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Lesson XIII 

THE PEDAGOGICAL USE OF THE LAW 

Galatians 3:23-29 

 

1. The terms of the Testament of God, the Father of Abraham, are very exact. They leave no 

room for misunderstanding. The “meaning” of the Testament is written in the terms, and the 

terms are not at all such that they allow a two-fold interpretation. “In thy seed shall all nations be 

blessed” means nothing less and nothing more than that all God’s promises are yea in Christ and 

in Him Amen to the glory of God the Father. All is dependent on the redemptive labors of Christ. 

There is no “fine print” in the Testament making it dependent on works of law! 

2. Yet, the question persists (verse 19), “Wherefore then is the law?” Why is this law added 

to the Promise, the Testament words? Notice: 

 a. This law is, according to God intention, in no sense a means whereby man can save 

himself. Why not? Because it is weak, it cannot make us, dead sinners, alive. Gal. 3:21. Only if 

the law could make alive would righteousness be out of law. But the law is never out of faith. 

(3:12). The law and faith are two principles which cannot and may not be identified. The law 

kills! II Cor. 3:6. Only the Spirit makes alive. 

 b. The reason for the adding of the law to the promise is twofold: 

     1. It was added for the transgressions’ sake. Confer Romans 5:20; 7:8; I Cor. 15:56. 

     2. It also had a more positive, pedagogical purpose. All is placed under sin by reason 

 of this law, and that most emphatically so. In this way it becomes most evident, as a 

 crying need, that the promise will be faith in Jesus Christ to those believing. 

     3. Concerning the pedagogical purpose we notice the following: 

  a. In the first place we should notice with painstaking care that the Apostle is 

  here not speaking of the “before” and “after faith came” in the life of the 

  individual believer, as two spiritual-psychological states or conditions, in 

  either the Old or New Testament, but that he here has in mind the difference 

  in the “before” and “after” the fulfilment of the Testament of God in Christ’s 

  death and resurrection. Paul has in mind a Dispensational difference, that is, the 

  different manner in which God dispenses the blessings of His covenant in the  

  time of the Old Testament shadows than what he dispenses these covenant 

  blessings in the New Testament reality. What is here said of the difference of the 

  “Dispensations,” lest we tempt God, may not be presented as applicable to the 

  life of the individual believer in God’s Church. Acts 15:10. He that readeth this, 

  take note of this for his very life’s sake! Let no one have the brazen audacity to 

  make what was before and after the Cross of Jesus tantamount to what is before  

  and after the self-conscious faith of the children of God as this reveals itself in  

  daily conversion. That would be simply “borrowing trouble,” and “troubling” the 

  church, (Gal. 1:7), subverting the Gospel of Christ, ushering in the “law” once  

  more under the smoke-screen of the “pedagogical approach.” Upon such falls  

  the “Anathema” of Paul. “Wherefore let us submit our every thought in faith to 

  the Word of Christ. 



  b. Having thus “rightly divided the Word” (II Tim. 2:15) we will have no 

  difficulty to understand the following: 

   1) That “before faith came” must refer to the time prior to Christ’s 

   redeeming us from the “law” and his giving us the adoption of sons 

   in His blood. Confer Gal. 4:4-6. It is before the dispensation of the 

   fullness of times. 

   2) That Paul says that “faith has come”: 

       a. This must not be taken to mean that prior to the coming of Christ 

   no faith lived in the hearts of the elect. Then too the just lived by faith. 

   Hab. 2:4. But they believed in hope even while under the dispensation 

   of law. What an incongruity this was, we would say. However, let it be 

   remembered that it could not be otherwise, for Christ has not yet come 

   into the flesh and was not yet glorified. John 7:39. 

       b. This means that “faith” had not yet come in the sense that the reality 

   of grace and truth had not yet become history. All was yet type and  

   shadow and promise. But the “body” is of Christ. Pentecost was not yet 

   fully come for the Lamb of God was not yet slain. Acts 2:1. And all the 

   implications of the Old Testament Promise were not yet unfolded and 

   fulfilled. Many prophets had desired to see what we, what the New 

   Testament church sees, and could not see them, and to hear what we hear 

   and could not hear it. Our eyes and ears are more blessed than theirs are.  

