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“For the invisible things of Him from the creation of the world are clearly seen, being 

understood by the things that are made, even His eternal power and Godhead” (Rom. 1:2). 

The apostle seems to be speaking contradictorily. How can invisible things be seen, much 

less, be clearly seen? The solution is immediately provided in the added, “being understood by 

the things that are made.” So that the visible things in the creation reveal to us the invisible 

things concerning the invisible God. The things made by God are illustrated advertisements of 

His power and divineness. God is known by His attributes. Some of them are reflected on the 

“kodacolor” screen of His creation. There in three-dimension are clearly seen the invisible things 

concerning himself. Our understanding visualizes and takes in those visible created things 

conveying to our mind His majesty, omnipotence and divine nature. These things have been 

focused on the projection screen of men’s minds, understood and grasped, from the creation of 

the world on. (Old Dutch Bible, aan). For a long time, then, all men have had ample opportunity 

to reflect on the created things which clearly imply and declare God. Those invisible things of 

God, understood and perceived, are “both His eternal power and divinity.” The illuminated 

spherical stage of the universe completely surrounds our vantage point with what seems like an 

inextinguishable brilliance. Yet behind this glittering world-stage may be seen the almost 

blinding corona of God’s justice (Rom. 1:32), eternity and omnipotence, that is, His divineness. 

The word Godhead (KJV) is not the best translation of the word. (Neither is the RSV’s 

deity). Only twice does Godhead appear in the KJV, here and in Col. 2:9, but they are two 

different words (note difference in spelling) in the original and in the Dutch. In Romans 1:20, we 

have theiotees (Du. goddelijkheid), divinity, divine nature, divineness. In Col. 2:9, the word is 

theotees, (Du. godheid), deity, the state of being God, the absolute, essential and personal 

Godhead. This reveals Christ to be absolute and infinite God. So that theotees, deity, (in Coloss- 

ians), referring to Christ, differs from the word (in Romans) theiotees, divinity, as ESSENCE 

differs from ATTRIBUTE. Divinity (Rom. 1:20) men have known from creation on; deity (Col. 

2:9), God, the Godhead, is known by the regenerated from Scripture. So the Bible distinguishes 

between the divine essence (Col. 2:9) and the divine attributes (Rom. 1:20). Yet the two are 

inseparable. The attributes of God may be said to be an exegesis (Jn. 1:18, Gk.), further 

exposition of the absolute essence. 

The adjective absolute, according to Funk and Wagnalls Dictionary, means “independent; 

free from limitation, dependence or relation. Not limited or restrained by any extraneous power 

or authority. Specifically: Independence in existence; self-existence, as God is the absolute 

Being. Perfectly complete, as God is absolute goodness. Absolute, in the strict sense, free from 

all limitation or control, and supreme, superior to all, cannot properly be said of any except the 

Divine,’’ as God is absolute sovereign. This word absolute is not found in Scripture, but theology 

borrowed it from philosophy. But what Reformed usage does is to extract from the term all 

philosophical content to pour into it meaning in harmony with Scripture and Reformed (biblical) 

doctrine. 

In Reformed doctrine the subject of the being of God is approached in the fundamental 

question (Westminster Shorter Catechism, Q 4), “What is God?’’ The answer: “God is a spirit, 

infinite, eternal, unchangeable in His being, wisdom, power, holiness, justice, goodness and 

truth.” This is in harmony with the second paragraph, above. First, there is a statement as to the 

essence of God, that He is a spirit. Then His attributes are mentioned. By attributes we mean the 



perfections of, and inseparable from, His being. Not all there is in God’s attributes is revealed in 

Scripture, since it is impossible for the finite understanding to come up to God’s infinite 

understanding. “There is no searching of His understanding.’’ (Isa. 40:28). Also God conceals 

His inapproachable essence which “no man hath seen, nor can see.’’ (I Tim. 6:16). We could not 

stand the revelation of all His glories. So it is all to the good that “Thou art a God who hidest 

Thyself, O God of Israel, the Savior.” (Isa. 45:15). The excellencies of the Lord in many of their 

characteristics are too high for us. (Isa. 55:9). Man cannot fathom God’s attributes. (Job 11:7). 

We can know only such and as much as God has condescended to reveal to us. We are concerned 

with what He has revealed to us in His word. 

