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 One of the major figures in the history of second century Christian thought was a man 

named Marcion.  His doctrines were so distinctive that he formed a school of thought called 

Marcionism, after his own name.  Marcion and his followers maintained that there was no 

agreement whatsoever between the revelation of Jesus Christ and the teaching of the Old 

Testament.  Although Marcion “won an immense number of converts,” as he spread his doctrines 

“throughout the whole race of men,” according to Justin Martyr, yet he remained a heretic to the 

Church of Rome in his day, and has been regarded as a heretic ever since. 

 Marcion was raised in Sinope of Pontus, a province in Asia Minor.  He was the son of a 

bishop, “and gave in his first fervor his property to the church.”  However, he was later 

excommunicated by his own father “on account of his heretical opinions and contempt of 

authority.” About the middle of the second century, Marcion made his way to Rome after he had 

encountered much controversy with many church leaders of his native land.  Around the year 

140, Marcion presented his peculiar views to the presbyters at Rome.  These proposed doctrines 

of Marcion raised much opposition, and in direct consequence to the Church of Rome finding the 

beliefs of Marcion “utterly unacceptable,” Marcion withdrew himself from their communion and 

established a community of his own within Rome.   

 As mentioned earlier, Marcion believed that there was no possible manner in which the 

revelation of Jesus Christ could coincide with the teaching of the Old Testament.  In the writings 

of the apostle Paul, Marcion “found the irreconcilable antagonism between law and gospel, 

justice and grace, and Judaism and Christianity.” He expounded upon these views in his work 

called Antithesis.  This antagonism between the Old Testament and the New Testament 

formulated the backbone of his system, Marcionism.  Hence, Marcion repudiated the Old 

Testament altogether as well as the authority of all the apostles of Jesus except Paul.  The other 

apostles, he held, “had corrupted the pure teaching of Jesus by mixing it with their old Jewish 

beliefs.” Furthermore, Marcion produced a canon of holy scripture to supersede the Old 

Testament canon.  This self-proclaimed canon consisted of two parts: “The Gospel” (a suitably 

purified edition of Luke’s gospel) and “The Apostle” (a similarly purified edition of the first ten 

Pauline epistles).  The theology of Marcionism explained this “irreconcilable antagonism” 

between law and gospel, Old and New Testament, by introducing a second God, the Demiurge.  

The Demiurge was “the creator of the world and the lawgiver, under whose curse the whole race 

fell, since no one could keep the law.” Consequently, a higher God, unknown to man, “of free 

grace resolved to redeem the condemned race of men.” This God sent the Redeemer, the “Saving 

Spirit,” who was the clear manifestation of the true and good God.  This “Saving Spirit” neither 

was born nor did he grow, but assumed the appearance of a full-grown body.  The Demiurge 

eventually became angry with the “Saving Spirit” and caused him to be crucified.   However, he 

died only a seeming death.  According to Marcion, only the soul shares in salvation.  Moreover, 

there is no resurrection of the body.  In fact, Marcionism preaches that Christ Himself did not 

rise again from the dead.  Finally, Marcion believed that not all men would be saved, but only 

those who attended themselves to his gospel. 

 As the Christian studies a man such as Marcion, he understands most assuredly why 

Marcion has been considered a heretic by the church of Christ since the time he originally 

presented his doctrinal stance. 



 For in the first place, the Christian, through the study of the Word of God, knows that 

both the revelation of Jesus Christ and the teaching of the Old Testament are certainly in 

conformity with one another.  When we read, for instance, of the virgin birth of our Savior in the 

gospels of Matthew and Luke, we are aware of the fact that His birth has been prophesied in a 

passage such as Isaiah 7:14: “Therefore the Lord himself shall give you a sign; Behold, a virgin 

shall conceive, and bear a son, and shall call his name Immanuel.” Or when we read Isaiah 

53:3b, “…and we esteemed him not,” we confess with the apostle John in John 1:10 and 11, 

“…and the world knew him not.  He came unto his own, and his own received him not.” In these 

prophesies as well as in the types and shadows of Christ in the Old Testament, it is evident that 

the Old Testament saints knew and awaited the same Lord Whom we worship as Christians 

today.  This issue of the coherency of the Old Testament teachings and the revelation of Jesus 

Christ remains utterly important to the Christian today as well.  The Belgic Confession of Faith 

Article XXV reminds us of this when we read the Reformed position concerning this matter: 

“…we still use the testimonies taken out of the law and the prophets, to confirm us in the 

doctrine of the gospel, and to regulate our life in all honesty, to the glory of God, according to his 

will.” Hence, the faith of the Christian becomes even more stout because of this inseparable bond 

between the Old and New Dispensations.  For the same Lord and Savior of Whom the Old 

Dispensation speaks has come in the flesh and has fulfilled all of the promises of the Old 

Testament which pointed to Him in order that we, who have been freely granted grace to believe, 

might be confirmed in our faith because we know and trust the one true Jesus Christ Whom the 

entire Scriptures harmoniously teach. 