   They could not recite the “faith” of the Twelve Articles of Faith. Faith 

   was not yet come in the objective sense. The Kingdom was not yet come!  

       c. When “faith” came we were no longer under the “law” and its  

   “curses.” We are under grace! Objectively this is true in Christ. Such is 

   our Dispensation from God as He ministers to us the New Testament in 

   Christ’s blood. Confer Romans 6:1, 15. We are new creatures standing in 

   freedom. The “law” is not our Taskmaster to Christ. We stand in grace,  

   and standing in this grace by faith, we learn our misery out of the law of 

   God. But even so we are nevermore under law but under grace! We learn  

   by grace, from the law of God, our great sin and misery. And this learning 

   our misery is an infallible fruit of election. Canons I, 12, 13. Hence, we  

   are never under law, not even for “pedagogical reasons.” To teach that we 

   are still under law in the latter sense is a tempting of God even as Israel 

   did at Meriba and Massa, and is a disturbing of the weak conscience of 

   those for whom Christ died! Confer Psalm 95 and Hebrews 2:7-11; 

   Acts 15:6. Let him that readeth discern with a spiritual mind, not con- 

   fusing the things of the Spirit with those of the flesh. The “natural” man 

   does not apprehend; let us not form fleshly judgments. I Cor. 2:14-16. 

   3) In this faith of Christ we are: 

       a. The fact that we are Jew is no advantage and the fact that we are 

   Gentiles is no disadvantage. Neither one have any meaning or value in 

   faith. Nor is the distinction of a free man or a slave of any importance, 

   nor that of male and female. It is all newness of life in the last Adam, 

   the Lord from heaven. In heaven there is neither marriage nor giving in 

   marriage. These are all the principles of this present evil world from 



   which we have been plucked. He who wishes to maintain these 

   principles is still under law, and does not hold on to Christ, the Head in 

   Whom all the Godhead, all wisdom and knowledge is contained, and in 

   Whom “all nations are blessed.” 

       b. But we are “new creatures” one and all in Christ. We died in Him by 

   faith and we live with Him. What we now live we live by the faith of the 

   Son of God. We are in grace and not under law. We are one great family, 

   as believers, gathered out of all nations. Japhet dwells in the tents of Shem 

with Shem. And in this tent neither Shem nor Japhet is under the 

Taskmaster of the law to bring to Christ, for that would be an 

anachronism. God does not set the clock of His own work back. The Sun 

of righteousness has risen and blessed is he who is not offended! 

 

QUESTIONS:  

 Why can Questions 3 and 4 of the Heid. Cat. not possibly place the Christian under the 

Pedagogy of the “law,” but are most positively the pedagogy in grace? Is there an essential 

difference between the Command of the “law” and the “precepts of the Gospel”? Conf. Canons 

III, IV, 17. Is it a safety measure against “false and presumptuous security” to place men under 

law? Are not those who pretend to keep the law as did the Pharisees and the Roman Catholic 

guilty of “presumptuous security”? Matthew 15:1-20; Decrees of the Council of Trent chapter 

12, Canons of Dort, I, 12, 13. Does the Christian in the healthy, spiritual sense know that he, 

with all the saints, “have arrived” in Christ and no longer see Him from afar? Eph. 3:14-21. Does 

it mean that we have already attained that perfection in Christ which shall be ours in the ages to 

come? Phil. 3:7-12. Has any man ever experienced any real joy out of works of law? Gal. 3:10. 

 

Lesson XIV 

THE ADULTHOOD OF THE CHURCH  

IN THE NEW TESTAMENT DISPENSATION 

Galatians 4:1-7 

 

1.   These verses are really a continuation of the former verses, Gal. 3:23-29. They 

developed more fully and more completely the status of the church in the O. T. Dispensation in 

contrast with the status of the church in the N. T. Dispensation. It should be once more carefully 

noted, that Paul is here not comparing the believer as he is “before conversion” to the believer as 

he is “after conversion.” This is not the difference in a certain individual, but it is the difference 

in the one church of Jesus Christ as she was under law in the O.T. Dispensation and as she is 

now no longer under law! She is now under grace. Faith has come. It is now after Christ came in 

the “fullness of time.” Verses 4-6. 

