
Living Out of Good Works (4) 
 Herman Hanko 

 
 We have discussed at length in our former article that faith can in no wise be constructed 

as a condition to our salvation. In no sense of the word is our salvation ever dependent upon our 

act of believing. But we are directly concerned with good works. We are busy with the Christian 

living of the child of God. And therefore we must discuss now the relation between salvation and 

good works. We have spent some time in discussing the relation of faith and salvation because 

the activity of faith can be listed in a general way under the good works of the child of God. And 

therefore what is true of the activity of faith is true of all the good works of the Christian. And 

our former discussion of faith therefore serves as a ground for our discussion now. 

 As you know, those who hold to conditional theology speak at one time or another of just 

about all the good works of a person to be conditions to something else. They speak, for 

example, of prayer as a condition to the experience of the forgiveness of sins. They speak of the 

works of the law as a condition to our salvation. And sooner or later they have made all the acts 

of the child of God conditions. Now it is not our purpose in this and succeeding articles to 

criticize at length this conception. There comes a time when negative criticism must cease. The 

church cannot go on indefinitely pointing out their erroneous way to them, but must again return 

to positive thinking.  Nor is it our purpose to enter into a long and detailed discussion on the term 

condition. That has been done in the past by others who are more qualified. Let just these few 

remarks suffice.  

 In the first place, it was at one time common to use the term condition as meaning “in the 

way of.” “On condition of prayer” was interpreted to mean “in the way of prayer.” Now in the 

first place that idea of “in the way of” is certainly Scriptural as we hope to point out in some 

future article. But secondly, it has not yet been proved that the term “condition” can be used in 

that sense. And it is certain that the term has had an unreformed connotation in the past. And to 

say the least it is very confusing to use it in the sense of “in the way of” when it has not very 

often been used in that sense. Also it is evident by now that the term is very dangerous. Look 

what it has led to in our own churches. Even though it may be used in a correct sense (which I 

am not ready to concede) it has led to greater heresies right in our own midst. And that in itself 

should be reason enough to avoid it. It should also be noticed that the term does not appear in our 

Canons except in the mouth of the Arminians where it is condemned. 

 Just one word concerning those Canons before we proceed with our subject. Those who 

maintain a conditional theology must necessarily grant that the term condition is not found in the 

Canons except in the mouth of the Arminian; but they say that the Canons only condemn 

conditional election. Well, in reality that is really condemning every form of conditions. For this 

reason: if election is conditional, there must necessarily be conditions in time. If on the other 

hand, election is not conditional in the counsel of God there can be no conditions in time. And 

the opposite holds true. If there are conditions in time there must also be conditions in the 

counsel of God. If our salvation is conditional our salvation must also be conditional in God’s 

counsel. And therefore our election must be conditional. To quote from Rev. Hoeksema’s 

dictation on the Canons of Dordt, under the First Head of Doctrine, Article two under the 

Rejection of Errors he says, “Those who are so in love with conditions repeatedly allege that 

they do not believe in a conditional election; the decree of God is unconditional; but note that 

either the application of salvation in turn is conditional because the decree is conditional or the 



decree is unconditional and then the application of salvation must necessarily be also 

unconditional, for according to Scripture we are blessed with all spiritual blessings in heavenly 

places in Christ according as He has chosen us in him. The application therefore is according to 

the standard of the decree.” 

 Besides this it is not the case that the Canons only condemn conditional election. Notice 

with me Canons, First Head of Doctrine, Rejection of Errors, the third paragraph. We read, 

“Synod rejects the errors of those: Who teach: That the good pleasure and purpose of God, of 

which Scripture makes mention in the doctrine of election, does not consist in this, that God 

chose certain persons rather than others, but in this, that he chose out of all possible conditions 

(among which are also the works of the law), or out of the whole order of things, the act of faith 

which from its very nature is undeserving, as well as its incomplete obedience, as a condition of 

salvation, and that he would graciously consider this in itself as a complete obedience, and count 

it worthy of the reward of eternal life.” 

 We notice these things in this article. 

1. Synod rejects the error of those who teach that the good pleasure of God does not 

consist in this, that God chose certain persons rather than others. That is, you know, 

the doctrine of election. God chose certain persons rather than others. This the 

Arminians deny and this denial the Canons reject. 

2. Synod rejects the error of those who teach that there are all kinds of conditions; such 

as the works of the law, and the whole order of things. 

3. Synod rejects the error of those who teach that out of all these things God chose faith, 

which by its very nature is undeserving (that undoubtedly means faith as a gift of 

God) as a condition to salvation. Not election but salvation. Of course the one is 

implied in the other, but nevertheless, Synod expressly states salvation here. And the 

Canons also say that even faith as considered a gift of God, God did not choose as a 

condition to salvation. 

Thus the Canons very expressly condemn the term, and that should be sufficient 

reason for us to leave the term alone completely. We have no need of it in our vocabulary, 

therefore why use it when it is so dangerous and when we view the disastrous results within our 

own group. 

 The article can very well be paraphrased this way: “Synod rejects the errors of those who 

teach that the good pleasure and purpose of God is that he chose the act of faith which from its 

very nature is undeserving, as a condition of salvation.” 

 And so Scripture and the Confessions teach that all the good works of the Christian are 

only the glorious fruit of the wonderful work of salvation God has worked within us. 
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