 Secondly, the introduction of the Demiurge and the “Saving Spirit” given by Marcion is 

irrefutably a conjuring of one’s imagination in order to grant validity to the erroneous doctrine of 

the “irreconcilable antagonism” of the Old and New Testaments.  The Christian stands firm in 

believing the one eternal God of the Scriptures.  At no time ever have two Gods been revealed to 

man.  In Isaiah 43:10 and 11, we read, “…before me there was no God formed, neither shall 

there be after me.  I, even I, am the Lord; and beside me there is no savior.” It is obvious from 

this text, that a second God such as the “Saving Spirit” is not even remotely necessary for the 

redemption of the Christian, for this passage profoundly explains that the God of the creation is 

indeed the same God of salvation for His saints.  We also read of the Triune God in I John 5:7:  

“For there are three that bear record in heaven, the Father, the Word, and the Holy Ghost: and 

these three are one.” Although the God of our worship has three distinct personalities, we are 

assured in the latter portion of this verse that our God is one God.  Never is the child of God 

presented in the Word as one God Who is overcome by a second God who has over a period of 

time become wroth with that first God.  Redemption and justification are not offered to mankind 

simply because a God arises and feels that he is more loving and gracious than a former God 

who is seemingly harsh.  But on the contrary, Jesus says in John 10:30: “I and my Father are 

one.” In this very chapter of Scripture, the topic of salvation is being taught by Christ Himself.  

Christ expounds the relation of the Godhead with respect to salvation in this text.  The Biblical 

truth that God has predestinated unto Himself by Jesus Christ an elect remnant according to the 

good pleasure of His will and that none of the members of this body are able to be plucked out of 

the fatherly hand of God is here poignantly summoned forth.  Thus, the Holy Word of God 

expresses only one God whose purpose concerning the salvation of His people has been, is, and 

forever will be immutable. 

 Finally, the heresy of Marcionism preaches a Redeemer, “Saving Spirit,” who possesses 

certain attributes that are perilously related to particular characteristics of the Redeemer, Jesus 



Christ, of the Christian.  The “Saving Spirit” was neither born, nor did he grow.  He did not die 

an actual death.  Accordingly, the “Saving Spirit” could not rise from the dead, for his death was 

only a seeming death.  It becomes clear upon a sound collation of both the “Saving Spirit” and 

Jesus Christ that the similarities of the two are seen in that the Redeemer which Marcion 

propagates is in fact in direction opposition to the Jesus Christ of Holy Writ.  For, as formerly 

discussed, the Christian cleaves to the Redeemer of the miracle of the virgin birth as found in the 

gospels of Matthew and Luke.  Secondly, the child of God cherishes the Christ of the gospel 

according to Luke 2:40 which teaches that Christ was at one time a child, and then also that He 

veritably grew.  In like manner, the believer in Christ clings to the true Savior who suffered the 

actual, cursed death of the cross as taught in John 19:30-34.  In close connection to the truth of 

the crucifixion of Christ, the Christian in love and in faith also adheres to the doctrine of the 

resurrection of his Lord which such a text as Matthew 28 supremely inculcates.  Therefore, the 

Christian must always be on his guard in order that he might be able to rightly and confidently 

differentiate between the false teachers, such as Marcion, of whom Scriptures speak, and the 

infallible Word of God. 

 As a result of the teachings and writings of the system of Marcionism, reaction among the 

leaders of the apostolic churches of the second century was inevitable.  The Catholic Church, for 

instance, was stimulated by the canon of Marcion to define more precisely the New Testament, 

not to supersede but to supplement the canon of the Old Testament.  Another reaction to the 

doctrines of Marcion is a list of New Testament books, the Muratorian canon, which most 

probably represents the canon accepted by the Catholic Church at the end of the second century.  

This list omitted Hebrews, James and 2 Peter.  Later in the fourth century, the New Testament in 

its entirety was enumerated by Athanasius in Alexandria (367) and by Jerome and Augustine in 

the west.  Although the basic principle of Marcionism, and repudiation of the Old Testament and 

the God of the Old Testament, has manifested itself on numerous occasions throughout the 

course of Christian history, the Sovereign God in His infinite wisdom and mercy has 

efficaciously worked in the hearts of His children throughout the ages so that they might know 

and defend the truths of both the Old Testament and the New Testament alike and the resolute 

unity thereof. 
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