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 Question: Was Naaman the Syrian captain saved or not? What is your opinion about this? 

 Answer:    Let us get the details of this incident before us. II Kings 5:1-18. Naaman was 

commander-in-chief of the king’s army. By the dispensation of the Lord’s providence he had 

gained the victory over the enemy of his people. In the words of the text, “By him the Lord had 

given victory unto Syria.” It shows that he was an able general and a brave warrior, “a mighty 

man of valour.” And so he was “great before his master,” the king, i.e., highly esteemed and 

valued. But he was a leper. His disease would soon force him into retirement, if it already had 

not done so. The king was troubled and saddened. 

 Now the household of Naaman included a Jewess, a young maiden, who stood before 

Naaman’s wife. Some Syrian troops had made an incursion into the land of Israel and had 

returned to the homeland with the girl as their captive. But she was not hateful and bitter. On the 

contrary, aware of her master’s plight, she told her mistress that there was still hope for his 

recovery. Dwelling in Samaria was a prophet who would recover him from his leprosy. How the 

maiden wished that he was before the prophet. It shows her abiding faith in the God of Israel for 

whose saving might she was witnessing in this heathen family. 

 But Naaman seems to have hesitated to go to the prophet. It was not until the king, who 

in the meantime had heard what the maiden had said, urged him to go, that he went. “Go, by all 

means, go,” were his words to his servant. 

 Seeing that the Syrians had been actively hostile to Israel, Naaman may have doubted 

whether the prophet was willing to perform the cure, and whether Israel’s God would be 

entreated for one such as he. He was a foreigner. Account had also to be taken of the king of 

Israel. He might prove resentful. Besides, his disease was known to be incurable. Whoever heard 

of the recovery of a leper. Still, he could not have been without some hope. So he finally 

departed as his master had commanded. 

 Presumably to make the going of Naaman smooth, the king wrote a letter for his servant 

to deliver to the king of Israel, a curt letter, imperious in tone. It read, “Now when this letter is 

come unto thee, behold, I have sent Naaman my servant to thee, that thou mayest recover him 

from his leprosy.” That was not a petition but rather a command. But why should the king of 

Israel be thus mandated? The maiden had directed attention to the prophet in Samaria. It cannot 

be supposed that the Syrian king did not know this. The simple explanation is that he meant to be 

telling the king of Israel that, though he well understood that the one to perform the cure was the 

prophet, he nevertheless was holding him, the king, fully responsible for the recovery of his 

servant; that therefore he had better see to it that the prophet and the servant be brought together, 

and also that no harm befall the servant while he tarried in Israel’s land. 

 But the king of Israel failed to grasp the intention of the letter. He supposed that he 

himself was expected to perform the cure. So he concluded that the command was a trap to bring 

about trouble. Upset and saddened, he rent his clothes as he exclaimed, “Am I God, to kill and to 

make alive, that this man doth send unto me to recover a man from his leprosy? Wherefore 

consider, I pray you, and see how he seeketh a quarrel against me.” 

 But though his reasoning had been correct, his consternation was without excuse. For 

there was a prophet in Israel. But of the presence of this prophet he was little aware. With the 

prophet he had little to do. He wanted nothing to do with him now. He did not believe that he 



was a man of God and that therefore he could help in a case such as this. Being unbelieving, he 

was afraid of men. 

 It was told the prophet how the king had reacted. Rebuking the king for his unbelief, he 

told him to send the Syrian to him, that he might know that there is a prophet in Israel, i.e., a God 

– the only true God, the God of all the earth and Israel’s Saviour – who maketh Himself known 

in His saving might, through His servants the prophets, to every one that seeketh after Him, 

whether that one be Jew or Gentile. 

 Doing as he was told, the king of Israel sent Naaman to the prophet, and there before the 

door of the prophet’s house, the “great one” now stood, he and his retinue of horses and chariots 

and mules bearing treasures of gold and silver and costly apparel. 