2. The question of the difference between the status of the church in the O. T. Dispensation 

and the status of the same church in the N. T. Dispensation is presented under the figure of a 

“child,” who is, indeed, legally the heir of all his father’s possession, but who must wait till the 

time appointed by his father in the Testament (Last Will) before he can actually possess all 

things. We notice the following: 

 a. That the “child” and the “adult” are one and the same person; in his capacity of the 

former he is heir without possessing all things, and in the latter capacity and status he is indeed 

heir, actually having taken possession of all. Such is also the case with us the Church. She is the 



same people of God, the same church of Christ, both in the Old and New Testament 

Dispensations. This is the death-blow to the Dispensational presentation of the Pre-millennialists. 

This only in passing, lest we lose sight of the point which Paul is here making in this passage. 

Let’s not go off on a tangent. 

 b. The point of comparison between the “child-heir” and the “church-heir”: 

     1. The “heir-child” is indeed heir of all things. But while the time appointed of the  

 father had not yet come, he is, as far as the actual possession is concerned, no different 

 than a slave. He is equally under “governors and tutors” with a slave. He is under 

 “controllers of his person and property” during the “interim” appointed by the father. 

     2. Thus also the church. “Thus also we,” says Paul. Verse 3. 

          a. The church in O.T., that is, “we” were under the “principles of this world.”  

 These principles are the A-B-C’s of all the world’s thinking and willing apart from grace. 

 Whether one was under the “morality” of the greek, or the “law of commandments” made 

 no difference as far as affecting our salvation is concerned. Neither one could or did  

 save. Both say: only the doer of the law is a good man. Neither one knows of the gift of 

 justification. It is under the law, the principles of this world, where the rule is: touch not, 

 taste not, handle not. Col. 2:20-23. 

          b. And this status was ours in the O.T. Dispensation till the “time appointed by the 

 Father.” See Gal. 3:19, 20. This time is the “fullness of times.” During this entire period  

 the church was also under governors and tutors. But only so long!  

     3. “The time appointed by the father.” Verses 4, 5. The church became “adult” at the 

 time appointed. The “fullness of time came.” 

          a. The idea of the fullness of time. It refers to that point in history when time is full, 

 when the proper and ripe time has come for the coming of the Son of God in the flesh. It  

 is the time when all that pertains to our salvation can, according to the sure counsel of  

 God, be realized. It is the time spoken of by all the prophets, who searched out the time 

 and manner of the time of the suffering that would come upon Christ and the glory to 

 follow. When that time is come according to God’s counsel, the time appointed by the 

 Father, then the fullness of time is come. I Peter 1:10-12. Time is here viewed as a 

 measure of time. It requires the last drop of water to fill up the bucket. When that drop 

 came in the bucket, time was full, all of the time with all of its history. Such is the time 

 spoken of by Daniel, the prophet. Read Daniel 7 through 12; Malachi 4. The 

 proper “woman” had been born, the virgin Mary, the blessed among women. Luke 1:28. 

 Jacob’s dying prophecy is being fulfilled. Gen. 24:8-12. Compare also Romans 5:6. It  

 was the time for the woman’s Son, the church spoken of in Rev. 12:1-3, to give birth to  

 her Son, the Son of God, conceived by the Holy Ghost and born of the Virgin Mary.  

         b. It is the time when the futility of being saved by works of law had been fully 

 demonstrated in all of Israel’s history. The sinfulness of sin had ever revealed itself and 

 could now reveal itself in the nailing of the Lord of glory to the cross. The proper  

 generation, called by Jesus “this generation,” lived for the promise to be fulfilled.  

 Compare Romans 2:24 with Isaiah 52:5 and Ezekiel 26:20. 

         c. It was the time when the proper sons of Japhet too were living, elected before the 

 foundation of the world to be the sons of God by adoption, and who would dwell in the 

 tents of Shem. God would be found of them that sought Him not. Isaiah 65:1; Hosea 1:10 

 and 2:23; Psalm 117; Romans 15:10-12. It was the time according to the purpose of 

 election. Romans 9:11-13. 