Somewhat strange it is in works on the being of God that much dry space is given to the 

subject of atheism and to arguments for (and evidences of) the existence of God, while there 

should be less of that and more on the main subject, the Being of God. Close to hand we have the 

doctrine of God as expressed in our Reformed Confession (articles VIII-XI). The following will 

prove a beautiful and valuable addition to this. “There is but one only living and true God, who is 

infinite in being and perfection, a most pure spirit, invisible, without body, parts (Dt. 4:15, 16; 

Jn. 4:24; Lk. 24:39), or passions (Acts 14:11, 15), immutable, immense, eternal 

incomprehensible, almighty, most wise, most holy, most free, most absolute, working all things 

according to the counsel of His own immutable and most righteous will, for His own glory; most 

loving, gracious, merciful, long-suffering, abundant in goodness and truth, forgiving iniquity, 

transgression and sin; the rewarder of them that diligently seek Him, and who will by no means 

clear the guilty. 

“God hath all life, glory, goodness, blessedness in and of himself, and is alone in and unto 

himself all-sufficient, not standing in need of any creatures which He hath made, not deriving 

any glory from them, but only manifesting His own glory, in, by, unto and upon them. He is the 

alone Fountain of all being, of whom, through whom and to whom, are all things; and hath most 

sovereign dominion over them, to do by them, for them or upon them whatsoever Himself 

pleaseth. In His sight all things are open and manifest; His knowledge is infinite, infallible and 

independent upon the creature, so as nothing is to Him contingent (depending on something else, 

rch) or uncertain, He is most holy in all His counsel, in all His works and in all His commands. 

To Him is due from angels and men, and every other creature, whatsoever worship, service or 

obedience He is pleased to require of them.” (Westminster Confession, II). 

God is the Absolute Unity, necessarily excluding division and rivalry. (See Dt. 6:4; I Cor. 

8:4). Also the Christian Trinity of three divine persons in one undivided God: “I and My Father 

are one,” (one essence, Jn. 10:30). Men everywhere sense the divine presence of the one true 

God. Despite religions like Hinduism, there is no evidence of myriads or hordes of gods. 

Polytheism is neither psychologically nor theologically demonstrable. Further, besides God’s 

unity, simplicity, unchangeableness, omnipresence and infinity all preclude His consisting of 

body, parts and passions. The attributing to Him of arm (omnipotence), hand (providence), eye 

(omniscience), ear (omnipresence), nose, mouth, back, face (intelligence), heart (center of 

being), grief, etc., is figure of speech intended to convey much of God’s incommunicable 

attributes! This is possible because there is a similarity between the creature, especially man, and 

God himself. (Cp. H. Hoeksema’s Reformed Dogmatics, p. 54.) 

Some theologians have tried to distinguish God’s attributes as absolute and relative. The 

danger of this distinction is to make them all relative. All His attributes are in Him in absolute 

perfection. His knowledge, purposes, even His feelings in His being are absolutely 

unchangeable.—Ps. 33:11. Even in what we call His ethical attributes, His goodness is an 



absolute perfection of His essence. God in His being is absolutely good. Another of His ethical 

attributes, often mentioned last, is His truth. In God is the absolute truth. There is nothing 

relative about His truth. To make truth relative is to make it equal to and synonymous with the 

lie. Then to speak of “the truth” and “the lie” would only be speaking of two aspects of the same 

thing. But what that thing could be none could say. If, as the man says, “Everything’s relative,” 

then there is no meaning to anything. 

A word at this point from Bavinck's The Doctrine of God: he says our chief method of 

reaching God is not by way of the creature, not by taking our starting-point in the universe, but 

taking our starting-point in God. For not the creature but God is first. He is the Original, the 

creature, the likeness. In God everything is original, absolute, perfect; in the creature everything 

is derived, relative, limited . . . God is not named on the basis of that which is present in 

creatures, but creatures ... on the basis of that which exists in God in an absolute sense. 

Nevertheless, our ideas of God are derived from the creaturely realm . . . which, though 

inadequate, is not untrue, for the creature is God’s creature and . . .reveals something of His 

excellencies. Scripture, of course, derives everything from God, even its own method, in places, 

of ascending to God from the plane of the universe . . . Rom. 1:20 . . . Everything is from God 

everything points back to God. So we may begin our method of reaching God logically first by 

beginning with God, then also by traveling the way of the creaturely sign-posts which unerringly 

point to Him. (bold, H. Bavinck, p. 134). 
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