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11. Its Evidences, Cont’d.  

When it is proclaimed in the Gospel that Christ Jesus died on the cross to save sinners, it 

is not the first logical step on the basis of that premise for me to lay it down that He died for me 

in particular. That would be to confuse the order of God’s salvation.  The burden of the Gospel is 

that God sent His Son into the world, and there He was manifested to take away the sins of His 

people.  That is, He came into a world of woe to make a way of escape out of the midst of death 

for them that are lost.  He died for ungodly ones, perfectly satisfying divine justice for the 

offence of all their sins.  So He made atonement, and on that ground God can and does rightly 

justify the sinner through faith in His blood.  That is the initial thrust of the Gospel, man’s 

involvement in sin, misery and death.  When I hear that basic premise of the Gospel, I am bound 

to believe it, and then believing it I am bound over to a life of obedience to the Gospel.  Until I 

do that, believe and obey the Gospel, I am under no necessity to believe that Christ died for me 

in particular.  When I have done so, it is then my right and privilege to enjoy that assurance. 

 Just so, it is my responsibility, as it is that of every man, to believe the doctrine of 

election upon hearing the preaching of the Gospel, for therein it is revealed.  But my own 

personal election I cannot warrantably believe, nor is it my calling to believe it, except as God 

reveals its evidences in me.  Certainly, twin evidences of election are faith in and obedience to 

the Gospel. Nor is any man in the right to doubt or to deny his election, or to assume that he is a 

reprobate, as long as he is not in a condition where it is impossible for the evidences of election 

to be produced in him.  As long as he does not obey the Gospel, there is no evidence that he is 

reprobate as long as it is possible for him to become obedient.  Then although election is to be 

preached, if the Gospel is to be scripturally preached, it is not the immediate duty of men to 

concern themselves whether they are elect.  It is first required of them that they believe they “are 

all under sin,” that they are lost sinners.  They must first know their misery.  They must be 

conversant with faith, obedience and righteousness of life, before they enter upon the matter of 

their personal election.  On this point both Ursinus and Paul were right. 

 We may certainly conclude that where Christ’s ministers faithfully and regularly hold 

forth the Word of life, there God’s elect will be found.  (Acts 18:10; II Timothy 2:10). Because 

the Lord does have His elect scattered throughout His vineyard, He sustains His ministers by 

divine providence and directs them by His Word and Spirit.  He prevents them from going to 

areas where either there are no elect, or if there, that the time has not come for their calling and 

conversion (Acts 16:6). For these reasons the Lord does not allow His ministers to enter certain 

areas (16:7). He has them pass by these areas to come to a place of His choice (16:18). The Lord 

is an unhindered sovereign in passing by some and lighting on others.  To northern Asia Minor, 

Bithynia and Mysia the Word was not sent, but instead it was taken to Macedonia, Thessaly and 

Greece. 

 The Lord so directs His ministers that His elect hear the Gospel of their salvation.  

Sometimes the Lord calls a minister, as He did Philip, from his beloved and busy pastorate in a 

thriving Samaria to go down into a deserted region to take the Word of His grace to a good 

ground hearer.  Sometimes He leads His servant out “where cross the crowded ways of life” in 

order to testify the Gospel of the grace of God to a rich young ruler who turns away from it at the 

moment, but who later repents and returns to the Lord (since he was beloved of his God, Mk. 



10:21; Neh. 13:26). Another time He leads His servant to the home of an Italian with the same 

word of truth (Acts 10). Or the Lord may lead His witnesses to a prison where the jailer, to say 

nothing of the inmates, may have little or no opportunity to hear the Gospel.  Even in such places 

the Lord has His elect (Acts 16:34; Phile. 10).  This is what He meant when He said, “Other 

sheep I have which are not of this fold; them also I must bring, and they shall hear my voice” (Jn. 

10:16).  They are quickened by the power of His Spirit (6:63), hear His voice through His 

servants (Ro. 10:14), and believe through grace (Acts 18:27). 

 The Lord does not send His servants to labor where He does not have a people.  He never 

does and He never will.  Where He does have a people, there He will send His servants to 

enlighten them and lead them into all the truth.  For this reason, Christ’s ministers endure all 

things for the elect’s sakes that they may also obtain the salvation which is in Christ Jesus.  The 

elect are to be found where the ministers of the Gospel labor and endure much.  Does the reader 

live in such a place? Then where your two’s and three’s are gathered together in Christ’s name, 

there He is in your midst.  Does the young “David” or “Timothy” reading these lines feel 

something of the glory of the ministry, and perhaps a slight drawing of the Lord in the direction 

of that highest calling? These are, admittedly, the dark days of the Antichrist, but they are also 

the days of golden opportunity, days when it is your duty to respond and yield to the heavenly 

calling the Lord makes through His servants. 

 The Lord sends the preacher where according to His counsel and providence He has some 

of His elect.  But he also makes the Word preached effective and the labors expended fruitful.  