     4. It was at this time that God sent His Son, made of a woman and under the law! 

 Vss. 4, 5. 

         a. That the Son was made of a woman is evident from Luke 1:26-35; Matt. 1:18-25; 

 Is. 7:14, Luke 2:6, 7. 

           b. That he was “made under law” appears from Luke 2:21-24. Jesus was born such  

 that he was subject to the law of circumcision. It is true this rite was not, strictly  

 speaking, of Moses. It is of the fathers, yet it was incorporated in the “law.” John 7:22. 

 Under this law Jesus was born. And he is also subject to the law concerning the “first- 

 born in Israel, which were holy to the Lord. He is redeemed by the sons of Levi as a son  

 of Judah. Thus he need not serve in the earthly temple-worship as did Samuel, but he is 

 free to serve in the heavenly temple not made with hands by the redemption through a 

 regulation of the law. Read Luke 2:22-24. Compare Lev. 12, Ex. 13:2, 12, 15. 

         c. He became thus “under law” that he might redeem us and that we might receive 

 the actual adoption unto sons. This means:    

  1. Not only that we receive the right to the adoption of sons in hope of some day 

 actually experiencing it. 

  2. But it means that we actually are the sons of God, and that, therefore, we have 

 received the Spirit of the Son in our hearts, crying: Abba, Father! Indeed, we are under 

 grace! Compare Rom. 8:15. 

 

QUESTIONS:  

 Does the New Testament “exegesis” of the O. T. Scriptures warrant the contention that 

the congregation of Jesus Christ is confronted with the “blessings” and “curses” of the Old 

Covenant? Compare Deut. 27 and 28 with II Cor. 3:1-18. Does this curse remain on the 

“unbelieving,” who read the Scriptures with a “covering on their heart?” Do they have the spirit 

of bondage again to fear? Is it a good pedagogical, Scriptural approach to tell the congregation 

that this great blessedness is hers? Must attention be called to the earmarks of such “faith?” What 

does II Cor. 5:20 teach us concerning the need of preaching the “ministry of reconciliation?” Can 

this ministry be reconciled with placing men under the “curse” of the law? Must those who back- 

slide toward this righteousness of “law” be warned of their impending doom threatened in the 

Scriptural warnings? Heb. 6:4-6 

 

 

Lesson XV 

THE REPROVABLENESS OF RETURNING 

TO BEGGARLY PRINCIPLES POINTED OUT 

Galatians 4:8-11 

 

1.  How glaring is the fault of these Galatian brethren in returning to “weak” and “beggarly 

principles!” All the more this became evident in the fact that it is seen against the background of 

the coming of the Son of God in the flesh. He came in the fullness of time. He suffered and died, 

rose from the dead, ascended on high and sent the Spirit into our hearts, testifying with our spirit 

that we are the children of God. The Son made us free and thus we are indeed “free.” We are free 

from the curse of the law, and as we shall see later in chapters 5 and 6, we are also free from the 

“dominion “of sin. Compare Canons of Dordt, V, 1. What the “law” could not do, namely, 



“make us alive,” that God did in the sending of His Son. Rom. 8:3. Here is the working of the 

power of God’s might to usward, who believe. Eph. 1:20, 21. Concerning this power we notice: 

    a. This is the power that makes Jew and Gentile, bond and free, male and female all one, in a 

new unity of faith and of the Holy Spirit, having made us a “new creation,” one new man in 

Christ! Confer Eph. 2:1-6. 

    b. In this power the glory of God’s grace and love is revealed, whereby He raises us from 

deepest hell and death to the pinnacle of God’s glory in His Son. Here is the power and the 

wisdom of God, which is the very opposite of the “weak and beggarly principles” of the law and 

of all moralistic teaching.  

    c. How glaring therefore the fault in returning again to these principles. 

2.   What are these weak and beggarly principles? We should bear the following in mind: 

    a. What Paul has in mind is, without a doubt, the return of Gentile Christians to Jewish 

principles. This was a placing of self once more under the bondage of “law!” For the Gentiles 

this meant a return to the same old bondage of sin, only now in a new form. They had here-to-

fore as Gentiles never been under law. In the decree of God’s election and in the Dispensation 

of God the Gentiles never were placed under law. Nor was this the Divine intention when once 

they would dwell as the sons of Japhet in the tents of Shem in the new Manhood in Christ. Gen. 

