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Introduction: 

Perhaps, as young people, we are inclined to consider the history of 1924 as irrelevant for us 

today. Of what value is “dry and dusty" history of several generations ago? Is there anything in 

that history that is applicable to our modern times? 

I would emphasize that if we are to be faithful members of our Protestant Reformed Churches, 

we must know our history! We must have a knowledge of the truths and principles upon which 

our churches were founded. We must be aware of the battles fought by those who have gone 

before us. That which our spiritual fathers believed, confessed, fought for and were willing to die 

for is our heritage, entrusted to our care, which we must also believe, confess, and if need be, die 

for. A generation which ignores, or worse, despises, her past is a generation that enters the battle 

of faith without weapons or training. As the Church of tomorrow, you young people must be able 

to carry on the great heritage of the truth. 

 

I. Learning from Our Beginning: 

 A. The History of 1924 

   1. The controversy began with an exchange of pamphlets and writings. 

a.      Rev. Herman Hoeksema, who was minister of Eastern Ave. Chr. Ref. Church of 

Grand Rapids, MI, Rev. H. Danhof, who was minister of the First Chr. Ref. Church of 

Kalamazoo, MI, and a bit later Rev. G. Ophoff of the Hope Chr. Ref. Church in the 

Grand Rapids, MI area of Riverbend, were the men who especially raised their voices 

against the doctrine of common grace, showing the anti-Scriptural character of this 

doctrine. 

b. The result was that several protests were filed against Revs. Hoeksema and 

Danhof and were treated by Classis Grand Rapids East and Classis Grand Rapids 

West in May of 1924. 

c. Several of these protests came to the Synod of Kalamazoo in June of 1924. This 

Synod of the CRC adopted the ’Three Points of Common Grace." 

1) The second part of the decision judged Hoeksema and Danhof to be 

Reformed "even though it be with an inclination to one-sidedness." 

2) The third part of the decision stated that there was reason for the warnings 

against worldly-mindedness that Hoeksema and Danhof had sounded "with a 

view to a possible misuse of the doctrine of Common Grace." 

3) The fourth part of the decision contained a plan for further study and 

development of the doctrine. But the Synod specifically repudiated advice from 

the advisory committee that Synod ask Revs. Hoeksema and Danhof to subscribe 

to the Three Points of Common Grace and that discipline be exercised in the event 

that they did not. 



2. Nevertheless, as the matter came again to Classis G. R. East and Classis G. R. 

West this was what was demanded of these ministers, i.e. to approve and promise fidelity 

to the Three Points of Common Grace. 

a. The result was that these three pastors with their consistories were deposed from 

office. 

b. They did not separate from the CRC but were illegally expelled from that 

denomination. 

c. The ultimate outcome of these decisions was that a new church-group originated, 

known as the Protestant Reformed Churches. 

3. Questions: 

a. How did the "Janssen controversy" of 1922 form the occasion for the common 

grace controversy? 

b. Does a Classis have the authority to depose ministers and consistories? 

c. In what ways was the formation of the Protestant Reformed Churches a Church 

Reformation? 

B. The Three Points of Common Grace 

1. The Three Points remain a part of the official doctrine and teaching of the CRC. 

They are not mere interpretations of the Confessions but are additions to the Confessions, 

additions which were departures from the truth of our Three Forms of Unity, as well as 

contrary to Scripture. 

2. The First Point of common grace teaches a favorable attitude of God towards all 

men in general, and not only toward the elect. Another very significant teaching 

contained in the First Point is that God is gracious in the preaching of the gospel to all 

who hear, i.e., that the preaching of the gospel is a well-meaning offer of salvation to all 

who hear the preaching. 

a. What alleged proof was given for the First Point? 

b. How is the First Point contrary to Scripture? and specifically, how does it deny 

sovereign predestination? 

3. The Second Point of common grace teaches that God restrains sin by the general 

operation of the Holy Spirit in the heart which is not regenerating. This point set forth the 

negative result of the operation of God’s grace upon humanity in general. 

a. What alleged proof was given for the Second Point? 

b. Does God restrain sin? Does God restrain sin by a gracious operation of His Spirit 

and in an attitude of favor in the natural man? 

c. What other possible reasons are there that prevent a man from committing every 

sin imaginable? 

d. How is the Second Point a denial of the truth of total depravity? 

4. The Third Point of common grace teaches that unbelievers who are not 

regenerated can do good works, not saving good, but civil good. This point is a statement 

of the positive result of the favorable attitude of God that is taught in the First Point. 

a. What alleged proof was given for the Third Point? Why did the “proof” quote 

only the first half of Canons III, IV, article 4? 

b. How is the Third Point a denial of the truth of total depravity? 

c. What are good works in the light of Scripture and our Confessions? 

II.  Developing Out of Our Roots: 

A. In General: 



1. Our Protestant Reformed Churches have not stood still, but, by the grace of God, 

have maintained and developed the truth. 

a. From our beginning, we have done so antithetically, over against all the 

departures from the Reformed faith, initially especially over against the teaching of 

common grace. 

b. We have often been criticized for this and we have been accused of being too 

negative. 

1) Is such criticism valid? 

2) Why is it necessary to expose and condemn the lie? 