Of the Thessalonian church Paul said, “Knowing brethren beloved, your election of God.  For 

our Gospel came not unto you in word only, but also in power, and in the Holy Spirit, and in 

much assurance” (I Thess. 1:4,5). Paul came to know the election of this church.  He knew they 

were among God’s chosen people.  This ought to answer, in part, the oft-repeated question 

whether we shall know one another in heaven.  If ministers know the election of the sheep in 

their flocks here in this life, surely they will know their sheep in heaven.  There above we shall 

not have less knowledge, but more perfect knowledge, that we have here below.  This implies, 

too, that if the ministers may know the election of their people, the people themselves may know 

it and rejoice in it.  This knowledge did not come to Paul, nor does it come to the elect by direct 

revelation from heaven.  The Lord does not let down in a sheet a gilt-edged, Morocco-bound 

copy of the Book of Life for our perusal.  Nor does He reveal this knowledge by a vision in the 

sky, nor by the voice of angels, nor by an appearance of Christ Himself before us.  If anyone 

claims this, “believe it not!” But Paul came to this knowledge through the fruits of election 

evident in the Thessalonian Christians.  They were “chosen in Him before the foundation of the 

world, that (to the end that) we should be holy and without blame before Him.” Paul saw that 

marks of a holy life in them and traced those mercy-drops back to the great fountain of election.  

 “For our Gospel came…unto you.” Now the Gospel is not understood by everyone who 

hears it.  What is the Gospel? The answer to that question involves the soul’s eternal safety.  Not 

everything palmed off as “gospel” is Gospel.  The prating of the “Great Society” is not the 

Gospel.  The “social gospel” of civil rightists is not the Gospel.  The memorandums of labor 

union leaders are not the Gospel.  The spoutings of university sociologists are not the Gospel. 

The creed revisions of the modernist churches are not the Gospel.  The alluring philosophy of the 

Arminian evangelist is not the Gospel.  The Gospel, e.g., is clearly depicted in the Heidelberg 

Catechism.  Briefly it is that the people of God belong to their faithful Saviour Jesus Christ from 

all eternity, and are brought to Him by the way of sin and misery through the redemption which 

is in Christ Jesus, unto a sanctified life of thanksgiving.  Nor is the Gospel preached by everyone 



who claims to preach it.  It is not preached by the World Council of Churches, nor by the 

National Council of Churches, nor by the American Baptist Convention, as such.  It is not 

preached by such men as Drs. Eugene Carson Blake and Jas A. Pike.  It is not preached by any of 

the representatives of the Jewish synagogue.  It is not preached by the “clergy” of the Romish 

church.  Nor is it preached by that religious humanist, Billy Graham.  But we need not be 

deceived by the numerous counterfeit gospels in the world today.  For the Gospel always remains 

the same.  It never changes. Baptists change, and depart from the Philadelphia Confession, and 

woefully from the truth of election.  Many of them have departed from the teaching of their 

fathers, Bunyan, Gill, Spurgeon, and Pink. Presbyterians change, so badly that they change the 

Westminster Confessions by heretical additions, and by lowering the truth of Scripture not only 

to the realm of theory, but, agnostically, to sink it beyond the reach of all theory.  (This is 

Nihilism: Truth is in the realm of oblivion, and one must annihilate himself to find it.) The so 

called “Reformed” churches change. Instead of the sound of the good, old, true Reformation 

Gospel coming from them, we hear denials of predestination, election and reprobation.  We hear 

the echoes of Arminian “evangelism,” that God loves everybody, that Christ died for all men, 

and that Christ made a “universal redemption” without the foundation of universal salvation. (An 

impossible, hopeless and comfortless figment!). But the Gospel abides immutable.  It is 

beautifully and powerfully described just as it is found in Scripture in the Heidelberg Book of 

Comfort. 

 We must not only know what the Gospel is, but how it should be received, if we are to 

obtain any benefit from it. “For our Gospel came not unto you in word only.” That is all many 

hearers receive, a word, but not the power thereof.  It has, of itself, a natural appeal to the 

intellect and an attractive force of argument.  This is the mere letter—which killeth.  That is all 

many experimentally know of the Gospel. They attend church, pray, partake of the sacraments, 

pay tithes, etc., and believe that this should make them good enough for heaven. Where they 

believe there is a deficiency in their account, they call in the merits of Christ to make up the 

difference.  So they put new wine (Christ’s blood of atonement) into the old bottles of their self-

righteousness.  They attempt the sewing of new cloth (Christ’s righteousness) on the filthy rags 

of their dead works. The Gospel has penetrated their minds, but in word only. 

 “But our Gospel came… unto you… in power and in the Holy Spirit.” When it comes to 

us in power, its first effect is not that we “anon with joy receive it,” nor that we do many things, 

and hear it gladly (Mk. 6:20), but rather that we believe the state of misery described therein is 

ours, namely, that we are enmity against God (Ro. 8:7), by nature children of wrath (Eph. 2:3), 

under the curse of the law (Gal. 3:10) and were led captive by the devil at his will (II Ti. 2:26). 

When the Gospel comes to us in the power of the Holy Spirit, we have heard more than “a good 

sermon,” which we may or may not have enjoyed. We do not think how we liked it. We think, 

how do I like myself, miserable, offending sinner that I am? What does God think of me? How 

much of His Word is evident in my conduct by a righteous life? Then we have a zeal not only for 

the truth of election, but also for the fruits of election! 

(To be continued, D.V.) 
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