12:3, Gal. 3:8. Paul had established this point in Gal. 3:7-9. He now brings this point of Gen. 

12:3 home to these backsliding Gentile Christians. The law contained in “ordinances” of the 

temple, and of the feastdays, are simply “weak and beggarly principles.” That Paul has these 

ordinances in mind is evident from the following: 

 1. The entire context, which speaks of them who teach a keeping of the law in order to be 

justified before God by such “works of law,” bears this out. 

 2. That Paul explicitly cites the keeping of days, months, seasons and years. By this latter 

Paul has in mind a “religious return” to the entire ceremonial ordinances. This is in principle a 

return to the whole law! For this return means a “minute and scrupulous observance;’ an 

interested, assiduous observance. Compare Luke 14:1. It belongs to the category of self-willed 

worship, which does hold on to Christ, the Head, but returns to the Shadows and Types. This was 

simply “borrowing trouble,” placing one’s self under the yoke of bondage, which Christ Himself 

does not place upon the “poor and heavy laden.” Matt. 11:28. It is a tempting of God, even as 

Israel tempted God at Meriba and Massa. Ps. 95; Heb. 3:7-9. 

    b. This all is denominated by Paul as being “weak and beggarly principles.” 

 1. They are called principles. Principles are the A-B-C’s, the fundamental rudiments of a 

thing. Take, for an example, simple Arithmetic. 2 x 2 is always 4. The underlying principle of the 

law of numbers and of the law of thinking is such that, therefore, 4 x 4 must always be 16. We 

here deal with a uniform “principle.” Such is the A-B-C of numbers! So also we can speak of the 

principle of “law” and of the principle of “faith.” Compare Rom. 8:2. The “principle of law” is 

always such that it says: the man that doeth the same shall live thereby! The last must always 

confront man with its “blessings” but also with its “curses.” Such is the principles, the A-B-C of 

law, of all nomism, legalism! Such is also the principle of Neo-nomism, which makes “faith” and 

“experience” the condition of salvation! In these circles the law must thunder at the church, 

rather than that the church under grace learns her misery out of the law of God! Now the law is 

never out of faith. One cannot insist on the principle of law and live out of faith. Rather, faith 

establishes the law! Rom 3:31. On the contrary, the “principle” of faith is that of a new creature. 

Old things have passed away and all things have become new. The principle of faith is such that 

by faith we appropriate in a certain knowledge and in a hearty confidence the blessings in Christ 



Jesus, the forgiveness of sins and the complete redemption in Christ, both justification and 

sanctification. Two principles that work through to the very end! 

 2. The principles of law Paul calls “weak and beggarly.” 

     a. They are “weak” because they have no power to rescue the sinner from 

condemnation. Fact is, that the law is the power of sin. I Cor. 15:56. Confer Rom. 8:3 and 

Hebrews 7:18, 19. 

     b. They are called “beggarly” for they “bring no rich endowment of Scriptural 

treasures.” Lightfoot. The principles of the law do not belong to that power which brings in a 

better hope, a better Covenant and a greater High Priest after the order of Melchizedec. It is all 

unprofitable unto our salvation. 

 3. That these Galatians now return to these principles of “law” is, indeed, as reprovable as 

it is amazingly unbelievable. Notice: 

     a. That the problem here, although principally the same as in the entire book of 

Hebrews, is yet different in viewpoint because of those addressed here. In the book of Hebrews 

the Jewish Christians are addressed, while here Paul is addressing Gentile Christians. This 

implies that the former were returning to the old Jewish bondage of law from which they had 

been liberated while the latter returned to a bondage under which they had really never been 

before! Yet, even so, in both instances, whether in the serving of idols in heathendom or the 

bondage to the “law” in Jewry, we are dealing with the same weak and beggarly principle. In the 

former it is the principle of being a law unto self and thus perishing in it, or in the latter of being 

under law and being judged by the law to be a transgressor. Rom. 2:12-16. 

     b. Here is the reprovableness: 

         1. When these Gentiles once served idols they had not yet been enlightened. It was 

 the times of their ignorance. God had then not yet given proof that He would judge the  

 world by one man Jesus Christ, and did not yet call all men to repentance. Acts14:16; 

 17:30. At that time they knew no better. 

