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“God ... is perfect in knowledge.” (Job 37:15-16). 

Probably it was Protagoras, one of the earliest heathen philosophers, who claimed what 

amounts to the very opposite of the above, namely, “Man is the measure of all things.” This 

comes out of Agnosticism (a cowardly Atheism). But current, blatant, hard-core Atheism makes 

the same foolish contention. Pantheism also agrees with this since it denies the possibility of 

knowledge of God. Pantheism identifies God with the universe which has no intelligent 

consciousness. God acquires personality, thinking and knowledge in that part of the universe 

developed in “humanity,” “humankind,” “man.” Hence, man’s mind alone is the measure of all 

things. God has to borrow the knowledge of creatures, of the universe (himself!) from man. He 

must depend on men for the means of understanding. God has to look to something in Himself 

that is not God to get understanding. But will a solar system, a galaxy or a fly assist His 

knowledge? Such thinking destroys the perfection and the eternity of God’s knowledge, and 

makes Him a mixture of pure Spirit and something else, so that also His simplicity is destroyed. 

To imagine such a god is to destroy the very idea of Godhood. But Scripture alone preserves us 

from falling into the strange, depressing loneliness of these philosophies. Scripture attributes 

omniscience to God. “All things are naked and opened unto the eyes of Him with whom we have 

to do.” (Heb. 4:13). This attribute is a personal comfort to believers. “O Lord, Thou hast 

searched me and known me. Thou knowest my down-sitting, and my uprising. Thou 

understandest my thought afar off.” (Psalm 139:1, 2). It should also give us pause, lest we rashly 

plunge into any way of sin. “O house of Israel ... I know the things that come into your mind, 

every one of them.” (Ezek. 11:5). But if man is the measure of all things, then he must know 

when God decreed that the clouds should have their being. Does man know this? Does he know 

when God stored them with rain, hail, snow and lightning? Does he know why or even that God 

disposes them, causing them to be here and there and not elsewhere in the heavens? Can man tell 

beforehand what will break out of the clouds — moisture, ice, light, the seven primary colors? Is 

man the measure of all there is to know, of all God knows, of meteorology? (Weather-men are 

often so notoriously wrong in their calculations and forecasts!) Does man know each cloud God 

has numbered by their number? (Cp. Job 38:37). Does man know the number of the steps taken 

in his whole life? God does! (Cp. Job 31:4). God knows every thought of every mind. (Heb. 

4:13; Ps. 139:2). Man’s mind the measure of all these things! But go back to the clouds: O man, 

dost thou know the balancing of the clouds? Do you know how these ponderous objects, 

weighty, full of water, hang in the air without falling on the earth? Then there is the rainbow, 

reminder of God’s covenant. Is man the measure of all there is to know of God’s covenant? Does 

man know all the secret mysteries of God’s own covenant life? “God is perfect in knowledge.’’ 

Does man know God as He knows Himself and all His creatures and all things whatsoever? Does 

man, as God, have the attribute of omniscience? Why not, if he is the measure of all things? 

Shall man, then, measure God by his scantiness? (Cp. II Cor. 3:5). Proud man must make himself 

equal to God, or cut God down as short as his measuring line. Shall man’s ignorance be the 

measure of God’s infinite mind? Shall a whole universe of computers record all God’s 

understanding! (Cp. Ps. 147:5). To maintain this silly claim, man claims to be God, the devil’s 

lie. (Gen. 3:5). By this claim man is saying, what my net can’t catch ain’t fish! Or, if no fish are 

in my net, no fish exist! 

God has an infinite, incomprehensible knowledge. Ours compared to His is as a grain of dust, 



as nothing. (Cp. Isa. 40:15, 17). Who among the children of men knows all the things that 

possibly could be, but will never be, because though God could will and ordain their being, will 

never do so? Who knows all the things that actually shall be because God has decreed their 

being? God alone knows all these possibilities, realities and eventualities. If we suppose an order 

in God’s decrees, we could say God knew things as possible before He decreed them, and knew 

them as future because He decreed them. For unless the will of God decree a thing to come to 

pass, He cannot know that it will come to pass! God cannot (fore) know without foreordaining. 

