? Surely, the man that doeth 

 the same shall live thereby. Why is the man under law under the curse? Because simply 

 no one ever kept the law. Everyone in the history of Israel from the historic moment 

 of Mt. Ebal till the time when Jesus was nailed to the cross, yea, even now, ever kept 

 the law. The most zealous, Paul himself was such, ever kept the law. As many as are 

 out of works of law are under the curse. And this curse brings Israel into captivity of sin 

 and death, into Babylon! It was such that God’s fierce wrath brought Israel into the  

 dispersion, scattered throughout the world. 

  b.  All of Israel’s history, all through the period of the Judges, the Kings, etc. 

 testifies so very loudly and only, that the law perfects nothing. Hence, Paul could not 

 write of the “blessings” upon those who keep the law! There simply were no blessings! 

     2.  Secondly, by calling attention to another historic occasion. It is the historic  

 occasion at the end of Israel as a theocratic nation, when the Kings of Judah and the 

 nobles were led captive to Babylon. Mt. Ebal at the taking of the land! Here in 

 Habakkuk 3:4 at the time when the land is being taken from Israel! Notice that Paul 

 cites two historic occasions. And notice how this clinches his argument. For from this 

 Word of God in Habakkuk the following is evident: 

  a.  That Paul does not simply draw a conclusion that there is a curse upon all. 

  b.  Paul lets the Scriptures speak. He interprets Scripture here in the light of 



 Scripture. For the truth is that the only hope in darkness, the only beacon light seen from 

 the watch-tower of prophecy is: the just shall live by faith! Read Hab. 2:4 in its 

 context. This passage is a “key-passage” to the understanding the possibility of 

 Israel’s saying “Amen” to the curses of the law at Mt. Ebal. They always looked 

 beyond the law to the Promise of God made to the fathers. The believer, at Ebal, 

 saw the blood of atonement on the altar at the foot of the mount. Looking at the 

 end of the law, the great Redeemer to come, the believer said: Amen! Compare 

 Acts 13:41 which is the entire book of Galatians in a nutshell. 

     3.  And here is the solution to the entire problem of the law. Christ is the end of the 

 law for righteousness to every one that believeth. “Christ hath redeemed us from the 

 curse of the law, having been made a curse, as it is written: Cursed is every one that  

 hangeth on a tree.” 

  a.  He redeemed us from under the curse. He came under the law. He did not 

 simply buy us to make us His own, but He came to re-claim us. We were and are his own. 

 He is our God, our deliverer, Who came to redeem us from Egypt’s bondage. 

  b.  This, too, that Christ came and redeemed us is not after-thought. Neither is it 

 an appendage to the law, something God would use in case that the obedience to the 

 conditions of the law failed. This is the word of the cross spoken by Moses already in 

 Deuteronomy 21:23. Hence, God never intended to save Israel, His people, by the works 

 of the law. 

  c.  Christ came in order that we might receive the promise of the Holy Spirit 

 into our hearts. He shed forth this Spirit on Pentecost who dwells in Christ as in the 

 head, and who has come to dwell, make His abode in us the members. 

 

QUESTIONS: 

 May we simply quote these “curses” and “blessings” of the law as they were placed 

before Israel at Mt. Ebal and apply all this to the saints of the New Testament, and say: see, the 

Bible speaks of “conditions”? Is Roman Catholicism not guilty of this? Does Rome too not say 

that we fulfil such “conditions” to justification by virtue of being in Christ by “baptismal grace”? 

Is such insistence on “conditions” not a tempting of God? Is the command of faith and 

repentance not quite different from a confrontation with “curses” and “blessings”? What is the 

truth of the gospel that is at stake in the matter of “conditions” as a pre-requisite to enter the 

Kingdom? May we read the Ten Commandments to the congregation and omit the “preface of 

the Law”? Why not? 

 

Lesson XI 

The Exact Terms of the Promises to Abraham (Galatians 3:15-17) 

 

    1.  It should be borne in mind that Paul is still discussing the question: How is a man, guilty 

man, justified before God? Paul’s gospel is: man is justified purely by faith, without works of 

law that we perform. Such is the general subject which Paul is discussing even in these verses. 

Thus far the chain of the argument was as follows: 

 a.  That in our Christian experience we do not receive the graces of the Holy Spirit, the 

forgiveness of sins and the hope of everlasting life, except out of the faith of Jesus Christ. Thus it 

was with Abraham and thus it must be with all his spiritual children. Gen. 15:6. 



 b.  That it never was God’s purpose to save only the natural children of Abraham. For 

before Abraham left Ur of the Chaldees the word of the Lord was proclaimed unto him as glad-

tidings: “In thee shall all nations be blessed.” Gen. 12:3. 

 c. That it is evident from all of the history of Israel that no flesh is justified before God by 

works of law which we perform, for it is written: “cursed is every one that continueth not in all 

things that are written in the book of the law to perform it.” Deut. 27:6 and Deut. 21:23. 

 d.  To these salient points of argument Paul now adds a fourth point in Gal. 3:15-18. 