         2. But now they have been enlightened. They now know God. Yea, it is much  

 stronger – “they are known of God.” They belong to those who have been found of God. 

 For God is found of those who sought Him not. For all is indeed of grace. The matter 

 now is far more serious. Romans 9:24-26; Hos. 1:10 and 2:23. 

         3. Hence, Paul expresses great fear for them. The purpose is stated very well by 

 Calvin. “The expression is harsh, and must have filled the Galatians with alarm; for 

 what hope is left to them if Paul’s labor had been in vain?” If this does not bring them 

 to their spiritual senses, it seems nothing else will avail. 

 

QUESTIONS: 

 What did our Reformed fathers have in mind with the dictum “principles work through”? 

Is it ever dangerous to stand wholly in the principle that we are under grace? Confer Romans 

6:1, 15. Who claim that this position is dangerous to good ethics, and why? Confer Heidelberg 

Catechism, Q. 64. Is that principle of Question 64 rather safe? Would there be a true and living 

faith without the reality expressed in Question 65? Is the latter not wholly the principle of the 

Power of grace in which there is no weakness or poverty at all? 

 

 

LESSON XVI 

PAUL’S BIRTHPANGS FOR THE GALATIAN BRETHREN 



Galatians 4:12-20 

 

1. In these verses Paul brings the more personal appeal to bear in this matter of the 

Galatians’ backsliding, in their becoming renegades to the truth of the Gospel; they had indeed 

fallen from Him who had called them into the fellowship of Christ. Paul’s appeal is as truthful, 

factual, as it is heart-touching and conscience-searching! We notice that Paul’s appeal contains 

the following note-worthy elements: 

 a. Paul appeals to his own example in the truth of the Gospel. Paul’s own personal 

glorying in the Cross colors all of His labors. Confer Gal. 2:19-21; II Cor. 4; 1, 2; Phil. 3:2-17. 

This fact of Paul’s conversion and what he became to the Gentiles in the Gospel is here 

expressed. The point of fellowship with the church is expressed in the term “brethren”! 

 b. What was this example? Paul gives this in verse 12. “Become as I because I also am as 

ye are, brethren.” This means: 

     1. This does not mean that Paul had become a worshipper of idols, nor that he had 

returned to weak and beggarly principles of law. These latter he accounted so much loss and 

dung for the excellency of the knowledge of Christ Jesus his Lord. No, Paul has ceased to be a 

Jew in his heart and life. Neither did he become a Gentile. Confer Gal. 3:28, 29. Paul had 

through law died unto law that he might live unto God. Paul had become a new creature and, 

therefore, has seen himself as a poor sinner, justified freely through grace in Christ Jesus. 

Christ’s strength and grace is revealed in Him. Gal. 1:16. On this plane the Father’s house with 

its many mansions. John 14:1-3. Such Paul is. For him to live is Christ and to die gain. He is 

such that he only desires that Christ be formed in Him more and more. II Cor. 3:17, 18. 

     2. Now he desires only one thing: the Galatians must become like him in the Lord. 

Christ must have a form in them. Their whole life must be that of faith in Christ, so that what 

they now live they live by the faith of the Son of God. With a free and good conscience they 

must live unto God. Compare Heid. Cat. Q. 32. Then Paul and these Galatian brethren will be 

living out of a common principle, rich, strong and free. In this “principle” they are “brethren.” 

      3. Paul “exhorts” the Galatians. It is an appeal to their sanctified, believing hearts and 

consciences. They must walk in all that is required of them in grace, by virtue of grace! If they 

are indeed known of God they must have the same mind as was in Paul. 

 c. It calls to mind that the Gospel was first preached to them by Paul at such a season in 

Paul’s life that the only thing appealing about his visit was: the message that he brought! His 

personal appearance had been contemptible, but his message had been, therefore, all the more 

manifestly wonderful. Notice the following elements: 

     1. That Paul calls to remembrance that the Gospel was preached to the Galatians 

because of a providential sickness of Paul. The proper translation is not “through weakness” but 

rather “on account of weakness.” It was on account of illness that Paul tarried in Galatia to 

preach the unsearchable riches of Christ. The “earthen vessel” was indeed quite apparent in Paul. 

