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Give glory to God. This should be the first thought that arises in our minds at the 

beginning of each day. This thought we should have before our mind's eye as we make our way 

through each day on our earthly pilgrimage here below. This should be our prayer as we lie down 

to sleep at the end of each day. How else can it be? “The earth is the Lord's, and the fullness 

thereof...” (Psalm 24). 

We are sinners through the guilt of our first father, Adam, and also through the guilt of 

our own sins. As sinners, our first thought is to give glory unto ourselves and to be carried away 

with our own vain imaginations... 

James Arminius was born on October 10, 1560, at Oudewater, a small town in Holland. 

He lost his father in infancy but was taken under the wing of a man named Aemilius who saw to 

Arminius' early years of education in the city of Utrecht. 

After the death of Aemilius, a man named Snellius, a mathematician from the city of 

Marburg, took him under his care. He brought Arminius to Marburg to place him in the 

university there. Shortly after his arrival in Marburg, Arminius learned that his family had been 

wiped out in the massacre of Oudewater (1575). After this experience, he studied at the 

University of Leyden for about six years. In 1582, he went to study at Geneva under Theodore 

Beza. He took a trip to Rome in 1586 and then returned to Geneva. Shortly thereafter he returned 

to Amsterdam (1587) and was ordained to the ministry in 1588. 

During his studies at Leyden, a controversy arose in the church there. Predestination was 

not the issue here, but the question of church order and the relationship between church and state 

were at the forefront. There were those who held strict Calvinistic viewpoints and held to the 

absolute authority of the consistory and its appointment of elders and deacons. Opposing them 

were those who held more liberal viewpoints and sided with the burgomasters (politicians) of 

that time and their exercising of a self-given right to pass on nominations for elder and deacon 

made by the consistory. It was with the latter group that Arminius was known to sympathize, 

although he was not directly involved in the conflict. This matter was reconciled somewhat by 

the National Synod of Middelburg in 1581. With these questions of church polity in the 

background, Arminius went on to his studies at Geneva with Theodore Beza. 

Theodore Beza held to the position of supralapsarianism. He believed that God foreor-

dained every man to his eternal destiny, whether it be elect or reprobate, even before the creation 

and fall of man. The other position to be taken on this point makes man as he is already fallen the 

object of the decrees of election and reprobation. It was this question of the relationship between 

God's foreordination and man's free will that surrounded the church of Arminius' times. 

Arminius was asked to defend sovereign predestination. He agreed, and the result was his 

eventual advocation of the position he had set out to refute. 

In 1603 Arminius was appointed as a professor in the University of Leyden. It was during 

his tenure here that it became obvious that his ideas concerning predestination departed from the 

Reformed faith. He passed them on to his students, and it wasn't long before his influence had 

spread throughout the country. 

Arminius taught that God ordained Jesus Christ to be the mediator. He taught that God 

determined to accept in Christ all those who repented of their sins and believed on Jesus Christ. 

He taught that all those who remained unbelieving under the preaching of the gospel were 



condemned by God. He taught that God ordained the means of grace unto salvation, that being 

the preaching of the gospel. He also taught that God foreordained some to salvation and others to 

damnation by His foreknowledge of who would and who would not believe in Jesus Christ. 

From these teachings, we can see the error of Arminius. He teaches that God depends 

upon the free will of man in order to select who will be saved and who will be damned. God’s 

foreknowledge depends on whether, by his free will, the sinner decides to repent or not. He 

teaches that the gospel is grace unto all that hear and that Jesus Christ died for all men. He 

teaches that those who are damned are successful in rejecting the atonement of Christ's blood. 

By reading the infallible words of Romans 9 we find the true God. Verses 15 and 18 

plainly teach that God will have mercy on whom He will have mercy, and He hardeneth whom it 

is that He wills to harden. Read Ephesians 1, especially verse 11, and decide whether God 

depends upon man's will to determine who will be saved. 

The word of God is not grace to all. It is a two-edged sword, dividing, not inviting 

(Revelation 1:16, Hebrews 4:12). In Revelation, we see a picture of Christ as He stands at the 

center of the Church with the Word of God proceeding out of His mouth (the two-edged sword). 

It is the word of salvation to those who believe by the grace of God (Ephesians 1:13) and the 

word of damnation to those who do not believe by the counsel of God (Jeremiah 6:10). 

Jesus Christ died only for His Elect. By reading the parables of John 10 concerning the 

door of the sheepfold and the good shepherd, we see that the word of God comes as saving grace 

only to His Elect. See verses 3, 4, and 14, Jesus speaks the Word of Salvation to His own, they 

hear His voice because He calls them by name. He knows each of them intimately. He also 

knows the heart of the wicked and He speaks the Word to them, however the Word is a word of 

damnation to them. 

Arminius died in 1609, even at the same time that a synod was being organized to settle 

the controversies that regarded his heretical teachings. However, his influence did not die, and 

the five points of the Remonstrants were developed shortly thereafter in 1610. 

The Synod of Dordrecht of 1618-1619 marked the close of the Arminian controversy. 

The five Canons the Synod developed set forth the true doctrine as it is believed by the 

Reformed Churches. I would urge all young people to take the time to read and to think upon 

these Canons as they are an essential tool to the understanding of true doctrine as it was set forth 

by our forefathers. They refute the five points of the Remonstrance point by point with biblical 

proof. 

Unfortunately, the Arminian teachings are still alive and well today. They were 

developed even further by Dr. Abraham Kuyper and embodied in the three points of common 

grace. It is a doctrine that appeals to the hearts of men. Man, in his sin, seeks good in himself and 

rejects God. Except for the grace of God, he will not give himself wholly over to the work of 

Jesus Christ but wants to play a part in his own salvation. 

“...Man cannot be totally lost, he cannot be completely helpless. Look at all that he does 

and what he has accomplished. Why, I even think that the reprobate sinner has some good left in 

him, look at the good things that he does.” The words of an unrepentant sinner are these and 

nothing else. For when Adam disobeyed God's commandments he and the whole human race 

died, i.e., completely, spiritually dead. Only God can save man, and so He does (Ezekiel 11:19 

and Ezekiel 36:26). He saves His Church, the Elect through their generations, to the glory and 

honor of His name forever. 
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