Apart from God’s foreordination, there is nothing to know. God knows all things not from the 

existence and presence of the things themselves, but because He has ordained them to be. So the 

crucifixion of God’s Son was foretold centuries before He came into this world because in the 

divine purpose He was “delivered by the determinate counsel and foreknowledge of God.’’ (Acts 

2:23). Then since God’s ordination, His sovereign will, is both immutable and certain, His 

(foreknowledge is certain. This infinite, eternal, unchangeable knowledge is proper to God, but 

incommunicable to the creature. “God is perfect in knowledge . . . Canst thou by searching find 

out God? Canst thou find out the Almighty to perfection?” (Job 11:7). Man’s power (puny 

finitude) is not the measure of God’s (almighty) power. Man’s knowledge (as compared to God’s 

a form of ignorance) is not the judge of the knowledge of God. If “man the measure of all things” 

thinking can go beyond Agnosticism to give God a place in it, what place would God be given? 

One second to man. God is not allowed a greater measure of knowledge than man has. God then, 

in some respects, as man, can only guess, rather than to rely on His own infallible knowledge. 

Being a guesser, He may guess wrong; He may err. God’s deity is thus destroyed. He is stripped 

of His perfect omniscience. 

None of God’s counsels (decrees) lie in uncertainty. None of them are left dependent upon 

the creature, or on secondary causes. Not one of them can be mere possibility, something which 

may or may not come to pass. Whatever God has decreed is infallibly and immutably certain. 

The Westminster Confession puts it this way: God’s knowledge is infinite, infallible and 

independent upon the creature.” As a notable Reformed theologian put it, God’s knowledge 

comprehends absolutely all things (omniscience); He knows all reality, uncreated and created. 

He knows them all as they really are, being as being, the visible as visible, the invisible as 

invisible (Ps. 139:12; 44:9), the possible as possible, the actual as actual, the necessary as 

necessary, the free as free, the past as past, the present as present, the future as future. 

God knows Himself to the very depths of His being. Man’s knowledge of God cannot 

possibly penetrate that deeply. (Cp. I Tim. 6:16). If God did not know Himself He would suffer 

the greatest ignorance, since He would be ignorant of the best of all objects. If God did not know 

Himself He could not be happy, for God knows Himself as the ever blessed and eternally happy 

God. If God did not know Himself He could not have created anything, for He would not know 

His power and ability to do anything. If He does not know Himself, He does not know anything 

and cannot do anything. 

How does God know? He knows all things by one simple act of thought. God knows all 

things all at once with one thought. There is no succession in God’s thought. He knows all 

successions of thought at one glance without any succession of knowledge in Himself. He sees 

and reads the contents of all the libraries in the world with one glance without any motion. He 

sees all things, the terrestrial globe around, not one after the other, but all together and all at 

once. 

In God there is knowledge of apprehension and knowledge of approbation. When the Lord 

says, “You only have I known of all the families of the earth” (Amos 3:2), and, “The Lord 



knoweth them that are His (II Tim. 2:19), the meaning is that He loves them. On the other hand, 

those He disapproves He is said not to know — I know you not; I never knew you! (Matt. 25:12; 

7:23). He has an apprehension of them, but no approbation of them. They are objects of His 

omniscience (or prescience), but not of His fore-knowledge. 

Central to the knowledge of God is the salvation of God. He had decreed, before any 

consideration of the foundation of the universe, to reveal His knowledge and wisdom in the 

saving gospel of the Lord Jesus Christ. This decree was His “eternal purpose which He purposed 

in Christ Jesus our Lord” (Eph. 3:11), a decree of election of some from eternity chosen in Christ 

and made accepted in Him, the Beloved, a decree to be realized according to His eternal good 

pleasure which He purposed in Himself (Eph. 1:9), to bring these chosen to redemption, the 

forgiveness of sins through His blood (1:7). So that atonement has for its purpose in its efficacy 

and extent to save only the elect. 

It is to Christ we must go for knowledge. “For it pleased the Father that in Him should all 

fullness dwell” (Col 1:19). So that in Him are hidden all the treasures of wisdom and knowledge 

(2:3). All the fullness of God is in Him. “In Him dwelleth all the fullness of the Godhead bodily” 

(2:9). In Him are all the attributes of God, including that of omniscience. The whole thesaurus of 

knowledge is in Him. Out of it, He, as our chief Prophet and Teacher, perfectly reveals to us the 

secret counsel and will of God concerning our redemption. Not that these treasures are hidden 

from us, but for us. Christ is our safe deposit vault where all divine knowledge is stored for us. 

The sevenfold Spirit of God rests upon Him (Isa. 11:2; Rev. 1:4). He has the Spirit of 

knowledge. If we are wise we will lay up this knowledge (Prov. 10:14); we will prize it and trust 

it. “For some have not the knowledge of God" (I Cor. 15:34). 
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