He had not been able, evidently, to speak with vim and vigor. The excellency of the entire visit 

had been the demonstration of power and of the Holy Spirit. II Cor. 4:7. It is salutary to be 

reminded that the beginning of our faith is wholly the work of God. They had indeed begun in 

the Spirit. Gal. 3:4. Should they now not persevere in this same Spirit and become like Paul? 

     2. There had indeed been a temptation in his flesh. Verse 14. Yet, the Galatians had not 

despised Paul and spit him out for it. Why not? Simply because the hand of the Lord had been 

such as to open their hearts and they had experienced in faith the words of Isaiah 52:7-9, “How 



beautiful upon the mountains are the feet of him that bringeth good tidings…” Hence, they 

received Paul as a Messenger of God, as Christ Himself! 

     3. Well may Paul ask the heart-searching question: Where is the blessedness ye gave 

utterance to? They had sung Psalm 32:1 with David. And now? 

2. Paul also “shows up” the false pretense of these Judaizing teachers, who ambitiously 

court (zealously affect) these Galatians. Their intent is to not merely alienate their affection from 

Paul, but to alienate them completely from the Gospel and from its rich joys of salvation. It is 

this evil which these “teachers” perpetrate toward the flock of God that causes the soul of Paul to 

travail as it were in “birthpangs”! Verses 16-20. 

 a. Notice, that Paul is not small and peevish, so that he cannot endure the very thought 

that others might share the confidence of these Galatian brethren. Paul is not afflicted with the 

“green-eyed monster” of envy and jealousy. See I Cor. 3:3-9 for Paul’s attitude toward a co-

laborer in the Gospel. Wherefore he writes, “It is well to be zealously affected (jealously 

courted) always in a good thing.” Paul’s personal prestige is not at stake. Ye have wronged me in 

nothing, he writes. Verse 13. 

 b. But Paul has travail of soul when he sees that these sons, who are free, are tempted, 

courted by false lovers, who only have a very, very selfish interest in mind. They simply court in 

order that, when they have made these Galatians their victims, they may make them return court 

to them. They will then not say: What a wonderful God and Savior we have, but they will say 

what wonderful men these are who keep the law! However, these evil men themselves do not 

enter the Kingdom and others may not enter in! 

 c. Paul’s metaphor brings to mind the truth that he can only have joy and rejoice once 

more when he may see Christ formed in these Galatian churches. Only when he may see the new 

man in Christ revealed, will Paul’s heart rest. What a great heart of a great preacher. The love of 

Christ constrains him. II Cor. 5:11-21. Paul, indeed, knows the meaning of the words of Moses, 

“Would that all Jehovah’s people were prophets, that Jehovah would put His Spirit upon them.” 

See Numbers 11:26-29. Here is the pure love of God showing itself in the zeal for God’s house! 

 

QUESTIONS: 

 What do you think of the following presentation of false teachers: “We are therefore said 

to be justified by faith, because faith is the beginning of human salvation and the root of all 

justification; without which it is impossible to please God, and to come to the fellowship of His 

sons. But we are therefore said to be freely justified because none of these things which precede 

justification – whether faith or works – merit the grace itself of justification. For if it be grace, it 

is not now by works, otherwise, as the same apostle says: “grace is no more grace”? Is faith the 

“beginning,” the initiative of salvation? Is it the “root” of justification? Is faith not more than a 

mere intellectual assent to the truth revealed in Scripture? Is faith here not a “pre-requisite” to 

justification and entering into the Kingdom? Guess from whose “Confession” this quotation was 

taken? That it is heresy pure and simple is evident. Decrees of the Council of Trent, Decree of 

Justification, Chapter VIII. What do you think of Rome’s insistence that all is of “grace”? Is this 

“grace” the same as that taught in Holy Scriptures and confessed by the Reformed Confessions? 
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