This fourth point is: the exact terms of the Testament, the Covenant of God with Abraham. The 

intent and meaning of the Testator is written in the terms. And these terms are not written in 

ambiguous language. The terms are very exact. 

    2.  In general we should notice the following in the verses 15-17: 

 a.  That there is an earnest appeal here in these verses to the readers. Paul writes: 

“brethren.” Vs. 15. It is an appeal to what Paul and the brethren have in common in the Lord and 

from their heavenly Father! Paul is very tender toward them while at the same time he is severe 

with a severity of love. The love of Christ constrains him. 

 b.  That Paul here reasons from the lesser to the greater; he reasons from what is true in a 

merely human testament to the same truth in a Divine Testament. He points out a certain 

analogy, a certain parallel truth. As the one being ratified cannot be annulled or added to, so 

also the other cannot be changed! 

 c.  That the entire thrust of the Covenant is that it is freely given in grace to the heirs. It is 

given wholly unconditionally. Vs. 18. Writes Calvin: “For if you view it as conditional the word 

gave would be utterly impossible.” Vs. 18. 

   3.  We should more particularly notice the following points: 

 a.  That Paul posits the general thesis here: No testament, being ratified, can be set aside 

or changed. The terms of the Testament stand! 

1.  It makes very little difference whether it be interpreted as being a pact or 

agreement, as far as Paul’s argument from a human covenant to a divine covenant is 

 concerned. However, we fail to see the need of considering Paul to be speaking of a 

 pact or agreement, even in the human testament. Our reasons are: 

  a.  The term employed by Paul in the Greek is “diatheeke.” It uniformly, in 

 Scripture, refers to a “testament.” See Hebrews 9:20.  

  b.  There is no need of departing from this sense here. The mere fact that Paul 

 reasons “according to man” does not call for our considering the term “Covenant” to 

 be an agreement, as if the text read “suntheeke,” agreement, pact! 

  c.  Besides the analogy of the two, the Covenant ratified amongst men, and the 

 Covenant rather points to the fact that Paul has a testament in mind, a matter of 

 “testamentary disposition.”  

     2.  When a “testament” is ratified it is made valid before the law. It is publicly  

 confirmed, solemnly ratified. The term in the original means: confirmed up to the 

 present moment. Such a confirmed testament: 

  a.  Cannot be set aside as null and void, as being of no value before the law 

 unto the heirs. 

  b.  Nor can anyone add fresh clauses or new “determination by testamentary 

 disposition.” See “Word Pictures” of A. T Robertson. He refers to Deissman’s “Light 

 of the East.” In the inscriptions the use of this word “adding thereto” has the 

 specialized meaning of “determining by testamentary disposition.” This also points 



 toward the fact that Paul has human “testament” in mind and not “an agreement.” 

 b.  All this is applicable to God’s Covenant Words to Abraham. 

      1.  “The promises” spoken to Abraham by God. 

  a.  The Promises (notice the plural) refer to the very definite, individual  

 promises recorded to us in Gen. 12:7,13,15; 17:7; 22:18; 24:7, which read: 

  b.  These promises were spoken. The uttering of these promises is 

 conceptually different from the promises themselves. The speaking of these promises 

 was really like the preaching of the glad-tidings, news concerning the Promise, the 

 Great PROMISE! 

  c.  God was very careful when He preached these promises; He was very careful 

 in the wording. The terms are very specifically laid down. He preached very accurately 

 to Abraham lest Abraham be confused by ambiguous language. The word of God   

 remained perspicuous, clear and lucid; it was understandable for Abraham so as to 

 rejoice in the day of Christ, seeing it from afar. 

      2.    Hence, the exact term “Seed” each time and not “seeds.” The entire fulfilment of 

 the Testament depended on the labors of the “Seed” as of one, and not upon the 

 individual efforts and good works of the “many.” It is solely founded on the merits of 

 the Christ, the Messiah, Who redeemed us from the curse of the law. Hence, the 

 Testament can never be read and administered as did the Jews. For a contract is signed by 

 both parties while a Testament is administered by the one to the other. 

 

QUESTIONS: 

 Why do we call the two parts of the Bible “Old and New Testament” and not Old and 

New “Agreement”? What is the meaning of the term “testament” in common legal language? Do 

two nations make a testament or an agreement? When was the Covenant of God ratified and 

how? Is there a distinction between the promise of the gospel itself and the preaching of the same 

in the Reformed Confessions? Compare Canons II, 5 and III,IV, 8. Why do those, who wish to 

speak of “conditions” in the Covenant, insist that preaching and promise are identical? 