2. But our development has also been in the positive development of the truth, 

particularly the precious truth of God's eternal covenant of grace. 

a. Over against notions of the covenant as a pact or agreement between God and 

men or of the essence of the covenant being a general conditional promise, our 

churches have set forth the Scriptural truth of God's covenant as the gracious relation 

of living fellowship and friendship between God and His people in Christ. 

b. In hope of the final realization of that covenant of God, we have emphasized our 

calling, our part of the covenant of grace. 

c. Rev. Herman Hoeksema explained that calling beautifully in the twenty-fifth 

anniversary booklet of our PRC: "And as we thus live in the midst of the world as of 

the party of the living God, it is our calling as a church and as individual believers to 

keep His covenant, to live from the principle of regeneration, and to stand 

antithetically as God’s people in every department of life." 

d. Questions: 

1) How does an "agreement" differ from a relation of friendship? 

2) What Scriptural evidence is there that the covenant is a bond of 

friendship? 

3) What does it mean that the covenant is "unilateral"? 

4) How does the Baptism form describe our "part" of the covenant? 

B. Specifically: 

1. In connection with our Convention theme, "Spiritual Youth in a Carnal World", it is 

especially in connection with this calling to stand antithetically that we must see the 

significance of our beginning and development. 

a. Virtually from the beginning of the controversy re common grace, Rev. 

Hoeksema warned that to maintain common grace would mean the denial of, and 

therefore, the loss of the truth of the antithesis. 

1) What is the antithesis? cf. II Cor. 6:14-18, James 4:4, I John 2:15, 16. 

2) How does common grace deny the antithesis? 

3) What does it mean to be "in the world but not of the world?" 

b. Strikingly, the CRC Synod of 1924 had warned, in the third part of the decision 

regarding common grace, "against all one-sided emphasis on the misuse of the 

doctrine of Common Grace." 

1) This warning that the result would be worldliness was indeed prophetic. 

2) But the spirit of worldliness against which Synod warned was not due to a 

misuse of the doctrine, nor even a one-sided emphasis of it; rather the doctrine of 

common grace itself was responsible. 



2. The consequences were inevitable and are plain for all to see: it led to a breakdown in 

the truth of the antithesis. 

a. The churches from which we came had formerly taken strong stands against 

worldly amusements, drama, and dancing for example. In recent years, the same 

church has been speaking in high praise of the "film arts" and has supposedly 

"redeemed the dance". 

1) How has common grace served as a basis for the Christian to participate in 

drama and dancing? 

2) Are we consistently opposed to such entertainments? 

b. The same is true of the sphere of labor - very early in our history our people 

realized that the denial of common grace and an antithetical life in this world forbids 

us from joining the existing labor unions. 

1) How has common grace served as a basis for membership in labor unions? 

2) Why is union membership contrary to Scripture? 

c. We can see this breakdown too in regards to membership in secret organizations, 

and in connection with the emphasis placed on the church’s calling to improve 

society and culture. 

III. Understanding Our Purpose and Calling: 

A. In relation to the World 

1. We may not conceive of the history and development of man’s culture, of his 

science and art, of his technology and labors as a positive development from a spiritual 

point of view as common grace would have it. 

a. From a spiritual point of view all of man's cultural activity serves the coming of 

Antichrist and stands in opposition to God. 

b. In the so-called culture of our own day and the developments taking place we see 

more and more clearly revealed that process of development under the wrath of God 

which is described in Romans 1:19ff. 

c. Give examples which demonstrate that: 

2. From the perspective of Common Grace, increasingly it is emphasized in 

Reformed circles, and perhaps especially in Reformed schools and colleges, that our 

attention and our efforts are to be directed toward this earth and world. 

a. It is asserted that it is our calling to reform or transform this world, to redeem the 

so-called good culture of this world, the fruit of common grace, and to Christianize it. 

b. Don't worry about heaven - get busy and do something here and now to solve the 

social problems. That’s the popular philosophy today. 

c. What is our calling towards this earth? What does it mean to be a good steward? 

3. Our calling is to manifest ourselves as "spiritual youth in a carnal world." 

a. We are spiritual pilgrims and strangers here, and must live the lives of citizens of 

the kingdom of heaven. 

b. Again consider the previous quotation of Rev. H. Hoeksema: ". . . it is our calling 

as a church and as individual believers to keep His covenant, to live from the 

principle of regeneration, and to stand antithetically as God's people in every 

department of life." 

c. Give examples from different departments of life. 

B. In relation to our heritage: 



1. We must be aware that Common Grace is not a dead or irrelevant issue; it is still 

appealed to today. 

a. Common grace continues to build a bridge over the chasm of the antithesis which 

separates the church from the world. In recent years that bridge has been reinforced 

and widened. 

b. We must continue to deny and repudiate common grace without hesitation or 

compromise. 

2. We must not weary of hearing or neglect the study of who we are, where we came 

from, and why. 

a. Only then will we be able to "stand fast and hold the traditions which we have 

been taught." (II Thess. 2:15) 

b. Only standing in this awareness will we adhere to the faith of our fathers and 

defend this heritage entrusted to our keeping. 
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Gertrude Hoeksema, 1993, R.F.P.A., Grand Rapids, MI. 

 A Triple Breach in the Foundation of the Reformed Truth, (booklet) by Herman 
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