 But the prophet did not go out to him but sent a messenger. The reason was not that he 

was lacking in decorum or was afraid of the leprosy or was influenced by pride. But he wished to 

have this foreigner understand that the cause of his being helped lay not in his rank, princely 

significance, and the glory of his earthly honor and riches; that by such things the prophet was 

not in the least affected. And that he had to wash seven times in the Jordan in order to be healed 

was calculated to teach him that there was no healing power in the prophet, nor that he was cured 

by the application of external means but that his help stood solely in the name of Israel’s God. 

For he knew as well as anybody that there was no curative virtue in the waters of the Jordan. 

 But the prophet’s manner of dealing with Naaman kindled his wrath. He felt as if he was 

being scorned. He wanted to be received in a manner becoming to his rank. He thought that the 

prophet would surely have come out and stood – stood in awe of him – and called on the name of 

the Lord his God, and struck his hand over the place, and recovered the leper (vs. 13). What a 

disappointment to his pride. And as to the instruction that he wash in the Jordan – “it is a deep, 

sluggish, discolored stream” – what foolishness! In his own words, “Are not Abana and Pharpar, 

rivers of Damascus, better than all the waters of Israel? May I not wash in them and be clean?” 

(“Both rivers, as mountain streams, have clean, fresh water, and Damascus is celebrated today 

for its pure and healthy water”). No, Naaman, the waters of Abana and Pharpar cannot avail. 

Only the waters of the Jordan – the blood of Jesus – cleanses from all sin, can cleanse thee from 

thy leprosy. 

 But Naaman was still unbelieving. And so he turned from the messenger of the prophet 

and went his way in a rage. His pride had been injured! But his servants remonstrated with him. 

With remarkable tact and in a manner that took full cognizance of the fact that it was their lord 

whom they were addressing, they rebuked his pride and repeated to him the Gospel that they had 

heard from the lips of the messenger of the prophet, “Go, and wash in the Jordan seven times, 

and thy flesh shall come again to thee, and thou shalt be clean.” They say to their lord, “My 

father, if the prophet had bid thee to do some great thing, wouldest thou not have done it? how 

much rather then, when he saith to thee, Wash and be clean,” that is to say, if Naaman had been 

told that in order to be recovered from his leprosy he had to co-operate with God by doing 

something, he would have gone to work immediately without a murmur, however difficult of 

performance that thing; but now that he was told that there was nothing for him to do to be 

healed, that there was nothing he could do to be healed in that with men his disease was 

incurable, so that all that was demanded of him is that he believe in the Lord God of Israel – the 

Christ of God – and as an expression of his faith wash in the Jordan, he flew into a rage. 

 The reasoning of the servants struck home. Naaman’s pride vanished like a mist. Without 

another word, he did as the prophet had instructed. He washed in the Jordan, and verily, he was 



clean, clean! For the Lord had given to Naaman what He had demanded of him – faith in Israel’s 

God. 

 In his joyful amazement and as moved by a newborn conviction, i.e., conviction born 

from above, he exclaimed, when he had again returned to the prophet to beseech him that he take 

from his hand a blessing, for he was grateful to God more than words could express – he then 

exclaimed, “Behold, now I know that there is no God in all the earth but in Israel,” meaning to 

say that all other gods are vanity. And he asks for two mules’ burden of earth for an altar that he 

will build unto Jehovah in the homeland. For his mind is made up. Henceforth he will offer 

neither burnt offering nor sacrifice unto any God except unto the Lord. 

 To my mind what is here related of Naaman shuts us up to the view that he was truly 

converted to the Lord and saved. This is the point, I believe, that Christ lays stress on, when, to 

rebuke the unbelieving Jews for scoffing at him, He refers to the widow of Sarepta to whom 

Elijah was sent and then to Naaman the Syrian who was healed by Elisha (Luke 15:25-27). The 

story of Naaman’s conversion is prophetic history, i.e., it foretells the calling of the Gentiles in 

the Gospel period. 
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