 

Lesson XII 

The Inability of the Law to Change the Covenant Terms 

Galatians 3:17-22 

 

   1.  In the verses 17, 18 we have the “conclusion” of Paul, as he applies the truth of a ratified 

Covenant, as it is even amongst men, that it cannot be annulled nor can a change be made by 

“testamentary disposition.” Applied to the matter of the exact terms of God’s Covenant this 

gives us the following: 

 a.  That what is said by the Lord in the law with its “curses” and “blessings” in no way 

annuls or changes the terms of the Testament. The law cannot even touch the authentic terms of 

the Covenant! Verses 17, 18. 

 b.  It should be noticed, that the “law-giving” at Sinai was 430 years after the promises 

were “spoken” to Abraham. The former, the law-giving, cannot annul the latter. Notice, that the 

law has as its working principle: the man that doeth the same shall live thereby! It says: Cursed 

is everyone that remaineth not in all things that are written in the book of the law to perform it. 

Such is Mt. Ebal. Deut. 27:26. But the terms of the Covenant, the Testament say: All the 

salvation of the children of Abraham depends on the One, that is, the Seed, who is Christ. 



 c.  In the light of the foregoing how can salvation by works of law ever be proclaimed as 

being the terms of the Testament. Is it not the New Testament in Christ’s blood? 

 d.  If the “inheritance” spoken of in the Testament to Abraham were out of the “work of 

law,” the effort of the many and not of the Seed, then it is no more out of the Promise. And then 

what we receive from the Lord is not “graced upon” us from moment to moment up to the very 

present hour. Then salvation is “conditional” upon our efforts, else work is no more work! 

    2.  In the verses 19-21 Paul raises and answers the question: what is then the purpose of the 

law? Forsooth a most natural question. If the promises stand then the terms of the Covenant 

cannot be annulled! Why did the Lord then add the law later by the space of 430 years? Surely 

God does nothing without good reason and purpose, does He? 

 Paul gives the following answer to his own question: four points! 

 a.  It was added for the transgressions sake. This implies that since the law is the power 

of sin (I Cor. 15:56). God added the law to produce these transgressions in Israel. The exceeding 

sinfulness of sin must be manifested. (Rom. 7:8-13) God put all under sin that he might be 

merciful to all. Verse 22. No lurking sin may remain dormant in the hearts of the children of 

God. (Rom. 7:8). Sins generally must be manifested so that “where sin abounded grace might 

much more abound.” (Rom. 5:20,21). For the law could not possibly have been added to give 

life. Had there been such a law righteousness would be out of the law. Verse 21. Scripture clearly 

teaches that the letter of the law kills. II Cor. 3:6b. The law is on an entirely different nature than 

the promise. For the “law is not out of faith.” Verse 12. It was added for the transgressions sake. 

That is point I. 

 b. It was but of a temporary nature: it does not abide forever. It was added: until the 

Seed should come, to whom the Promise was given.” Verse 19. When Christ came He kept the 

law; he became a curse under the law of God, hanging on the tree. Thus he nailed the 

handwriting on the Cross which was against us. Col. 2:14. All that was transacted at Mt. Ebal, all 

the “curses” to which Israel had answered “Amen” came upon Him. And in Him they are taken 

away and all the promises are in Him yea, and therefore through Him “Amen” unto the glory of 

God, the Father. Point II in the meaning of the law. 

 c.  The law did not directly come from God without the mediatorship of angels and men. 

There were “go-betweens.” There was a double interposition at Sinai. 

      1. It was given by Moses. Vs. 19. See John 1:16, 17. 

      2. And it was given through angels to Moses. Compare Hebrews 1:14 and Hebrews 

 2:2. See also Acts 7:34. Not so the Promise. Here the Angel of the Lord came and spoke 

 directly to Abraham. Gen. 15:1-6. 

 d.  The law must needs be in the form of a “contract.” It must needs be conditional, 

dependent on what we will do, keep it or reject it. And therefore it will certainly condemn us to 

hell. Not thus is the Promise of God. This is in God Who is one. He became His own Mediator. 

His mighty arm reveals itself in Jesus. Grace and truth become a reality to us in Christ. John 

1:16, 17. He fulfills the “conditions” of the law. These are never placed on the shoulders and 

hearts of God’s people. That would be tempting God. Acts 15:10. This too shows that salvation 

is not out of works of law by the intention of God. It could not annul the promise of God to 

Abraham. 

   3.  And so the “law” did not change or annul the Promise. There is no justification by works of 

law. Such is the clear testimony of Scripture. It is for “those believing.” Vs. 22. It is never for 

everyone, if they believe! Thus the Scriptures are clear and Paul draws straight lines, 

interpreting Scripture in the light of Scripture. 



 

QUESTIONS: 

 What is Paul’s exact meaning when he speaks here in this chapter of “law”? See Verses 

10-12. Does Paul mean with law merely the teacher of our sins and misery? Or does he have 

reference to the law as it was given to Israel at Mt. Ebal, placing men and women under the 

“curses” of the law? Josh. 8:30-35. May we simply confront the congregation in the preaching 

with these curses and blessings? Do we still need the law as a teacher of sin? Heid. Cat. Q. 3, 4. 

Does this place us under law or does this leave room for being under grace? 
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